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11 lakh aspirants
With dreams we entered
Exam Hall, under scorching sun
With aims and hopes
To ace the sky
But my sleeves were too long for my honesty
And metal hook of her bra was less of modesty
So I let them cut off my clothes
Remove earrings, my ring in the nose
And my pant was too dark to match color of their 
choice
I removed them all one after another
But they were interested
What’s under my pants
Looking into my underwear
No apologise please, they said
To uphold the transparency
They did it all
In the name of security

Yes Those Were Rules And 
Rules Were Wrong

FOREWORD KHURRAM SIDDIQUEI

They can violate my rights
Article 21: protection of life and personal liberty
Oh! Who cares it’s CBSE
YES THOSE WERE RULES
AND RULES WERE WRONG
Inhumane
I’m humiliated, helpless, insulted
I was in chaos before exam
And came out with another
So I smiled in shame
And looked at my mother
Embarrassed my dad
Was rubbing my shoulder
YES THOSE WERE RULES
AND RULES WERE WRONG
Weren’t right for me
Let’s dress up CBSE
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What Must Supreme Court 
Do If It Is Serious
About Muslim Women?

GUEST EDITORIALZAMA SHAIKH 

Talaq has been declared by Islam 
as the most reprehensible allowed 
act. The essence of marriage in Is-
lam is a like a contract not a sac-
ramental unbreakable relation as 
to be ‘unavoidably’ solemnized 
no matter what wrong/ discom-
fort happens between the spous-
es. And Talaq comes as ‘the last 
resort’ to ease out the discomforts 
of the married couples. Triple Ta-
laq, one of its forms practiced by 
many Muslims has been a point 
of debate among different Islamic 
Scholars, but the fresh impetus 
to this issue has given a very new 

dimension to this debate, and the 
relation of state with religion.

Though ‘Triple Talaq’ has been 
specifically related to Muslims, 
the rate of divorce among different 
communities is almost same, with 
a recently conducted survey say-
ing that incidents of triple Talaq 
almost do not exist. So the sensi-
tisation regarding women’s rights 
targeting only a particular commu-
nity made it look like  a political 
issue rather than a social issue. In-
stead of using convivial approach 
to touch this sensitive issue, the 
issue is being dealt with such an 

exigency that most of the people 
even don’t know about basics of 
Talaq and related laws. And it was 
not beyond expectations as media 
still uses terms like ‘Jihad’ and 
‘Fatwa’ without being bothered 
about their meaning. Moreover, an 
organisation and a political party, 
whose leaders are alleged to have 
justified rape of Muslim women, 
and are involved in a number of 
riots against Muslims were given 
the front seat, and hence Muslims 
of India found it more like a ‘smear 
campaign’ rather than a call for 
reform. The effect of which is it 
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has lost its touch with Muslims, 
though it might have helped BJP 
to gain some political advantage.

One of the most interesting 
things to happen is the issue has 
reached Supreme Court, before 
it reached Parliament. On what 
appeared to be a clash between 
Freedom of Religion and Right to 
live with dignity, to deal with the 
defence in the name of religion 
Supreme Court decided to look 
into whether this practice of Triple 
Talaq is part of religion or not at 
first place. It might look like very 
good decision, but when we look 

deeper, it throws a lot of questions 
which will make the situation 
more complex.

The first thing is that under rights 
granted under freedom of religion, 
different sects and schools of laws 
have independent and equal im-
portance, and hence the opinion 
of one sect or school of law can not 
be prioritized  over other schools 
of law. When deciding over wheth-
er triple talaq is part of Islam or 
not, SC will need to negate the 
opinion of one school of law over 
other, which will be more like a re-
ligious doctrine rather than court 

order. But the important question 
is, can Supreme Court adjudicate 
on what is part of religion, and 
what is not?

With due respect to Supreme 
Court, neither the lawyers nor the 
judges are proficient in complex 
details of religious laws. They are 
not taught about Quran, Hadith, 
Vedas or Puranas, but the Consti-
tution of India, which contains a 
small portion of religious laws in 
the form of Personal Laws. Iron-
ically, the Muslim Personal Law 
or Shariat Act of 1937 clearly in-
cludes marriages and divorce in 
it; and since the courts of India 
are required to follow ‘procedure 
established by law’ and not the 
‘due process of law’, the right step 
to look into this issue should be an 
amendment followed by scrutiny 
of Supreme Court. But it will spark 
a debate between ‘Freedom of Re-
ligion’ vs ‘Right to live with digni-
ty’ as both are guaranteed under 
‘basic structure of Constitution’.

Nevertheless, even if Supreme 
Court wants to go ahead with this 
issue, it must have set a commit-
tee of eminent Islamic scholars to 
know about the legality of Triple 
Talaq in Islam, in the same way 
as it sets up committee for issues 
related to economics, sports etc. to 
inquire about minute details. But 
thanks to the exigency and loqua-
cious TV personalities, nothing 
like this happened. Now even if 
Supreme Court acts like a ‘Mufti’ 
to decide whether triple talaq is 
part of Islam or not, the chances 
of it being accepted by Muslims 
are bleak, as such fatwas have 
neither sanction from religion nor 
from Constitution. In fact what I 
hope doesn’t happen is, Muslim 
women might be a wife of person 
legally, but she might neither get 
her rights like a wife, nor like a di-
vorcee.

“ And it was not beyond expectations as me-
dia still uses terms like ‘Jihad’ and ‘Fatwa’ 
without being bothered about their meaning. 
Moreover, an organisation and a political par-
ty, whose leaders are alleged to have justified 
rape of Muslim women, and are involved in 
a number of riots against Muslims were giv-
en the front seat, and hence Muslims of India 
found it more like a ‘smear campaign’ rather 
than a call for reform. The effect of which is 
it has lost its touch with Muslims, though it 
might have helped BJP to gain some political 
advantage.
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Traditional forms of mass com-
munication, such as newspapers, 
television, and radio, are regarded 
collectively as mainstream media. 
The process by which the media 
interpret and construct the world, 
or external reality for us is called 
representation.The media plays a 
significant role in the process of 
social construction of reality and 

can be used as a potent weapon 
to mould and sculpt people’s per-
ceptions, as the information that 
individuals are exposed to greatly 
influence their perception of the 
world. In short, we amble about 
with media-generated images of 
the world, using them to construct 
meaning about political and social 
issues (Gamson, Croteau, Hoynes, 

and Sasson, 1992)

There is a significant amount of 
media coverage on Muslim wom-
en, particularly regarding their 
dress code. A major part of debate 
on this topic is disputed in an un-
pleasant manner by politicians 
and the media as well (Petley, 
Richardson, 2011). It is argued that 

Media And Portrayal: 
Representation of
Muslim Women In 
Mainstream Media

COVER STORY JUVERIA IRAM
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the media uses language that “if 
ever used towards the religious 
practices of Christian or Jewish 
women; it would immediately 
be considered unacceptable” (El 
Hamel, 2002: 299). Anti-veil fem-
inists today argue that Muslim 
women who choose to cover them-
selves are victims of a misogynis-
tic and patriarchal belief. They are 
pitied and portrayed this way.

Western media’s View of Mus-
lim Women

Ghazala Khan, who was present 
at her husband’s heart-warming 
speech at the 2016 Democratic Na-
tional Convention, was accused 
of being “oppressed” as Trump 
stated in an interview afterwards: 
“If you look at his wife, she was 
standing there. Maybe she wasn’t 
allowed to have anything to say. 
You tell me.”Ghazala later made 
a video stating that she did not 
speak at Convention because she 
struggled to hold back tears when 
looking at photos of her late son.  
But the mainstream media was 
always going to support Trump’s 
view. Why? Because it is part of 
the norm in our societies to view 
Muslim women as oppressed, 
and in desperate need of getting 
“Westernised”. What should have 
been an event honouring a son 
who gave his life to the country he 
loved was diverted away to a false 
narrative surrounding his mother.

Targeting Channel 4’s news 
presenter Fatima Manji, Kelvin 
MacKenzie stated that “the hijab 
is a sign of the slavery of Muslim 
women by a male- dominated 
and clearly violent religion.” It 
seems that when the privileged 
have the desire to try and erase 
Muslim women from the work-
place, the only way is to make 
racist remarks, particularly about 
their clothing. This completely 

disregards the fact that Manji is an 
excellent journalist. Ghazala and 
Fatima Manji stand for hundreds 
of Muslim women who have been 
subjected to the same treatment. 
Whenever a Muslim woman is 
under the spotlight (a rarity), the 
media representations of her per-
sonality ranges from the seriously 
inaccurate to the downright ridic-
ulous. 

Countless other Muslim women 
such as American Olympic fencer 
Ibtihaj Muhammad, Bake-Off win-
ner Nadiya Hussain and Ameri-
can judge Carolyn Walker have all 
made substantial achievements. 
These were quickly overlooked 
by the one thing these ladies had 
in common – they were all wear-
ing hijabs on their heads. And 
since the media has deeply in-
grained the notion that the hijab 
is a symbol of oppression and 
subjugation, it makes it impossi-
ble for Muslim women’s achieve-
ments to be truly appreciated. A 

helpless Muslim woman seems 
to no longer be just a stereotype. 
“Muslim woman” has become 
synonymous with “helpless vic-
tim”. The three common ways the 
media portrays Muslim women 
are: veiled, oppressed, and, most 
dangerous of all, homogeneous; 
meaning: the rich diversity of 
opinions, appearance, spectrum 
of faith, occupations, cultures and 
even languages that exist among 
Muslim women are wiped clean to 
instead mass-produce a distorted 
image that is meant to sell copies 
and perhaps even governmental 
politics.

Isn’t it sad that those women 
are suffering under illiteracy, that 
they are subjected to polygamy 
and divorce, that they are forced 
into seclusion,  that they cannot 
drive , that they are stoned and 
beaten in the streets are the com-
mon phrases of international me-
dia? Same is the attitude of Indian 
media towards Muslim women.
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Portrayal of Muslim women 
by  mainstream Indian media:

The Indian media stormedon 
the triple talaq issue. Barkha Dutt 
writes in her article titled “The 
Fight Against Triple Talaq is a 
Fight for Basic Dignity”dated June 
4, 2016,published in Hindustan 
Times:

“When history tries to under-
stand how and why Indian sec-
ularism came to be corrupted, 
distorted and reduced to a mere 
political slogan, the beginning 
may be traced back to 1986 when 
the Rajiv Gandhi government set 
aside the Supreme Court’s deci-
sion on alimony for a poor Mus-
lim woman who then became a 
national headline — Shah Bano. 
Under pressure from the Muslim 
Personal Law Board and with one 
eye on vote-bank politics, the Con-
gress surrendered to the clergy 
and enacted a law that made it im-
possible for Shah Bano to receive 
Rs 179 mandated by the judiciary 
as monthly maintenance from the 
husband who had divorced her”.

Such is the statement by a senior 
journalist and ‘the so called un-
biased media person’ saying that 
secularism is corrupted or distort-
ed. Forget about media houses 
that have a bad name of biased 
reporting like TimeS now and Zee 
News etc, of that brigade.

Islam says it is the responsibil-
ity of the children to take care of 
their mother in old age. Mainte-
nance was obligatory on the five 
children of Shah Bano, and not on 
her ex-husband.  And the children 
also have the right of inheritance 
in the father’s wealth.

In the same article, Burkha Dutt 
further adds that Aafreen Reh-
man and Saira Banu were both di-
vorced by speed post, that Aafreen 
was physically abused, and Saira 

was forced to go through multi-
ple abortions by her husband and 
how she has not seen her two chil-
dren in months. You may ask why 
these women are resisting talaq 
from such brutal men; “Aren’t they 
better off without them!”, you may 
wonder. But their fight is not about 
the desire to remain married; the 
protest is against gross inequality, 
the fight is for basic dignity. Re-
ally! But how?The whole debate 
is changed with ease. Instead of 
punishing the husbands of vic-
tims, the clergy and Muslim per-
sonal law board are accused. It is 
deeply saddening that their hus-
bands denied the basic rights of 
wives and subjected their wives to 
violence. Both the women should 
have come out of the marriage and 
filed case of harassment on their 
respective husbands long ago. 
That would have been a dignified 
step. In a debate on the same is-
sue on national television, Barkha 
herself was saying that divorce 
should be with mutual consent. 
The whole world is witnessing the 
failure of mutually consented di-
vorces, and is seeing how women 
suffer in such rulings.

In another article titled “Mus-
lim Advocate Takes Triple Talaq 
Battle to Supreme Court” dated 
June 02, 2016, Bhadra Sinha writes 
in Hindustan times:“A Muslim 
woman advocate associated with 
the RSS has moved the Supreme 
Court seeking that the religion’s 
personal law be codified to end 
practices such as polygamy and 
triple talaq. Faiz’s petition reflects 
the growing demand among Mus-
lim women for the discriminatory 
practice to be liquidated”.  The 
electronic media is even one step 
ahead. The debates on news chan-
nels are not debates but shouting 
matches where the louder you are 
the better. Moreover many female 

participants are those who do 
not represent practicing Muslims. 
Representatives of film industry or 
political parties are invited as the 
Muslim voices.

CNBC Awaaz: Tihre Talaq ko Ta-
laq

NDTV India: Will government 
answer Muslim women’s war cry?

News Hour’s debate, 24 may 
2016: We the people: Are all per-
sonal laws anti-women?

This kind of sensationalizing 
news reporting misrepresenting 
Muslim women can never give  
justice to victims. Media has cre-
ated hype about talaq. Instead of 
focusing on real issues, they are 
purposely misleading the public. 
According to the 2011 census the 
divorce rate in Muslims is 0.56% 
however a total of 92,760 Mus-
lims are categorized as beggars- a 
one fourth of the country’s total 
beggar population of 3.7 lakh. In 
2011-12, unemployment among 
educated Muslim youth was 18% 
according to kundu panel. As per 
the 2011 Census  data, Muslim 
separated/divorced/abandoned 
women is less than the other com-
munities. The statistics of divorce 
in eight places where Muslim are 
in majority were gathered with the 
help of Muslim mahila research 
kendr, shariya committee for 
women by Muslim Personal law 
Board. During 2011 to 2015 a total 
of 1307 divorced were reported in  
Kannur, Nasik, Karimnagar, Gun-
tur, Secundrabad, Mallapuram, 
Ernakulam, Palakkad  whereas in 
Hindus 16505 divorces happened.

All India Muslim Personal Law 
Board (AIMPLB) organised its ‘5th 
North India Tafheem-e-Sharia 
Workshop’ for Ulemas and Legal 
personnel of the society at Jaipur 
on 8th & 9th April 2017. A report 
covering the event published in 
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Two circles on 10 April stated that 
the speakers at the event stressed 
that making or changing a law will 
not solve the problem of Talaaq 
by quoting the example of Anti 
Dowry Act, because one woman 
dies every hour due to dowry re-
lated reasons on an average in 
the country and there is a steady 
rise in such cases according to of-
ficial data. Hence there is a need 
to spread awareness of ethical 
behavior in sensitive issues.The 
census of 1961 has revealed the 
data related to polygamy, where 
Muslims are 5.7%, Hindus 5.8%, 
Buddhist 7.9% and Tribal 15.25%. 
The trends continued to repeat 
same statistics. Hence it is a myth 
and propaganda that polygamy is 
a problem in Muslim society. As 
per Hindu Law (1955-56) polyga-
my is prohibited, while statistics 
show the other way round. There 
is no legal status for Hindu sec-
ond wife (Supreme Court Verdict: 
2010; Bench: J., MarkandeyKatju; 
J., T.S. Thakur), while in Islam the 
second wife enjoys equal rights 
as the first wife. It was also en-
lightened that there are rarely any 
case of dowry killing, officially re-
ported in the Muslim Community 
because of the beauty of Sharia 
accordance and women empower-
ment in Islam.

The electronic media and print 
media continued to show its hy-
pocrisy in case of Nahid Afrin, 
a Bollywood singer of Assam. 
Almost every media house was 
claiming that a fatwa is issued 
against a teenager Muslim singer. 
A report in TOI titled ‘Not afraid 
of fatwa, will sing till last breath: 
Nahid Afrin’ dated  Mar 16, 2017 
“Over 40 clerics from Muslim or-
ganisations issued the “fatwa” 
against the 16-year-old, restrict-
ing her to perform on stage, say-

ing that the performance by a girl 
on stage was against the “Sharia 
laws“”. Later the secretary of the 
Assam State Jamiat Ulama, Maul-
vi Fazlul Karim Qasimi, spoke on 
the issue that no fatwa has been 
issued in this case and blamed 
the media for spreading misin-
formation. “Is this how a fatwa is 
issued? On a piece of paper?” he 
replied. Except for NDTV, no other 
did admit or apologize on showing 
the fake news. There can be many 
reasons for mainstream media’s 

such behaviour towards Muslim 
women. Hindu upper caste domi-
nation in the media could be one 
of the reasons. The deep=seated 
prejudice against Muslim women 
arising out of orientalist construct 
of Islam and projecting patriarchy 
inherent to it, could be the other 
reason.

India’s ‘national’ media lacks 
social diversity:

A Report claims that Hindu ‘up-
per’ caste men dominate the me-
dia. They are only about 8% of 
India’s population but among the 
key decision makers of the nation-
al media, their share is as high 
as 71%. Gender bias rules: only 
17% of the key decision makers in 
the media are women. Their rep-
resentation is better in the English 
Electronic media (32%). Muslims 
are severely under-represented in 

the national media: they are only 
3 % among the key decision mak-
ers, compared to being 13.4% of 
the country’s population.

Conclusion: Where and how 
do we initiate attempts to reform 
such an environment that system-
atically stereotypes an entire pop-
ulation as radicals or oppressed 
women? This task is not an easy 
one to undertake. First and very 
importantly, there must be an ac-
knowledgement of its existence 
and the effect it has on opinions 

in the public sphere. By recogniz-
ing media bias, a personal change 
may occur that eventually allows 
societal change to follow. This is 
a change that will have to start 
within the media, as it is both the 
source and the medium of propa-
gation of the issue. Secondly, ad-
equate and immediate responses 
should be developed to issues that 
the biased press uses to malign 
Muslims. Myths about Islam and 
Muslims should be debunked by 
a variety of means. This requires 
proper research. Efforts should be 
made to seek a fair representation 
of Muslims, and other marginal-
ized communities. Lastly, a net-
work of Muslim journalists and 
writers in different parts of India 
should be formed.

“ When history tries to understand how and 
why Indian secularism came to be corrupted, 
distorted and reduced to a mere political slo-
gan, the beginning may be traced back to 1986 
when the Rajiv Gandhi government set aside 
the Supreme Court’s decision on alimony for 
a poor Muslim woman who then became a na-
tional headline — Shah Bano.
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The issue of Triple Talaq has of 
late garnered everyone’s attention. 
From those who know about it to 
those who don’t know anything 
about it, from political who’s who 
to apolitical saints, from the schol-
ars to the masses, everyone seems 
to be involved in this controversy 
to the extent that the essence of 

Talaq seems to have been lost. 
The system of conflict resolution 
in terms of marriage and divorce 
which  were supposed to be guid-
ed by the Qur’anic principles has 
now become a matter of jurispru-
dential paradoxes and political 
gimmicks. Let us analyze the most 
important stakeholder in this con-

troversy, the Muslim society:

1. The problem before Talaq is 
that of (un)Islamic marriage. 
It is an open fact that one or two 
marriages in a thousand end up 
at divorce. Before putting effort in 
analyzing the divorce one would 
faint at the most (un)Islamic way 

Talaq and Current
Muslim Society:
What Is The Crux
of The Issue?

DELIBERATIONMOHAMMAD SHABBIR ALAM
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marriages take place in the Mus-
lim society. Although the marriage 
ceremony and orchestra are  not 
advisable, the demand of dow-
ry is growing with each passing 
day. Is there an iota of doubt on 
how (us)Islamic and oppressive 
this demand is? Do the religious 
pedigree, government, court and 
society pay any attention towards 
solving this menace? Is there any 
other way apart from making 
aware the youth and society about 
the dastard effects of dowry?

2. Unlawful handling of Mahr: 
Even the sermon that takes place 
during the marriage ceremony, 
does not educate about the true 
spirit of Mahr (paid in cash or kind 
at the time of marriage) in Islam. 
When it comes to Mahr, it boils 
down to two things. One, It should 
either be paid fully at the time of 
marriage or in two installments, 
one at the time of marriage and 
the other at some mutually agreed 
point in time. Two, the amount of 
Mahr must be decided by the bride 
keeping in view the financial sta-
tus of the groom. But, here comes 
the twist. Quran in no way enter-
tains the kind of mishandling in 
order to pay bride her right Islam 
ensures. In sharp contrast to what 
we see today, Quran clearly dic-
tates that the only possible way 
of returning back the amount 
of Mahr to groom is the divorce 
and warns groom against any 
other vicious attempt to snatch 
this amount from the bride. This 
makes a strong point that the 
Mahr is an important part of the 
Islamic institution of marriage. 
How come in the world of possibil-
ities mere 5 thousand or 21 thou-
sand or even 51 thousand can be 
considered vital during the course 
of divorce that God Almighty had 
to specifically mention it among 

the repercussions the groom had 
to face after the end of marriage! 
Fact of the matter is that Quran 
demands a considerable amount 
to be given as part of Mahr. The 
example from the life of Prophet 
Muhammad (pbuh) and that of his 
daughters is something to look up 
to. The amount which the daugh-
ter of Prophet Muhammad(pbuh), 
Bibi Fathima (Razi-allahu-anha) 
received from Ali (Razi-allahu-an-
hu) was an estimate of around 96 
thousand rupees. Note that Ali 
was the owner of only a bare mini-
mum sword. Imagine what should 
be the amount of Mahr for those 
who earn handsome money per 
month from 20 Thousand to One 
Lakh and  that too in installments. 
Do the Khateeb(sermon givers), 
Ulema(clergy), and who’s who 
from the community would stand 
up and bring back this essence of 
Mahr back into the fold.

3. Talaq, the issue at the helm 
of affairs: Although the rate of 
Talaq among Muslims is relatively 
less and it is highly unlikely that 
the triple Talaq at one sitting is 
in practice given the vehement 
opposition to this ruling by many 
schools of thought in Islam. Sad-
ly, most of the deliberations hap-
pening over some good amount 

of time now have been delusional 
about the complex technicalities 
of the ruling of Talaq in Islam. The 
problem faced by Muslim women 
is not that of triple Talaq or one. 
Even if all the schools of thought 
in Islam resort to accepting that 
triple Talaq is indeed one, yet the 
problems faced by Muslim wom-
en would remain the same. Here’s 
why. There are two vital things to 
this.

A) How can we make the 
process of divorce cleaner 
and graceful?: Marriage in Is-
lam leads to a new institution of 
family which fundamentally de-
pends on the mutual agreement 
between the husband and wife. 
The agreement also gives right to 
divorce. Quran and the Sunnat of 
Muhammad (peace be upon Him) 
explains the process of divorce 
in detail. Its essence is to utmost 
maintain the marriage and god 
forbid if there is no other way 
apart from divorce, there must be 
a series of arbitration which ought 
to be followed by both the cou-
ple before the final call of divorce 
that is Talaq. So that there is am-
ple amount of time with the cou-
ple to rethink over their probable 
decision of ending the marriage 
and reconnecting to each other. 

“ Although the marriage ceremony and or-
chestra are  not advisable, the demand of 
dowry is growing with each passing day. Is 
there an iota of doubt on how (us)Islamic and 
oppressive this demand is? Do the religious 
pedigree, government, court and society pay 
any attention towards solving this menace? Is 
there any other way apart from making aware 
the youth and society about the dastard effects 
of dowry?
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Any misuse of this Quranic pro-
cedure is deemed sinful and also 
amounts to  punishment . There 
are two ways in which people mis-
use this ruling. One, irrespective 
of the enough reprimand and pos-
sible punishment order the groom 
might eventually utter three Talaq 
at once and announce the end of 
marriage.      Another, in an astute 
yet cunning manner groom might 
utter one Talaq only but with an 
intention to never return to mar-
riage whatsoever and thus wait for 
the stipulated time and end the 
contract of the marriage which  is 
again problematic. In either  case 
the essence of Islamic ruling gets 
lost thanks to the inconceivable 
and irreparable act by the miscre-
ants. Former misuse in the afore-
mentioned cases is a clear cut de-
viation from the Islamic teaching, 
while the later method voids the 
essence of Islamic teaching. In 
both the cases, the Dar-ul-Qaza’ 
or Islamic court must arbitrate in 
order to mete out justice to the op-
pressed. In case there is no proper 
Dar-ul-Qaza’ or there is no Islam-
ic court available, isn’t it that the 
responsibility lies on the general 
court to provide justice to the op-
pressed with the help of experts 
in Islamic ruling?  One must note 
that the oppressed could be  ei-

ther the wife or even the husband. 
Wife is at the receiving end when 
husband unlawfully and unrea-
sonably divorces her or Husband 
is the victim when wife demands 
divorce for no apparent reason. 
Moreover, if ever husband exercis-
es Triple Talaq in one sitting even 
as an act of vengeance against the 
wife’s misdeeds, the man would 
be punished for going against the 
rule of the book (Quran) only. In 
the end, even if one utters Triple 
Talaq in one sitting , he will be 
punished for going against the 
rule of the book. Hence, the crux 
of the matter happens to be the 
misuse of Quranic ruling not Tri-
ple Talaq or even one Talaq.

B) Another issue at hand is 
the justice to the divorcee: In 
India while it’s extremely difficult 
to marry off a girl,  it is almost im-
possible for a widow or a divorcee 
to get re-married. Arab societies 
or for that matter many other so-
cieties in the world have not had 
any such issue. It would be as easy 
for the second marriage as the first 
one. Precisely the reason we do 
not find any proper solution to the 
problems faced by the women of 
the subcontinent in the books of 
Islamic jurisprudence. Mind that 
there happened to be a complete 

system of the family constructed 
on the Islamic principles. Today, 
neither parents support the wid-
ow nor the society has any prop-
er mechanism to help her live a 
solitary life. One of the efforts in 
helping the widows was plotted 
by the Judges of Indian Judiciary 
which demanded the ex-husband 
to look after the financial needs. 
It clearly violates the Islamic rul-
ing. Moreover it does not stand 
firm on the intellectual prism 
too. First, not all divorcees are 
oppressed. Second, sometimes 
even the woman can demand for 
separation. Thirdly, in some cases 
it is difficult to ascertain whether 
the divorce was legitimate or not. 
This step by the judicial authority 
would have been appreciated had 
it been to the extent where the op-
pressed from either of the couple 
be given the fine amount collected 
from the oppressor. A regular fi-
nancial dependency between the 
ex-husband and ex-wife is not just 
difficult but also may lead to un-
foreseen complexities.

Nevertheless, what would be the 
solution to the issues pointed out 
here? Government must take into 
consideration their plight and 
pay them monthly until they get 
re-married. One of the suggestions 
stems out from the community is 
that those enjoying triple Talaq in 
one sitting must be given harshest 
physical punishment. They also 
demand social boycott of such 
miscreants for they go against 
the ruling of Quran. But a socie-
ty which could not even  boycott  
the husbands who demand dow-
ry and abuse wives, how could it 
boycott those who are misusing 
Talaq?

(This article has been translated 
from Urdu into English by Muham-
mad Abdul Mumin .) 

“ Nevertheless, what would be the solution 
to the issues pointed out here? Government 
must take into consideration their plight and 
pay them monthly until they get re-married. 
One of the suggestions stems out from the 
community is that those enjoying triple Talaq 
in one sitting must be given harshest physical 
punishment. They also demand social boycott 
of such miscreants for they go against the rul-
ing of Quran. 
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Conversation with Hashir K. Mu-
hammed

Zakariyya, a native of Parap-
panangadi in Malappuram, Kerala 
has been imprisoned under UAPA 
[Unlawful Activities(Prevention) 
Act] for a decade since his arrest 
in 2009. And several years have 
gone since the witnesses against 
Zakariyya- in the bomb blast case 
-said that they were unaware even 

of their names being included 
as witnesses. “A Documentary 
about Disappearance”, directed 
by Hashir K. Mohammed, narrates 
how Zakariyya, a Muslim youth, is 
being haunted by the state. Hashir 
has also previously directed films 
on Beemappalli firing, the re-
marks of Mattanchery of Cochin in 
films, etc. 

Given below is an interview by 

Maktoob Media with Hashir K. 
Mohammed. 

Can you please share with us your 
inspiration in choosing this particu-
lar theme to do a documentary on 
disappearance?

These are the things we see 
around us, the things we clearly 
know about that one wishes to 
create documentaries on. And as 
we know, UAPA is one of the most 
talked about topic today. It is the 
Muslim community which has 
been among the most targeted by 
the UAPA. It is in this context that 
this documentary needs to be read. 
It was on May 17 that, the Beemap-
palli firing took place. My first work 
was on this incident.  In a sense, 
it was a collective effort-the result 
of numerous discussions and crit-
icisms which ensued in Vidhyar-
thi Bhavan, Calicut. The next one 
was “Filmic Ghetto of Mattancher-
ry” as part of the vibrancy of the 
new-gen youth. It speaks of the 
basics of “representations” in the 
films. This documentary can be 
seen as a direct engagement with 
the discourse of film. It shows the 
treatment of Dalits in films, and 
how Muslims in a given region are 
oppressed by others. Film works 
as a dominant  media serving the 
interests of Savarna. Even though 
various critiques have been raised 

A Documentary
About Disappearance:
A film on a hero who disbelieved
the State-Sponsored stories

CONVERSATIONHASHIR K MUHAMMED / FATHIMA NOURIN

Hashir K Muhammed
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on the representation of Dalit, 
Muslim, OBC, and Adivasis in 
the films, what are most often 
produced by them are extremely 
casteist, racist, and prejudiced di-
alogues and the like. We are well 
aware of many such examples, 
and they have been discussed in 
Facebook many a time. What actu-
ally lie behind such topics need to 
be questioned and the discussion 
should extend beyond the ques-
tions asked so innocently if “they 
aren’t just films?”.

We went silent in 2009 when 19 
year old Zakariyyah was locked 
up in jails. It was 4 years later 
that Muslim organizations began 
speaking about it, and that too 
with a lot of remorse. It is in this 
positive atmosphere-where they 
have begun confessing that it was 
wrong to have remained mum on 
the whole-that this work and films 
need to be given thought.  Here, 
the most basic question is of “dis-
appearance.” We know, geograph-
ically, Palestine is vanishing, so is 
Kashmir. But in a sense, they do 
resist even as they are being van-
ished. There are certain elements 
functioning here which do not see 
such acts of resistance, and which 
deliberately do not allow them 
from being visible. These are the 
aspects which came to my mind 
when I thought of “disappear-
ance.” I mean a situation where 
we could so easily and lightly say 
a young man has gone missing. 
We would also have seen posters 
of Zakariyya missing. However, 
Zakariyyah is not a young man 
who went ‘missing’.  A team from 
Karnataka police had, in fact, de-
liberately and forcefully took him 
away. We need to remember that 
all this was during the Left regime 
in Kerala. It was during the same 
age that the Beemappalli firing 
took place-during the Left rule. 

Why we emphasize that all these 
took place during the Left rule 
is because they hold the belief 
that they are the revolutionaries, 
and they inject into young minds 
which earnestly hope for a social 
change a false assurance that so-
cial change/revolution is possible 
through them (the Left). But what 
social change have they actual-
ly brought about? No one tries to 
bring these issues-be it of the dis-
appearance of a young man like 
Zakariyya or Beemappalli firing-to 
the forefront, or to take them 
further. Hence, we purposefully 
choose the genre of film; and also 
to include these topics into the 
film, an (influential) art form.

Who are the characters in the 
film? Who is the hero/heroine?

It is this answer that I would like 
to highlight. Shuhaib Koniyath is 
the central character of this film. 
In that whole year, 2009, when 
all of us remained silent, Shuhaib 
made huge sacrifices, and spoke 
to several police officers, lawyers, 
and minsters, and endured a lot of 
stress in the firm belief that Zaka-
riyyah would not have committed 
the crime. Who else are the real 
heroes if not people like Shuhaib? 
Did we not believe that Zakari-
yyah was innocent only when the 
witnesses changed their witness 
statements and confessed that 
they knew nothing, were forced by 
the police, and that the statements 
were written down in Kannada? It 
is here that Shuhaib becomes a 
hero. He believed without a dint 
of doubt that Zakariyyah has not 
committed any wrong and sus-
pects some foul play. This takes 
exceptional courage for we know 
how not many have been able to 
take over such cases from within 
the society or Muslim community. 
Thus, Shuhaib is an exemplary 

model for all of us. 

In the course of his struggle for 
the past eight years to ensure jus-
tice for Zakariyyah, he has met 
with several organizations to form 
“Justice for Zakariyyah Forum”, 
and constantly   reminded others 
to not fall in the cock-and-bull 
stories of Zakariyyah, and also on 
how to handle issues as these. All 
these have influenced me a lot in 
our personal talks. It is indeed an 
inspiration. Let’s understand it 
holds an example and a life-les-
son. When one among us is tak-
en away by the police, we should 
learn to not just doubt their tales 
but also to (sometimes) deny the 
cases charged upon him and to 
sharpen our senses such that we 
can quickly read from it the his-
tory of the state prejudices. This 
is also a reason why Shuhaib was 
made the protagonist. Analyz-
ing our popular heroes, it can be 
observed that they are anti-wom-
en, anti-Dalit, and anti-Muslim. 
In an age when characters who 
share absolutely no commonality 
with our lives become our heroes 
and we attempt to blindly imitate 
them, what this film does is at-
tempting to form the answer, Shu-
haib, to the question of who the 
real hero is.

Looking at the representation in 
films, one can easily find out that 
‘comic’ characters have always 
come from Muslim community 
and ‘goons’ from the Dalit com-
munity. We have been celebrated, 
as in the small roles of goons(gun-
das) in the recent Malayalam film, 
Pulimurugan. We need to go be-
yond and challenge the (existing 
stereotypical roles) and be depict-
ed as heroes and as have played 
crucial roles in having brought 
about a real change in the society. 
Why do we have to say this? Take 
note of the age. Even while we are 



16  |  The Companion   |    June  2017

pictured as terrorists, and are told 
to exist as a patient community, 
are marginalized, and attempts 
are made to oppress us putting 
us in prisons, a young man rises 
amongst us who reacts against it. 
He is indeed a model in every way. 
And this is exactly what I wish to 
say-that we need to live here and 
impart such models to our future 
generations. 

Shuhaib does not confine his 
struggle for social justice to a per-
son  within his family. He deals 
with several such issues as that of 
Abdul Nasar Ma’dani. We know of 
his talks in YouTube, which dis-
cuss each topic with clear facts 
and figures. As this is essentially a 
film, it has been treated in a film-
ic way. The character of Shuhaib 
has been formed well, and others 
fictionalized. This is a story of he-
roes. Shuhaib is our hero. It is a 
wonderful of a responding youth 
of our age. And hence, I wish we 
all took up this film and  also took 
it further.

3. It can be seen that a group of 
young men centered in Calicut are 
actively involved with film asking 
powerful questions. You are also a 
part of many such works. Has such 
a collective helped this docu-fic-
tion?

Certainly. This is indeed a collec-
tive. There are a lot of people who 
help us like Nizam Qadri, Shahid 
Shameem, and  Fayaz Murthath. 
These are all people who have 
proven themselves either in tech-
nical or creative field. People who 
offer their cooperation in different 
ways. A general tendency can be 
seen in all film directors to with-
draw from films dealing with 
these issues. But I had an opposite 
reaction. Almost everyone I had 
approached had cooperated quite 
well and positively. There is defi-
nitely a fear in people to take up a 

whole film on a young man who is 
being haunted (by the state). This 
fear which prevails in the society 
can be sensed both from within 
and outside the society. Hence, 
we are striving to bring about a 
positive engagement by including 
these issues in films so that people 
would dare to speak.

There are several kinds of com-
munities which have cooperated 
for the formation of the collective. 
And there are many people who 
enquire about this, knowingly or 
unknowingly. There are also many 
people from the mainstream film 
industry who extend their support 
to us. This comes forth as a realis-
tic movie. And thanks to the criti-
cisms received, it has been possi-

ble to completely change the script 
to the form of a fiction.  Here is an 
attempt to counter the realism ex-
isting in the mainstream and say 
that this is different kind of reality. 
Many questions are being raised 
by this film on social justice, and 
a number of questions to the prej-
udices of the state. There is an un-
certainty prevailing legally. 

We have received help from dif-
ferent corners of our collective. 
There are lawyers who permitted 
us  their rooms for shooting. We 
have given the title “cave man 
production”. We know the story 
of the cavemen in Surah al Kahf 
in The Holy Qur’an which nar-
rates the tale of a few young men 
who were steadfast on adhering to 
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their faith and their sense of social 
justice, and later sought refuge in 
a cave for a long time. Our name 
is derived from this instance. The 
story speaks of the collective of a 
few youngsters. Here too, we have 
such a group of young people… 
with this film. They are interact-
ing in the film industry in several 
ways… in unfathomable ways, in 
the form of documentary, short 
films, film, and scripts. And this 
vibrant group do not interact for 
the sake of fame or the like, but 
because they are committed to 
the society and make productive 
engagements. The injustice meted 
out to Zakariyya, a young man my 
age, who lives just twenty kilom-
eters away from my home, exerts 
loads of stress on us.  It’s like we 
ourselves are imprisoned, be-
cause we get a lot of  questions(an-
swered) on justice from within  the 
Constitution which when on steps 
into the society don’t seem to ex-
ist. It’s a horrible state here. And 
we are passing through several 
such injustices.

Entering into liberal spaces en-
sure a fake feeling that some jus-
tice will soon dawn. It’s this kind 
of a deceiving politics that goes on 
here. We believe that such films 
help us in realizing such political 
discourses and in bringing to the 
forefront issues affecting Muslim 
youth. There are many youngsters 
who are willing to do so. Many of 
them have shared their fears with 
me. And then, we can thus use 
the medium of film in the most 
effective and proper way. There is 
a good group of people amongst 
who can do their job well, be it 
in the appreciation of entertain-
ment, camera, or editing. It is with 
an apt filmic manner itself that we 
attempt to communicate because 
appreciation/enjoyment is a key 
factor in any art form. It needs to 

be seen how this is perceived in 
the future. It is equally important 
to see how the viewers accept at-
tempts as these, what the future 
holds; as well as to form collec-
tives, ensure justice, make sure it 
reaches the next generation, and 
consistently hand it down as po-
ems, stories, etc. I believe this col-
lective as a form of art will succeed 
in doing so.

It does not end with Zakariyya. 
Instances of Muslim youth being 
troubled with charges of UAPA 
continue in Kerala. UAPA has been 
under wide discussion for the last 
couple of months in Kerala. What 
could be the future of this terror 
hunt? And of those who survive it?

We, the public have little idea of 
the case of Zakariyya, probably 
because we have been observing 
it in silence. It was different when 
it came to Nadhi’s (Nadheer) case. 
Everybody knew about him. So 
we took up the human rights as 
a campaign. But this change (in 
reaction) poses a question. Nadhi 

was campaigned with the label of 
a ‘human rights activist’, but what 
about those who don’t own such a 
label, like Zakariyyah? So are most 
Muslims here: they do not own 
such a label. They migrate to Gulf 
countries and live helping their 
family, spending on the needy in 
the society and /or being a part of 
community services. Thus, Mus-
lims may not necessarily comply 
with all subjugations and mingle 
in the society. Hence, they live 
through different migrations to 
overcome their difficulties and 
poverty.

Here, the time that those who 
possess the human right labels 
receive would not been grant-
ed to these youngsters. They are 
just taken away from Gulf or their 
workplaces. And thus we often 
don’t know much about them. 
And we have already built up 
prejudices about people we know 
little of. They might have been cre-
ated by the state or by the Sangh 
Parivar forces. And I am quite 
doubtful how far the answer of 

“ Who else are the real heroes if not people 
like Shuhaib? Did we not believe that Zakari-
yyah was innocent only when the witnesses 
changed their witness statements and con-
fessed that they knew nothing, were forced by 
the police, and that the statements were writ-
ten down in Kannada? It is here that Shuhaib 
becomes a hero. He believed without a dint of 
doubt that Zakariyyah has not committed any 
wrong and suspects some foul play. This takes 
exceptional courage for we know how not 
many have been able to take over such cases 
from within the society or Muslim community. 
Thus, Shuhaib is an exemplary model for all 
of us.
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human rights would satisfy such 
consciences. But there indeed 
is a probability(of acceptance). 
The Kerala society and all hu-
man rights activists should build 
up a mindset to accept Muslims 
too, rather than merely trying out 
some gimmicks, to counter this 
politics, for, we must understand 
that there is a lot of violence in-
volved in saying that Muslims-a 
community which has undergone 
several tribulations from being 
pierced with trishul in the womb, 
to the demolition of Babri Masjid, 
to genocide-should forgive and 
forget such awful wrongs commit-
ted. 

We can clearly understand a 
few things when we go through 
the words of those who are now 
imprisoned. They are given huge 
offers provided they admit that 
they have committed the crime, or 
if they mortgage their community. 
We should realize that our respon-

sibility lies in and that the need 
of the hour is to salute those who 
spent eight or ten years in jail pro-
claiming their innocence and not 
giving into the pressure to admit 
to false charge which would have 
dramatically reduced their term 
to four or five years. This is part of 
their faith. They are thus moving 
to the actual spiritual label of a 
‘Muslim’. We should try to see this 
change in those who are in the 
jails. They are keenly observing 
how we say lies for materialistic 
gains. 

We need to be inspired by the 
words of Zakariyya’s mother on 
the next world: It is not this court, 
there is yet another court.” This 
is indeed a critique on our courts. 
We should understand that this is 
philosophy and the politics of to-
day. It is her words which should 
be cited as great words and quotes. 
Those in jail teach us that holding 
onto truth is no trivial matter, be-

cause the very course of our life in 
this world can undergo a tremen-
dous change in this world. Our 
life in this world may be brought 
to an end. We may be distanced 
from our families. We may be 
troubled with loads of trials and 
tribulations including both phys-
ical and mental agony. It being 
so, we should not pay a blind eye 
to the struggles they involve in. I 
am trying to express my solidarity 
to their attempts, though I don’t 
know to what extent they can be 
successful. The failure of our soci-
ety lies in the fact that such peo-
ple who partake in what we call 
real social change or revolutions 
often go unknown. This film aims 
at bringing about awareness in at 
least the young artists, who de-
rive their inspiration from “orig-
inal” people who have actually 
lived and died. Those in jail are 
the “original” people. We should 
be able to read about them, think 
about them,  and to listen to their 
words. We should never forget the 
fact that those who are in the state 
prisons are either poor people, or 
are Muslims, Dalits or Adivasis. 

Our country in fact became a 
physical/materialistic jail. We live 
here with all sorts of prejudices 
like caste and others. The struggle 
towards a new age, towards pro-
gress is the struggle against these 
biases. I took up the medium of 
film because it is a space where we 
can communicate, and because 
we have the backup of youth to 
support several others.  let’s also 
understand that this film attempts 
to present the trials these young-
sters face.

(This conversation was previ-
ously published in Maktoob me-
dia in Malayalam and translated 
to English by  Ayisha Humayoon 
Kabeer)

Suhaib Koniyath
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It is clearly the politics of cultur-
al domination and racial hatred 
under the guise of cow protection, 
which have killed many since the 
cold-blooded murder of Moham-
med Akhalq in Dadri. Rather than 
seeing it as an attack of certain 
Hindutva mobs, it should be seen 
and analysed as the domination 
and growth of the perception that 
only particular cultural forms and 
beliefs  are allowed to survive in 
this country. It was not an isolat-
ed incident, and one also has to 
see the deeply ridden Brahmanic 
justification given to this politics 
of cultural supremacy. Rather 
than calling it and including this 
phenomenon under the umbrel-
la term of fascism, it is high time 
to see how cultural symbols and 

faiths are strategically used by the 
propaganda politics of Sangh Pari-
var Hindutva forces.

In the case of Pehlu Khan of Al-
war, his son clearly said that the 
mobs didn’t do anything to the 
driver of Pehlu Khan, as he was 
not from Muslim community, and 
here one also has to see that it’s 
not actually the politics of cow 
vigilantism or the desire for the 
protection of cows which works 
here, but rather a planned and 
orchestrated hate campaign and 
the project to target and annihilate 
a particular community, which is 
already deprived and historically 
marginalized community in India. 
Without properly addressing the 
Muslim question, all the move-
ments and efforts for democracy 

and justice in this country, would 
produce nothing but mere rheto-
ric, and in fact, one also need to 
look at  what kind of politics and 
collective conscience is being cre-
ated within the larger public of the 
country due to this hate campaign 
against a community.

Rather than cow becoming a 
symbol of Brahmanic value, in this 
country, it has become a symbol of 
annihilation of the minority com-
munities. Not only that there are 
narratives in Hindu epics itself re-
garding the consumption of cows 
and its sacrifice, and as Kancha 
Ilaiah has pointed out, the politics 
of cow protection is nothing but a 
symbol of the hegemonic politics 
of Brahmanism in India, and it is 
also a pertaining question, why 

Hindutva Cow Terror:
Time To Resist And
Form Larger Fraternity

CAMPUS VOICESIO JNU
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only cow and not buffalo becomes 
a symbol of prosperity, as it is ob-
viously the animal which provides 
more milk and more helpful for 
agricultural purposes.

Indeed, the accession of power 
by the Sangh Parivar forces at the 
Centre has aggravated this politics 
of hatred, and it is also evident in 
the recent decision to shut down 
all the ‘illegal’ butcher shops in 
Uttar Pradesh by the Yogi Aditya 
Nath government. At the same 
time, it won’t be a proper analy-
sis to narrow down this politics 
of cow symbolism and underlying 
hatred, only to the rise of power 
by the Sangh Pariwar forces in 
this country, as one can see the 
case of consumption of cows be-
ing either banned or restricted in 
most of the states from earlier on 
itself. It is not necessarily that the 
BJP government did it throughout 
the years, but rather mostly it was 
done by the Congress led- gov-
ernment claiming to be secular 
and democratic. One also has to 
remember the history and con-
tinuation of soft-Hindutva poli-
tics being played by congress not 
only in relation to the question of 
allowing idol installation in Babri 
Masjid, but also the history that 
Congress itself had its symbol as 
‘Cow and calf’ during the election 
times of post-independence years.

In fact, it is not only the right wing 
forces in the power, but the poli-
tics of soft-Hindutva being played 
by claiming to be secular political 
forces in this country, and the pol-
itics of impending Brahmanism 
that we are supposed to confront 
at this juncture. In fact, it is also 
not related only to or limited to the 
issue of cow vigilantism that this 
practice of mob lynching prevails 
in this country, as there were even 
reports of people being stabbed to 
death merely by alleging they have 

disfigured various other symbols 
of hegemonic Brahmanic politics. 
Also, one has to see the expansion 
of this symbolist politics beyond 
the Muslim community, as the 
recent incident in Kerala shows, 
where during the Easter celebra-
tions, mud was thrown on the 
prepared meat food. The Savarna 
Social hierarchy has always made 
Dalits in the strata of untouchabil-
ity, who have been involved in the 
work of skinning dead animals. In 
the Una incident of Gujarat, Dalit 
youths were beaten by the upper 
castes and it also created remarka-
ble resistance, as they could make 
huge confrontation against the 
BJP government.

The list of the victims of Gau-Rak-
shaks is enlarging day by day 
throughout the landscape from 
Kerala to Kashmir and Gujarat to 
Assam. The recent incidents have 
seen the phenomenon of terroriz-
ing these communities in various 
levels from eating beef to herding 
it. The Hindutva mobs earlier mur-
dered Mohammad Akhlaq on the 
suspicion of storing/eating beef, 
then lynched Mazlum Ansari and 
Imteyaz Khan of Jharkhand for 
carrying cows, killed Pehlu Khan 
for dairy farming, and recently 
murdered two Muslim youth Abu 

Haneefa and Riyazuddin of Assam 
in the name of ‘smuggling cows’. 
Here they want to convey the mes-
sage of terror to the minds of the 
marginalized communities that, 
“whatever you do related with 
Cow is an offense and punisha-
ble with capital punishment by 
our lynching mobs, if it is even for 
your livelihood”.

Students Islamic Organisation 
of India (SIO of India) has been 
actively supporting the families of 
Hindutva victims with legal and 
medical assistance. SIO delegation 
visited Phelu Khan’s residence at 
Mewat, Haryana and handed over 
a milch cow as a mode of protest 
and the source of livelihood and 
currently taking care of their med-
ical expenses. SIO wants to raise 
this concern across the country by 
cooperating with other like-mind-
ed movements against the Sangh 
Parivar propagandas. Obviously, 
these all incidents clearly point at 
the larger agenda of creating and 
projecting the supremacy of the 
hegemonic Brahmanic culture. 
It is the need of the hour to strive 
for a united struggle of all diverse 
groups with a firm base of larger 
fraternity.

“ The recent incidents have seen the phe-
nomenon of terrorizing these communities 
in various levels from eating beef to herding 
it. The Hindutva mobs earlier murdered Mo-
hammad Akhlaq on the suspicion of storing/
eating beef, then lynched Mazlum Ansari and 
Imteyaz Khan of Jharkhand for carrying cows, 
killed Pehlu Khan for dairy farming, and re-
cently murdered two Muslim youth Abu Ha-
neefa and Riyazuddin of Assam in the name of 
‘smuggling cows’. 
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The birth of India was accompa-
nied by one of the bloodiest refu-
gee crises the world has ever  seen 
in the history. The United Nations 
High Commissioner for refugees 
had reported that approximately 
14 million people were displaced 
during partition to India and Pa-
kistan. The huge influx of refu-
gees into India was followed by 
violence and conflicts between 
locals and refugees. Battle cen-
tred around land and job led gov-
ernment’s desperate measures 
to settle refugees in abandoned 
and uninhabitable tracts of land 
. Since 1971 India witnessed an-

other inflow of refugees from East 
Pakistan; approximately 10 mil-
lion people reached India at that 
time. Without any other concern 
the then Prime Minister Indira 
Gandhi  welcomed and promised 
full support and the government 
established fifty camps, each with 
the capacity of 5,000 refugees. It 
was during the term of erstwhile 
Prime Minister Jawaharlal Nehru 
that one of the biggest and most 
conveniently ignored occupations 
and migration crisis of South Asia 
began with the annexation of Ti-
bet by China. The impact was such 
that thousands of Tibetans had to 

flee to save themselves from ram-
page. Many including  Dalai lama 
passed over through the tough ter-
rains of Himalayas and reached 
India where they were granted 
asylum by the government and 
this led to India – China war in 
1962.

India had a history of accepting 
and treating refugees but at the 
end of the day even India is not 
a signatory to the 1951 refugee 
convention. But in the case of Ro-
hingya Muslims, they still remain 
unrecognised as refugees by the 
government. Even though the con-
flict against the Rohingya Muslims 

Rohingyas Between
The Borders

POLITICSMANAF SA
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in Myanmar is not a new phenom-
enon, there have been consequent 
disputes between the communi-
ties, but the persecution escalat-
ed after 1982 when the country 
passed a new citizenship law that 
derecognized the Rohingyan as 
one national race and denied them 
citizenship.  Their history dates 
back to the early seventh century 
since Arab Muslim traders settled 
in the area. The UN estimates that 
there are about 800,000 Rohing-
yas in Myanmar, including people 
of Bengali heritage who were set-
tled centuries ago as well as those 
who entered the country in recent 
decades and now they are particu-
larly not citizens of any country.  
Based on UNHCR data 40,000 Ro-
hingya refugees live in India since 
2006 itself. They reached here and 
they never had any restrictions 
from government which enabled 
a peaceful life. But eventually 
they were even denied their refu-
gee status and aids. Now they are 
severely attacked by some groups 
who also engage in manipulating 
stories about them. So it turns the 
situation worse for the survival 
of Rohingyas even though India 
has a long history of providing 
sanctuary to persecuted people. 
Around 20 more different commu-
nities are living in India but none 
of them except the Rohingyas are 
excluded from the government’s 
aids and are regularly attacked by 
some groups recently .But it has 
failed to get any attention from 
media and the immaculate soci-
ety.“Our salaries are low, rents 
are high and it is not always safe. 
But Myanmar is much worse right 
now.If we are sent back , we would 
have no house, no job guarantee 
and the government could jail us, 
kill us, or do anything to us”said 
Muhammad Riyas, a refugee resid-
ing at Shaheen Bagh in Delhi.

Globally, certain tools are used 
by the west to fabricate Islamo-
phobia to frame Muslims as  fun-
damentalist jihadist groups. Simi-
lar tools are used in India also by 
the right wing groups against the 
Rohingyan Muslims. For the last 
10 years they lived here very peace-
fully without harming the Indian 
society. No cases are registered 
against the Rohingyas including 
children who work in construction 
industries or pull cycle rickshaw. 
While they are struggling to feed 
their families, the Indian media 
is propagating fake news about 
Rohingyas on the basis of the ru-
mours that the Pakistan based 
terror groups are vigorously pro-
moting radicalization among the 
community. Certain Indian media 
groups frame the whole Rohingya 
Muslim community as terrorists in 
order to cultivate a phobia among 
the natives. Recently a member of 
the BJP, Humor Gupta petitioned 
at Jammu high court, seeking the 
identification and deportation of 
Rohingya refugees. Although the 
BJP had raised this issue in assem-
bly and Jammu and Kashmir Na-
tional panther’s party, a right wing 
Hindu political party is whipping 
up a campaign for the eviction of 
Rohingya Muslims.  It turned to an 
attack; their camps and rickshaws 
were set into fire and made them 
shelter-less and jobless and giv-
en notices to move out from their 
places without showing any other 
place to live.

The BJP’s line is now being spelt 
out vocally in Jammu and Kashmir 
with the issue being communal-
ised with the hoardings appealing 
to Dora pride and enunciate the 
jammuites to  unite to save history, 
culture and identity of Dogras. The 
celebrated campaign against the 
Rohingyas in Jammu has taken an 
ugly turn with the hoarding and 

demonstrations. Despite the fact 
that Rohingyas had been living 
with peace for the last 6 years, and 
not as illegal settlers as they have 
been recognised as refugees by the 
UNHCR. But still the Indian gov-
ernment and the human right ac-
tivist have not responded against 
this attack.  Moreover Aung sung 
Su Kyi, the most celebrated hu-
man rights icon and Nobel Prize 
laureate, refused to acknowledge 
the ethnic persecution in Myan-
mar and claimed that it is the vi-
olence within the Muslims. It dis-
closes her deep-seated prejudice 
towards the Rohingya community 
and Muslims.  In an interview with 
BBC presenter Mishal Husain, she 
has openly shown her distress 
when she came to know that she 
was interviewed by a Muslim. Re-
cently she had pointed out that no 
ethnic cleansing is happening in 
Myanmar.The reactions from the 
Rohingya community counters 
her argument. “Aung San Su Kyi 
says there is no ethnic cleansing, I 
too agree with her because ethnic 
cleansing is very soft word to use, 
it’s a genocide going on there” re-
acted Ali Johar, who happens to 
be  a second year Political Science 
student in Delhi university and 
the one and only Rohingya refu-
gee pursuing graduation in India.

“We suffered a lot but are happy 
to be alive, we feel more secure in 
India as it is tolerant and demo-
cratic unlike the neighbours” Ba-
sarAbul, another refugee reacted 
when he was asked about their 
current situation in India.

Even the human right activist 
itself denied support and came 
with hounding statement; con-
sonantly Indian government has 
introduced a bill to amend cer-
tain provisions of the citizenship 
act, 1955. It would enable all  the 
minorities from neighboring 
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countries (non-Muslims) without 
valid travel documents, or those 
whose valid documents have ex-
pired in recent years, to acquire 
Indian citizenship by the process 
of naturalization and this may vi-
olate article 14 of the constitution 
which guarantees right to equality 
. If the motive of the Indian gov-
ernment is to protect religiously 
persecuted people in the neigh-
borhood, the question of ignoring 
the Muslim community is deeply 
sorrowful. This differential treat-
ment with Muslim refugees by the 
BJP government speaks volumes 
of its intent. After the 2014 parlia-
ment election, the BJP has come 
against the Rohingya refugees 
while manipulating the issue of 
safeguarding  Hindu culture with 
the intention to deport them from 
India. The government took some 
decision to take away. But it faced 
much criticism from other coun-
tries and forcefully India stayed 
back from that decision. Eventual-
ly India raises the issue of security 
problem while media propagates 
false stories of Rohingya’s link 
with radical groups.The exclusion 

of Rohingya community from the 
new citizenship act remains as an 
issue of Muslim community’s en-
tity.

Framing the most important 
argument from the above obser-
vations, we can hardly leave cer-
tain common attributes related 
to atrocities upon ethnic and reli-
gious minorities unvisited. From 
whatever information has been re-
vealed on these dominant groups, 
a very widely shared sense of 
prejudice occupies the prime role 
in mobilizing people against Mus-
lims. Since the formulation of 
global narratives on Muslim bar-
barity and potential terrorism,  it 
plays its role effectively in otheris-

ing Muslims from the mainstream 
spaces and similar tendencies 
have played a vital role in corrupt-
ing hegemonic ideals in country 
like India and it is visible after the 
2014 parliament election. Never-
theless Rohingya refugees are also 
victims of these popular politics of 
negation. The instances ranging 
from the ideas of the right-wing 
movements to the disturbing re-
marks of Su Kyi are clearly the 
fragments of a larger picture. A 
picture so precarious, atrocious 
and inherently destructive.

-------------------------------------------------------------

Author is doing his Graduation in 
English(Hons) at Delhi University.

“ The BJP’s line is now being spelt out vocal-
ly in Jammu and Kashmir with the issue being 
communalised with the hoardings appealing 
to Dora pride and enunciate the jammuites to  
unite to save history, culture and identity of 
Dogras. The celebrated campaign against the 
Rohingyas in Jammu has taken an ugly turn 
with the hoarding and demonstrations.
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India, one of the oldest contin-
uing civilizations on earth, is a 
great mosaic of different cultures, 
religions, ethnicity, ideologies and 
philosophies. From the Harappa 
and Mohenjodaro civilizations 
to the advent of the Aryans, the 
Huns, the Kushans, the Shaks, 
the Turks, the Afghans, and the 
Mughals, India as a nation as-
similated different races, cultures 
and traditions while preserving its 
own history. Assimilation and syn-
thesis of diverse traits had always 
been a peculiarity of India. Con-
sequently, it made India a land of 
“Unity in Diversity”.

Our past heritage of tolerance, 
mutual co-existence of diverse 
groups is laudable and admira-
ble. But keeping our nostalgic past 
apart, if we introspect into our na-
tion’s current political and social 
scenario, we find that we are mov-
ing in quite a reverse direction. 
Bonhomie of tolerance, unity in 
diversity, mutual respect of views 
and diverse ways of life seem to 
be vanishing with the passage of 
time. Now, the notions of ‘us’ and 
‘them’, “we” and “others “ are 

emerging that declare those who 
are culturally, racially, religiously, 
ideologically different from major-
ity as “others”. Whether they are 
Dalits, minorities, north-eastern, 
opponents of cultural national-
ism, all are collectively stigma-
tized as ‘others’. However, it’s 
worth mentioning that minorities 
especially Muslims remain a major 
target of this process of ‘othering’. 
There is no room left for contrast-
ing opinions. A relentless crusade 
has been waged at multiple lev-
els to embolden the idea of “us” 
and “them” because it is the very 
plinth on which certain organisa-
tions thrive.

Media, intellectuals and public 
figures are perpetuating the very 
notion, which has far-reaching 
drastic consequences on the col-
lective psychology of countrymen. 
Constant depiction of ‘others’ as 
a  problematic threat to the na-
tion, aided by prejudiced public 
discourses is steadily eroding the 
composite culture of India, that 
evolved over thousands of years, 
from Ashoka’s Dhamma policy, 
Akbar’s ‘Sulah-i-Kul’ to Gandhi’s 

truth and non-violence. Distorted 
representation of facts and news 
with half-baked theory are acting 
as precursors to radicalization and 
extremism on both sides. Spate of 
hate articles, slogans and videos 
and trolling groups on social me-
dia are permeating unsubstantiat-
ed fear and hatred for “ problem-
atic other”. Through manipulated 
facts and stories, they are trying 
to create opinions based on ha-
tred and irrationality that suits to 
their ideology, and unconsciously, 
thousands are falling prey to it.

Amidst all these manipulated 
news, facts and trolls, biased me-
dia houses are acting as “opium of 
hatred” for the masses: an opium 
which has potential to normalise 
the prejudices and heinous crimes 
against ‘others’. Justifying abu-
sive language against Kaur, Dadri 
lynching, Pehlu khan lynching, 
resorting to violence in Delhi Uni-
versity students protest, justifying 
mob justice, linking Najeeb with 
ISIS are the mere reflection of its 
dangerous consequences. On its 
zenith, this ideology would jeop-
ardise the security and social fab-

Under The Politics
of Fanaticism

COUNTER PUNCHMD AMANULLAH
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ric of the country. Intellectual and 
rational voices are beleaguered by 
populist follower’s rhetoric, the 
notion of nationalism has been hi-
jacked by some groups. Dissidents 
have become synonymous with 
anti-national. Government appa-
ratus instead of acting as a bul-
wark against these hate mongers, 
is hands in glove with them.

Apart from this, major threat 
that would distort social fabric in 
long term is education system and 
textbooks. Now, the fanatics are 
trying to present a distorted ver-
sion of history. By shameless ma-
nipulation of facts, they are trying 
to invent new past for the nation. 
They are trying to represent polit-
ical malfeasance of Muslim rulers 
through the religious angle, and 
through gross exaggeration, they 
are trying to demonize the identity 
of Muslim rulers. Controversy over 
Tipu Sultan and  Aurangzeb, issue 
of Babri Masjid, declaring Taj Ma-
hal as Tejo Mahalay are the reflec-
tions of such attempts. Through 
distorted version of history, they 
are trying to show that entire his-
tory is a story of battle between 
two religious and ethnic groups, 
and their interests was antagonis-
tic to each other, so that a sound 
ideological base could be founded 
to indoctrinate hatred in coming 
generations.

All these attempts are further 
emboldening the notion of ‘us’ 
and ‘them’. If we dissect their saf-
fronized version of history, we 
find that it is a mere modern itera-
tion of Jinnah’s two nation theory. 
Interference of religion in politics 
is further making the mockery of 
world’s largest democracy. Power 
hungry hawkish politicians are 
flirting with religion, exploiting 
sentiments of the masses to con-
vert it into electoral fortunes. So 
called custodians of religion are 

also pampering these power hun-
gry politicians for their selfish in-
terest. Mandir-Masjid issue, riots 
and killings, mob justice, vigilan-
tism, hate speech, etc. have be-
come tools to polarise the votes, 
and used as stairs to reach the Par-
liament and assemblies. Divide, 
polarise and rule has become the 
new incarnation of Divide and 
Rule policy. This Unholy nexus of 
politics and religion may benefit 
both the parties in short term, but 
it would cause irreparable damage 
to resilience, plurality, composite 
culture and unity in diversity of 
India in long term.

We must not forget that India is 
still a nation in making. It’s not 
the story of distant past when 
country was on the verge of vio-
lent conflagration in the name of 
language, culture, north-south 
drift. Violent anti-Hindi protests in 
south India, Khalistan movement 
in Punjab, North east separatist 
movement, Kashmiri militancy, 
Maoist violence in Bihar, Bengal, 
Chattisgarh and Orissa are a few 
to name. Emboldening the no-
tion of ‘us’ and ‘them’ on basis of 
religious identity, would further 
contaminate the different existing 
identities other than religion, like 
region, language and culture. It 
would create innumerable cleav-
ages and fissures in our nation. 
Consequently, variegated diver-
sity and plurality of our country 
would cease to exist.

In the past, we had already wit-
nessed dreadful consequences of 
hate politics. United India got di-
vided into two nations, followed 
by violent conflagration between 
two communities. Catastrophic 
turn of events killed thousands, 
and displaced millions. It was the 
most horrific chapter of Indian 
history. Unfortunately, we Indians 
are still following the same pat-

tern of politics. Once, great philos-
opher George Bernard Shaw quot-
ed: “We learn from history that we 
learn nothing from history”. The 
same statement is very well-suited 
for us. We are repeating the same 
past mistakes. The country is wit-
nessing historical anomalies. Cur-
rent politics is also based on “ha-
tred for other”, religion is being 
used for mobilising the masses as 
it happened in pre-independence 
era. We don’t know what would 
it (hate politics) culminate into? 
Destiny of nation is hidden in the 
womb of future.

Conclusively, spectra of narcis-
sism and hatred is looming over 
the country. The notion of toler-
ance, pluralism, multiculturalism 
and mutual-respect is flounder-
ing. The silence of good people 
would further embolden these 
hate mongers.

We, the common peace loving 
citizens, especially the younger 
generation have the responsibility 
to eliminate the scourge of hatred, 
discrimination, and prejudice to-
wards a particular community or 
group. It’s on us to protect the pe-
culiarity of this beautifully sculp-
tured multi-cultural country. Let’s 
defeat these divisive ideologies 
with the message of love, peace 
and compassion. Let’s pledge with 
all our might and determination 
that we would try our best to turn 
these lines of great revolutionary 
Allama Iqbal into indisputable re-
ality:

Aa ghairiyat ke parde
ek baar phir utha den
Bichhdon ko phir mila den, 
naqsh-e dui mitaa den
Sooni padi hui hai 
muddat se Dil ki basti
Aa ek naya shiwaala is 
desh me bana den
– Allama Iqbal
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A Critical Appraisal
of FDI Policies of 
Government of India

ECONOMICSSM WASIULLAH 

Foreign Direct Investment (FDI) 
means investment by non-resi-
dent entity/person outside India 
in the capital of an Indian com-
pany under Schedule 1 of Foreign 
Exchange Management (Transfer 
or Issue of Security by a Person 
Resident outside India) Regula-
tions, 2000.

FDI is one of the important driv-
ers of economic development. It is 
a major non-debt financial source 
for India. That is the reason why 

the Government of India (GOI) 
tries to maintain a favourable FDI 
policy to ensure that foreign capi-
tal keeps flowing into the country 
and contributes to the national 
economic development.

Foreign (Direct) investment was 
introduced under Foreign Ex-
change Management Act (FEMA) 
1991. The Department of Industri-
al Policy and Promotion (DIPP), 
Ministry of Commerce & Industry, 
Government of India makes policy 

pronouncements on FDI.  Since 
1991, the GOI is gradually open-
ing Indian economy for FDI to 
supplement the domestic capital, 
technology and skill requirements 
to accelerate economic growth. As 
of now FDI is allowed in almost all 
the major sectors of India econo-
my. However, the sectors that at-
tract higher inflows are services, 
telecommunication, construction 
activities and computer software 
and hardware.
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As per the information availa-
ble, the FDI inflow has been con-
tinuously increasing in India. In 
last one-and-half decade it has 
increased from USD 4 billion in 
2000-01 to USD 44 billion in 2015-
16. In the year 2016 itself, the total 
FDI investments received during 
April -September rose by 30% 
year-on-year (YoY).

FDI is allowed in India under 
the two routes: i) Automatic Route 
where FDI is allowed without pri-
or approval either of the Govern-
ment or the Reserve Bank of India 
in all activities/sectors as specified 
in the consolidated FDI Policy, is-
sued by the Government of India 
from time to time. ii) Government 
Route where FDI in activities not 
covered under the automatic route 
requires prior approval of the Gov-
ernment which is considered by 
the Foreign Investment Promo-
tion Board (FIPB), Department of 
Economic Affairs, and Ministry of 
Finance.

The objective of the current write 
up is to understand the direction 
of the GOI on FDI policies. It also 
gives a brief insight into the vari-
ous steps taken by the UPA and 
NDA governments in this area 
and their strategies. It is to be 
noted that the governing period 
for UPA-I is 2004-09 and UPA-II is 
2009-14.  Similarly governing peri-
od for NDA-II is from 2014- to as on 
date.

To understand the direction of 
GOI on FDI policies, the FDI pol-
icies announced by the GOI be-
tween 2011 and 2016 have been 
studied.  This study is also sup-
ported by the empirical data on 
FDI inflow during 2001 to 2016 
which reflects the FDI trend in In-
dia. The information required for 
the study has been accessed from 
Foreign Investment Promotion 
Board (FIPB) and Reserve Bank of 

India websites.

Review of FDI Policies:
The review of FDI policies can be 

done on various parameters. But 
to make it simple for readers only 
a few selected parameters have 
been considered for current study. 
The parameters are the three ma-
jor aspects on which every new 
FDI policy will have an impact. 
They are:

Status of the List of the Sectors in 
which FDI is allowed

Limitation or Ceiling of FDI in-
cluding related conditions.

Rout through which FDI is al-
lowed and its specific ceilings for 
routs.

Usually, a new FDI policy may 
include new sectors in the list, 
continue existing sectors with-
out any change and exclude any 
of the sectors from the existing 
list. In terms of limitation or ceil-
ing on FDI funds, the new policy 
may increase the limit; contin-
ue the same limit as per current 
policy and decrease the limit. It 
may also change the investment 
related conditions. Towards the 
route, the new FDI policy may 
change the route from automatic 
to government and vice-versa and 
change the sharing limit (ceiling) 
for the automatic and government 
routes. Apart from these three 

major aspects there will also be 
some changes in other conditions 
applicable to specific sector. Such 
changes have not been considered 
in the present article. Hence, the 
in present article we have briefly 
analysed the FDI policies on these 
three major aspects considering 
the FDI policy of 2011 as the base.

The different FDI policies an-
nounced during 2011 to 2016 are 
comprehensively presented in the 
seven ‘Consolidated Circulars on 
FDI Policies’ published by FDPI 
on their website.

As per the consolidated FDI pol-
icy circular dated October 2011, 
in comparison to the previous 
policy of April 2011, the FDI lim-
it for Broadcasting – Terrestrial 
FM Radio is increased from 20% 
to 26% (FDI, NRI and Portfolio 
investment). The FDI route for 
Mining and exploration of metals 
and non-metal ores is revised to 
government route from automatic 
route. During the same period the 
FDI route for Petroleum & Natural 
Gas refining by the PSU is revised 
to automatic route from the gov-
ernment route.

The Private Security Agencies 
are included in the list of sectors 
in which FDI was allowed with a 
FDI limit of 49% and through only 
government route. There are five 
major changes in the FDI policy 

“ Communal harmony is also related to social 
issues of communities; the poverty, hatred, 
unhappiness, corruption and other pressing 
problems of the nation. It is unthinkable to 
even think of development without address-
ing these issues. The holistic view that we 
need to take of Islam is based on a universal 
philosophy of being the voice for all, not for 
just a particular community or a nation.
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announced through the consoli-
dated FDI circular of October 2011. 
Out of these five changes only one 
change makes FDI policy stringent 
and other four changes make the 
policy more flexible.

 As per the FDI policy announced 
during 2012, the FDI route for Pe-
troleum & Natural Gas refining by 
the PSU is revised to government 
route from the automatic route. 
Through the same circular the FDI 
limit in Single Brand Retail Trad-
ing is increased from 51% to 100%. 
The Pharmaceutical existing com-
panies and green field were in-
cluded in the list of the sectors in 
which FDI was allowed. The FDI 
limit for both Pharmaceutical Ex-
isting Companies and Green-field 
Companies is 100%. But in case of 
Pharmaceutical Existing Compa-
nies FDI is allowed through only 
government route whereas in case 
of Pharmaceutical Green-field 
Companies it is allowed through 
the automatic rout.

There are six major changes in 
the FDI policy announced through 
the consolidated FDI circular of 
April 2012. Out of these six chang-
es only one change has made FDI 
policy stringent and other five 
changes make the policy more 
flexible.

Through the FDI policy an-
nounced during 2013, the FDI 
limit for Cable Network (MSOs at 
National and State Level) indus-
try, Broadcasting DTH industry, 
Asset Reconstruction Companies, 
Up-linking HUB / Teleports is in-
creased from 49% to 74%.  In all 
the cases, except Asset Recon-
struction Companies, the FDI up 
to 49% is allowed through auto-
matic route and FDI above 49% up 
to 74% is allowed through Govern-
ment route. In case of ARCs, the 
FDI up to 74% is allowed through 
government route only. In addi-

tion, Cable Network (Other MSOs 
at Local level) industry, Pharma-
ceutical Brownfield Companies, 
Power Exchanges, Multi-brand 
Retail Trading are included in FDI 
sectors list. The FDI limit for Cable 
Network (Other MSOs at Local lev-
el) industry is 49% and through 
automatic route. The FDI limit 
for Pharmaceutical Brownfield 
Companies is 100% and through 
only government route. The FDI 
limit for Power Exchanges is 49 
(including FDI & FII) and through 
government rout. The FDI limit for 
Multi-brand Retail Trading is 51 
(including FDI & FII) and through 
government rout.

There are fifteen major chang-
es brought in the FDI policy an-
nounced through the consoli-
dated FDI policy circular of April 
2013. All the changes have been to 
make the policy more flexible.

In the FDI Policy announced 
during 2014, Mobile TV industry 
has been included in the list of in-
dustries in which FDI is allowed. 
In the case the FDI limit is kept at 
74% and FDI up to 49% is allowed 
through automatic route and 
above 49% up to 74% is allowed 
through government route. Dur-
ing 2014 one of the most impor-
tant changes brought in FDI poli-
cy is related to the defence sector. 
Keeping the FDI limit of 26% in 
the defence sector untouched, the 
GOI has created a provision to al-
low FDI above 26%. But the per-

mission for FDI more than 26% in 
defence sector will be subjected to 
the approval of Cabinet Committee 
on Security (CCS) on case to case 
basis, wherever it is likely to result 
in access to modern and ‘state-of-
art’ technology in the country.

In addition, through the same 
policy, the FDI limit in case of 
Asset Reconstruction Companies 
(ARCs) is increased from 74% to 
100% of the paid up capital and 
the FDI up to 49% in ARCs is al-
lowed through automatic route 
and FDI above 49% up to 100% 
is allowed through government 
route. The FDI route for Commod-
ity Exchange, Credit Information 
Companies, Infrastructure Com-
pany in the Securities Market is 
revised from government to au-
tomatic route. Moreover, the FDI 
limit of 26% in insurance sector 
was caped limiting the investment 
from all the sources such as FDI, 
FII/FPI, and NRI to maximum lim-
it of 26%. In the same policy the 
FDI route for Power Exchanges is 
revised from government route to 
automatic route. FDI limit for Tele-
services is increased from 74% to 
100% and FDI up to 49% in this 
sector is allowed through auto-
matic route and above 49% and 
up to 100% is allowed through 
government route. The FDI route, 
in case of Single Brand Retail 
trading, is revised from 100% gov-
ernment route to 49% automatic 
route and above 49% through gov-

“ Finally, the government in power need to 
make the policies for people to benefit from 
and nation cannot be developed by polarizing 
and hatred and communalization. If people 
friendly policies are not brought, development 
will still be a dream and “India is under-de-
veloped country” will keep haunting us.
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ernment route.

There are thirteen major chang-
es brought in the FDI policy an-
nounced through the consolidated 
FDI circular of April 2014. Out of 
thirteen changes only one change 
has been done to make FDI policy 
stringent and other twelve chang-
es have been brought to make the 
policy more flexible.

In FDI policy announced during 
2015, the FDI limit in defence sec-
tor is increased from 26% to 49% 
with a condition that investments 
from all the sources such as FDI, 
FII/FPI, NRI and FVCI should not 
be more than the prescribed lim-
it of 49% and that FDI will be al-
lowed only through government 
route. Moreover, a provision to al-
low FDI more than 49% in defence 
sector is also created. But the per-
mission for FDI more than 49% in 
defence sector will be subjected to 
the approval of Cabinet Committee 
on Security (CCS) on case to case 
basis, wherever it is likely to result 
in access to modern and ‘state-of-
art’ technology in the country. The 
FDI limit for Credit Information 
Companies increased from 49% to 
74% where investment from FII/
FPI is limited to 24%. The FDI lim-
it for Insurance sector is increased 
from 26% to 49% with a condition 
that the investment from all the 
sources such as FDI, FII/FPI, QFI, 
NRI, FVCI, and DR should not be 
more than the prescribed maxi-
mum limit of 49%. In this case the 
FDI up to 26% is allowed through 
automatic rout and above 26% up 
to 49% it is allowed through gov-
ernment rout. The FDI entry  for 
Petroleum & Natural Gas refining 
by the PSU is revised from govern-
ment route to the automatic route. 
One of the important changes in 
the FDI policy of 2015 is that in the 
list of the sectors in which FDI is 

allowed, Railway infrastructure 
sector is included. The FDI limit in 
this sector is 100% and FDI up to 
49% is allowed through automat-
ic rout and the FDI beyond 49%, 
in sensitive areas from security 
point of view, will be brought by 
the Ministry of Railways before the 
Cabinet Committee on Security 
(CCS) for consideration on a case 
to case basis.

There are eight major chang-
es brought in the FDI policy an-
nounced through the consolidat-
ed FDI policy circular of April 2015 
and all the changes make the poli-
cy more flexible.

Under FDI policy announced 
during 2016, the FDI limit for Ca-

ble Network (MSOs, at State and 
National Level), Cable Network 
(Other MSOs, at Local Level), Mo-
bile TV, DTH and Hits increased 
to 100%. The FDI up to 49% 
is allowed through automatic 
route and above 49% up to 100% 
through government route. The 
FDI limit for Terrestrial FM Radio 
is increased from 26% to 49%. The 
FDI limit for Civil Aviation Ground 
Handling and Non-schedule Air 
Transport services is increased 
from 74% to 100% and allowed 
through automatic route.  The 
condition that the investment in 
defence from all the sources such 
as FDI, FII/FPI, NRI and FVCI 
should not be more than the pre-
scribed limit of 49%, is relaxed 
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in 2016 FDI policy. Similarly, the 
conditions related to the sources 
of investment in the case of Pri-
vate Sector Banking, ARCs, Pub-
lic Sector Banking, Infrastructure 
Company in the Securities Market, 

Insurance, Power Exchanges have 
also been relaxed. Further, the FDI 
route in case of ARCs is revised to 
100% through automatic route. 
Similarly in the case of Insurance 
the route is revised to 49% though 

automatic route.  Pension, White 
Lable ATM Operations, Duty Free 
Shops are included in list of sec-
tors in which FDI is allowed. The 
FDI limit in the respective sectors 
is 49%, 100% and 100% and al-
lowed through automatic rout.

The condition for manufacturing 
sector which is “FDI in MSEs will 
be subject to the sectoral caps, 
entry routes and other relevant 
sectoral regulations. Any industri-
al undertaking which is not a Mi-
cro or Small Scale Enterprise, but 
manufactures items reserved for 
the MSE sector would require Gov-
ernment route where foreign in-
vestment is more than 24% in the 
capital” This condition is revised 
as  “subject to the provisions of 
the FDI policy, foreign investment 
in ‘manufacturing’ sector is under 
automatic route. Further, a man-
ufacturer is permitted to sell its 
products manufactured in India 
through wholesale and/or retail, 
including through e-commerce 
without Government approval”.

The FDI rout for Plantation sector 
is also revised from government to 
automatic rout. The FDI limit for 
Satellite establishment and oper-
ations and Up-linking HUB / Tele-
ports increased from 74% to 100%. 
In case of Satellite establishment 
and operations, the 100% FDI al-
lowed through only government 
rout whereas the FDI in Up-linking 
HUB / Teleports up to 49% is al-
lowed through automatic rout and 
above 49% through government 
rout. The FDI limit in Up-linking/
Down-linking of News and Cur-
rent Affairs’ TV Channels is in-
creased from 26% to 49%. The FDI 
rout for Up-linking/Down-linking 
of Non-news and Current Affairs’ 
TV Channels is revised to auto-
matic from government.

There are 33 major changes 
brought in the FDI policy an-

Source: RBI 2016-17 provisional figures
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nounced through the consolidat-
ed FDI policy circular of April 2016 
and all the changes are made to 
make the policy more flexible.

As per the available information, 
during 2011 to 2016 we have noted 
around 80 changes in the FDI pol-
icies of the GOI on the three major 
aspects discussed above. Out of 
the total number of changes noted 
in the current review, more than 
40% are made in the year 2016. 
From the information discussed 
above, it is very much clear that 
during last five years the GOI of In-
dia has revised the FDI policies to 
make it more open, flexible and fa-
vourable for the foreign investors.

It is noteworthy to mention that 
in case of FDI policy, the NDA 
government led by the BJP which 
claims its policies to be more 
‘Swadeshi’ has left behind the 
UPA government led by Congress 
which is said to have adopted 
pro-foreign-investor policies.

Please refer to the Table-1 and 
Graphs 1 & 2 below for a quick 
glance of government’s FDI policy 
direction.

Table-1: Major FDI Policy 
Changes Made During April 
2011 – April 2016

However, it can be easily seen 
that the GOI, irrespective of the 
parties in power, has kept a flexi-
ble and favorable FDI policy.

FDI Inflows- A Trend Analysis
Having reviewed the FDI policies 

of GOI announced during 2011 
and 2016 let us find the FDI inflow 
trend in India for the period 2001-
2016. As represented in the Table-2 
below, the FDI inflow during 2000-
01 is USD 4 billion. It increased to 
around 44 billion by 2015-16 and 
may even cross USD 45 billion by 
2017-18.

There has been a ten times in-
crease in FDI inflow in last one 
and half decade. Due to the fa-
vorable policies announced dur-
ing the said period the FDI inflow 
has increased with an average rate 
of 22% p.a. and CAGR (compound 
annual growth rate) of 17.2% p.a.  
Please refer to the Table-2 and 
Graph-3 for a quick glance of the 
FDI inflow trend in India during 
2000-01 to 2016-17.

Table-2: FDI Inflow for the pe-
riod 2000-01 to 2016-17

It is apparent from the data pre-
sented in Graph-3 above that the 
overall FDI inflow trend has been 
positive since 2000-01. It does not 

have any impact on FDI inflow 
that which party has formed the 
government, the FDI inflow con-
tinued to be increasing.

In fact the attitude of the po-
litical parties like Congress and 
BJP on FDI policy seems to be 
changing only in relation to their 
position. They have different atti-
tudes when they are in power as 
compared to when in opposition. 
For instance, in 2012, when the 
UPA government announced 51% 
FDI in retail, the BJP called for a 
nation-wide bandh opposing the 
supposedly anti-retail move. But 
now when in power BJP has an-
nounced 100% FDI in the same 
sector.

Moreover, FDI policies adopted 
by the previous government are 
left untouched by the present gov-
ernment.

Conclusion:
In the conclusion it can be said 

that in Indian context, neither 
FDI is fully harmful nor it is fully 
fruitful. However, a small miscal-
culation while deciding the for-
eign investment policy on the side 
of policy makers shall make FDI 
a burden on the Indian economy 
and upon the citizens of India. 
Therefore, the Government of In-
dia (GOI), while choosing the pol-
icy towards foreign investments 
should take necessary precau-
tions, considering both economic 
and social factors, to avoid any po-
tential negative effects of allowing 
FDI in India.

-------------------------------------------------------------

Author is an MBA in Finance and 
works as Financial Research Ana-
lyst. He is also the National Co-co-
ordinator of Humane Economics 
Forum (HEF). He can be reached 
on wasism@gmail.com
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Human history reveals that civ-
ilizations, notwithstanding ‘un-
pleasant’ manifestations of intol-
erance, conflicts and war, have 
always managed to benefit and 
flourish through multidimension-
al interactions without dissolving 
their specific identities. Since, 
there is no nation in the world to-
day, irrespective of level of politi-
cal and scientific developments, 
which could claim of being ho-
mogeneous, therefore, interac-
tions entailing deeper values of 
dialogue at this point of time are 
much needed in order to ensure 
global peace. It is believed that ‘di-
alogue oriented’ interactions are 
the only way forward, to reform 

and transform longstanding po-
litical, ethnic or religious conflicts 
into unprecedented gateways of 
comprehensive peace building 
processes. It would help people to 
get rid of their ‘stereotypical’ past, 
overcome present ‘symbolic ma-
nipulations’ and, subsequently, 
learn ‘other’ not as a threat to their 
respective identity, rather, an op-
portunity of introducing them to 
diverse outlooks of the world.

Today, Islamic civilization is crit-
icized of being “exclusivist” in ap-
proach vis-à-vis process of ‘state 
formation’, establishing world-
view and also for possessing an 
inherent tendency of denouncing 
the presence of “other”. However 

this apparently serious allegation 
seems devoid of any scriptural 
reference, because after mak-
ing critical evaluation of Islam; 
its theological formations; value 
structures and civilizational char-
acteristics, it is established that 
Islam upholds the values of peace, 
tolerance and coexistence. The 
politically motivated narratives of 
so called “clash” between Islamic 
civilization and “other”, especial-
ly the West, actually derive their 
speed and substance from the 
recent geo-political tensions and 
not from the legacies of past as 
scholars like Bernard Lewis and 
Huntington believe. The explicit 
mention of religious plurality in 

(Re)Thinking Clash of 
Civilizations In The Context 
of Islamic Worldview

RELIGIONMALIK GAZI BILAL
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the Qur’an and remarkable exam-
ples of coexistence such as Treaty 
of Madinah and Treaty with the 
Christians of Najran determine the 
quantum of relation between the 
worldview of Islamic civilization 
and universal values of justice, 
tolerance and coexistence.

These examples also accentuate 
the fact that Islam fundamentally 
advocates the creative perception 
of “living together” and embrac-
ing the dynamics of “multiplici-
ty” when it comes to question of 
intercultural or inter-civilizational 
relations. However, it would be 
deceitful to overlook the recent 
appearance of fringe “so called 
Islamic” traits that aggravate the 
genuine differences between Is-
lam and non-Muslims by mis-
construing and fabricating their 
meaning and application.The ac-
tual purpose behind the creation 
of these so called “Islamic” insti-
tutions and organizations seems 
merely political. It is very much 
unfortunate on part of the inter-
national media that instead of 
identifying and straightening out 
all such elements from the main-
stream Islamic discourse, these 
unfamiliar groups are portrayed 
as if they represent the sentiments 
of whole Islamic world- which of 
course is not true.

There are plentiful authoritative 
verses in the Qur’an command-
ing Prophet (s.a.w) to encourage 
his fellow Muslims that diversity 
of faiths and cultures is to be ac-
cepted and valued upto best of 
one’s capacity. It would not be out 
of place to mention that Qur’an 
recognizes honour of human life 
and unequivocally talks about 
philosophy of takreem-i-adam or 
dignity of man regardless of one’s 
religious beliefs- a concept that is 
inherently valuable and quite im-
portant while working with inter-

faith dialogue projects. According 
the principle of takreem, man oc-
cupies centrality in the sphere of 
whole creation, thus, giving due 
respect and honour to “other”, 
for just being a human, is integral 
to Islamic system of belief. It also 
outlines the fact that Muslims, 
while interacting with peoples of 
other cultures and civilizations, 
must be governed by the principle 
of takreem or honour in thought 
and practice.

It is also quite important to know 
that while embracing diversity, 
Qur’an equates the abandonment 
of rights of others including right 
to life and right to belief, to hold 
beliefs not compatible to Islam, 
with the denial of God’s wisdom 
for Himself allowing the “diversi-
ty” to prevail. In this regard Qur’an 
encapsulates:

“Say, ‘Now the truth has come 
from your Lord: let those who 
wish to believe in it do so, and let 
those who wish to reject it do so.” 
(Qur’an, 18:29)

“There is no compulsion in reli-
gion.” (Qur’an, 2:256)

“And had your Lord so willed, He 
could surely have made all human 
beings into one single communi-
ty: but (He willed it otherwise, and 
so) they continue to hold diver-
gent views.” (Quran, 11:118)

“If your Lord had so desired, all 

the people on the earth would 
surely have come to believe, all of 
them; do you then think, that you 
could compel people to believe?” 
(Quran, 10: 99)

What all we understood from 
this discussion is that diversity of 
religions and cultures, in context 
of Islam, is not a result of human 
actions and forces; rather, it is an 
integral part of God’s divine plan. 
Therefore, the only possible way 
to accept and creatively live with 
the God’s divine plan (diversity) 
is dialogue- a religious require-
ment to recognize and respect the 
differences. The articulation of 
these Qur’anic verses also tells us 
that dialogue too is part of God’s 
divine order, but, unlike diversity, 
it is the outcome of active, tolerant 
and peaceful “interactions”. And 
by the virtue of such interactions, 
one doesn’t necessarily lose his/
er religious or cultural identity, in-
stead, one’s understanding about 
his/er “identity” is enhanced and 
protected, because, only after con-
textualizing him/herself among 
multiple “others”, one is able to 
see his/er own beliefs, values and 
identities more clearly.

-------------------------------------------------------------
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Hey homies turn up the bass,
Let’s talk about all the False police Terror case,
Days after Days,
For Muslim youths increasing vigilance gaze.
I see a theater of absurd by Brahmin India stage,
Everything is happening phase by phase,
Ain’t we living in a cage.

Hey, homies turn up the bass,
Let’s talk about false police case,
This country’s judiciary is the biggest fail,
Where Sadhvi Pragya, Amit shah, 
Aseemanand get bail,
Faster than the century hits Chris Gayle.
So many innocent Dalit Bahujan 
face inside your cell,
Languishing is what they face,
With your agencies having no trace.
The dominant media house will this never tell,

Let’s Talk About False 
Terror Police Case

RAP SONGSUMEET

Our lives and languishing is not profitable and Sale.
Hey homies turn up the bass,
Let’s talk about false police Terror case …
Hoping this stories in your mind stays ,
Talk about it in your Hostel mess,
When you are in your friends place,
Haste o haste ,
So many lives getting consumed 
by the Brahmin India’s taste.
Your papers,discussions ,plays,
arts ,class room space,
Let’s expose this False Sona Moti Hire Ugle Desh,
Hey homies turn up the bass,
Let’s talk about False Police Terror case…..
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