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Peace is just not the absence of violence but presence of justice 
too - Martin Luther King

In May 2017 UNESCO, the sociocultural body of the United 
Nations passed a resolution reaffirming that East Jerusalem 
was occupied and illegal practices by Israel were threatening 
historical and cultural sites. This was with reference to the 
cable car project by the Israeli government which provides 
more access to the East Jerusalem, where Masjid Al Aqsa and 
Temple Mount, places of immense religious importance to 
Muslims and Jews respectively is situated which is now man-
aged by Jordan authorities.

The resolution when assumes importance when taking into 
considerations the recent developments in the region. The 
Israeli administration is trying to restrict the entry of Pal-
estinians into the masjid citing unsustaining justifications 
and conditions. On the other hand, it continuously trying to 
provide unlimited entry to Israelis with extreme nationalist 
ideologies who believe in and strive for the demolition of the 
masjid, the third most divine structure for Muslims around 
the globe after Makkah and Madina.This can be seen as a 
part of the master plan for a step by step Judaisation of the 
region.The Israeli administration has imposed budgetary 
pressures to impose restrictions on the Palestinians entering 
the site.The Temple Mount and Land of Israel Faithful Move-

ment with the help of their ties with the present and 
past Israel governments have been successful in such 
efforts.This, when added to the reality that majority of 
Palestinians cannot reach the site because of the move-
ment restrictions imposed by Israel in the West Bank 
and Gaza, gives the hardcore image of the Israeli prop-
aganda.

On the other side, for the Palestinians, it is much more 
than a Muslim issue. For them, it is rather an issue of 
faith and dignity of Palestinians. This can be seen in 
the protests against the recent restrictions at Masjid Al 
Aqsa.Christians joined  Muslims on the protests and 
took part in the namaz outside the Israeli restrictions.
The recent protests, experts in the West Asian studies 
could be seen as the rise of a third Intifada. Some are 
of the opinion that it has already begun. Be it or not, 
Palestinians are writing a unique history of faith and 
resistance unequal in the annals of the past.

EDITOR’S  NOTE

QUDS: A STORY 
OF FAITH AND 
RESISTANCE

Afsal Rahman C A
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Since 14 July 2017, the world’s gaze turned towards Jerusa-
lem again as news spread that three Palestinians from Umm 
Il Fahem opened fire on Israeli police officers in the Masjid 
Al Aqsa compound. The attack was unique- the assailants 
are citizens of the State, able to travel without the onerous 
obstruction of checkpoints, ID cards, and walls, and hailed 
by Israel as the indistinct Arab and non-Jewish counterparts 
in the “only democracy in the Middle East.” Additionally, in 
contrast to other Palestinian attempts to attack Israeli mili-
tary and law enforcement personnel, evident since October 
2015, the young men used home-made guns. The incident 
made plainly clear the tenuous and active nature of Israel’s 
settler-colonial frontier well beyond the Green Line’s false 
partition. 

Reports say that Israel has killed four Palestinians and in-
jured over 500 Since 14 July 2017 .This has not attracted inter-
national attention any more than the condition of structural 
violence wrought by apartheid and settler-colonialism has. 
Worse, Palestinians have literally had to smuggle corpses 
out of morgues to prevent them from being confiscated by 
Israel for use as political barter. Israel’s apartheid regime 
dehumanizes Palestinians and diminishes the value of their 
lives in both life and death.

The humanitarian situation in Gaza continues to dominate 
headlines as if it were the result of a natural disaster and not 
the outcome of political collusion. Last week marked the 

third year since Israel’s most devastating military offensive 
against the coastal enclave. In the span of 51 days in sum-
mer 2014, Israel killed nearly 2,200 Palestinians including 
534 children. Though unprecedented in degree, the 2014 of-
fensive was Israel’s third onslaught in six and a half years; 
the fourteenth since unilateral withdrawal in 2005; and the 
twenty-second since announcing withdrawal in April 2004.

Counter insurgency warfare together with a comprehen-
sive land blockade and naval siege has become the norm, 
rather than the exception, of Israeli policy towards Gaza’s 2.1 
million Palestinians. There is nothing normal about Israeli 
policy, which ensures that Palestinians can survive but not 
thrive. Moreover, even under its meticulous calculations, 
including a 2000 calorie/day diet, survival is coming under 
risk as the UN reports that the Gaza Strip will be unlivable 
by 2020.

Rather than challenging these conditions, the internation-
al community is normalizing them. As a partner in the Gaza 
Reconstruction Mechanism (GRM) the United Nations has 
not only accepted Israel’s imposition of conditions on goods 
that can enter the coastal enclave, it has also absolved Israel 
of responsibility for the devastation caused by war and siege.

Anti-BDS Legislation in the United States 

As the Gaza Strip teeters on the edges of an unprecedent-
ed humanitarian crisis and as Israel embarks on indelibly 
transforming the status quo in Jerusalem, lawmakers in the 
United States are contemplating making the non-violent 
protest against Israel a felony.

THE PALESTINE 
PROBLEM- ANTI BDS 
LEGISLATIONS AND 
RIGHT TO BOYCOT

C Ahmed Fayiz
The writer is an LLM student at 
Department of Law, University of Calicut

COVER  STORY
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According to Glenn Greenwald and 
Ryan Grim writing for The Intercept ex-
plain,

…a group of 43 senators — 29 Repub-
licans and 14 Democrats — wants to 
implement a law that would make it a 
felony for Americans to support the in-
ternational boycott against Israel, which 
was launched in protest of that country’s 
decades-old occupation of Palestine. 
The two primary sponsors of the bill 
are Democrat Ben Cardin of Maryland 
and Republican Rob Portman of Ohio. 
Perhaps the most shocking aspect is the 
punishment: Anyone guilty of violating 
the prohibitions will face a minimum 
civil penalty of $250,000 and a maxi-
mum criminal penalty of $1millionand 
20 years in prison.

Dena Takruri of AJ+ provides a 
three-minute summary of The Inter-
cept’s investigatory report.

Several months ago, Josh Ruebner 
wrote about the controversial bill for The 
Electronic Intifada. Ruebner describes 
how the proposed legislation broadly re-
fers to the boycott of settlement products 
as well by describing those industries as 
being in “Israeli-controlled territories.” 
He writes,

The bill seeks to amend two laws – the 
Export Administration Act of 1979 and 
the Export-Import Bank Act of 1945 – to 
accomplish its aim.

The Export Administration Act is the 
primary law which makes it illegal for 
US corporations to comply with the Arab 
League boycott of Israel. The Depart-
ment of Commerce maintains an Office 
of Anti-Boycott Compliance to ensure 
US corporations do not participate in the 
Arab League boycott and to fine those 
that do.

The Israel Anti-Boycott Act would 
amend this law to encompass “restric-
tive trade practices or boycotts fostered 
or imposed by any international gov-
ernmental organization against Israel 
or requests to impose restrictive trade 
practices or boycotts by any internation-

al governmental organization against 
Israel.”

Even if a corporation was not respond-
ing directly to a call from an internation-
al governmental organization to boycott 
Israel or even settlement products, it 
could still run afoul of this bill if its ac-
tions are perceived to “have the effect of 
furthering or supporting” this boycott.

The legislation is a stated policy goal of 
AIPAC’s (American Israel Public Affairs 
Committee) this year’s agenda. That 
helps to explain the lack of scrutiny in-
volved in reviewing the bill despites its 
flagrant infringement on First Amend-
ment rights. In response to media cover-
age and pressure by the ACLU (American 
Civil Liberties Union), Congressional 
sponsors of the bill have vowed to amend 
the legislation. While the amendment 
will likely remove the criminal penalties 
associated with the boycott, it will main-
tain the provisions applying prohibitive 
civil penalties. Ryan Grim explains,

[Senator Bill Cardin] and the ACLU, 
he said, disagreed about what the bill 
would do. “I respect greatly the ACLU. I 
think that many of their points are just 
not correct. We don’t want to do any-
thing to infringe freedom of speech,” he 
said.

On Monday night, in an op-ed in the 
Washington Post, two top officials at the 
ACLU stood by their legal interpretation. 
“Violations would be punishable by civil 
and criminal penalties of up to $1 mil-
lion and 20 years in prison,” write David 
Cole and Faiz Shakir, the ACLU’s legal 
and political directors, respectively.

“We thought we only dealt with civil 
penalties, not criminal penalties,” Car-
din told The Intercept. “But if that’s not 
clear, we’re willing to deal with these 
issues.”

If the bill were amended to clarify that 
no criminal penalties could be applied, 
violators would still face a $250,000 civil 
fine or more.

Set Back for UK Government over An-

ti-BDS Legislation in court

In the UK, On 22nd of last month Gov-
ernment suffered a major setback in 
court by Palestine campaigners over 
boycott, divestment and sanctions. The 
embattled minority Tory government suf-
fered a new blow as parts of its guidance 
governing investment by Local Govern-
ment Pension Schemes (LGPS) were 
struck down as unlawful. Administrative 
Court judge Sir Ross Cranston granted 
the judicial review on 22 June, determin-
ing that the Government had acted for an 
improper purpose. The court held that 
the Government has acted unlawfully 
by attempting to restrict local councils 
from pursuing boycott, divestment and 
sanctions (BDS) against the state of Is-
rael through their pension schemes. Pal-
estine campaigners hailed the triumph 
the ruling represented for the BDS move-
ment, stating “Today is a victory for Pal-
estine, for local democracy, and for the 
rule of law.”. War on Want, Campaign 
Against Arms Trade and the Quakers 
supported the legal challenge with wit-
ness statements.  PSC was represented in 
the proceedings by Bindmans LLP, Nigel 
Giffin QC and Zac Sammour.  

Here is the key development of the case

     The Department for Communities 
and Local Government issued guidance 
on LGPS in September 2016 declaring ‘di-
vestment and sanctions against foreign 
nations and UK defence industries are 
inappropriate, other than where formal 
legal sanctions, embargoes and restric-
tions have been put in place by the Gov-
ernment.’

    The main aim of the guidance was 
to curtail divestment campaigns against 
Israeli and international firms implicat-
ed in Israel’s violations of international 
law, as well as to protect the UK defence 
industry.

    Pension holders would have been 
forced into investing in companies that 
are complicit in human rights abuses 
contrary to their conscience and beliefs.

    This guidance came in despite a pub-
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lic consultation on the issue in which 
98% of respondents vehemently disa-
greed with the plans.

    The Palestine Solidarity Campaign(P-
SC) applied for judicial review of the new 
government measures for LGPS in De-
cember 2016

    On 22nd June 2017, The Administra-
tive Court held that the Government had 
acted for an improper purpose by seek-
ing to use pension law to pursue its own 
foreign and defence policy.  Accordingly, 
the relevant parts of the guidance were 
held to be unlawful and no longer re-
strict LGPS in their pension decisions. 

BDS Campaigners have been calling for 
councils to consider divesting from com-
panies complicit in human rights viola-
tions in the occupied West Bank, such 
as Hewlett Packard (HP). Various local 
councils had responded to the Palestin-
ian call by passing motions to boycott 
goods from illegal Israeli settlements. 
New YouGov polling on British public 
attitudes to Palestine shows that 43% of 
the public consider the BDS movement 
to be reasonable.

Right to Boycott campaign attracts 
mainstream support

On June 30, 2017, the Spanish Parlia-
ment had unanimously passed a motion 
recognizing the right to advocate for Boy-
cott, Divestment and Sanctions (BDS) as 
protected under the right to freedom of 

expression and association. This bill was 
introduced by the progressive parlia-
mentary coalition “Unidos Podemos-En 
Comú Podem-En Marea.” This is the 
second time within a short period that 
Spanish state institutions have affirmed 
the right to boycott. In late April, the 
Spanish foreign minister also affirmed 
that the right to advocate for BDS in sol-
idarity with the Palestinian struggle is 
protected by laws guaranteeing freedom 
of expression.

In 2016, the European Union and the 
governments of Sweden, Ireland and the 
Netherlands upheld the right to advo-
cate for BDS to support Palestinian free-
dom, justice and equality as protected by 
freedom of speech and freedom of asso-
ciation principles.That same year, more 
than 200 renowned lawyers and legal 
scholars from 15 European countries, in-
cluding a former Supreme Court judge in 
Spain, issued a declaration recognizing 
BDS as “a lawful exercise of freedom of 
expression.” 

Amnesty International, the Interna-
tional Federation for Human Rights 
(FIDH)and the American Civil Liberties 
Union have all spoken out in response 
to Israel’s attacks on the BDS movement. 
More than 23,000 people signed an ap-
peal to the UN High Commissioner for 
Human Rights organized by the Palestin-
ian BDS National Committee. The BNC 

and several other Palestinian organiza-
tions made an oral statement at the UN 
Human Rights Council in June 2016.

The BDS movement was founded 
in July 2005 by a swath of Palestinian 
civil society as a peaceful movement 
to restore Palestinian rights in accord-
ance with international law through 
strategies of boycotting Israeli prod-
ucts and cultural institutions, divesting 
from companies complicit in violations 
against Palestinians, and implementing 
state sanctions against the Israeli gov-
ernment. It is modelled on the success-
ful South African anti-apartheid boycott 
of the 1980s.

The Israeli government, meanwhile, 
has grown increasingly concerned about 
the growth of the BDS movement, as the 
movement’s support base has expanded 
to include companies, universities, and 
religious institutions around the world 
divesting from organizations complicit 
in Israel’s violation of Palestinian rights. 
In January 2016, the Israeli Knesset held 
a conference to discuss ways to combat 
BDS and dedicated 100 million shekels 
($26 million) of the government’s 2016 
budget to the issue. The Knesset had 
also passed an amendment into law 
in March forbidding entry into Israel 
and the occupied Palestinian territory 
to any foreign individual who “know-
ingly issues a public call for boycotting 
Israel that, given the content of the call 
and the circumstances in which it was 
issued, has a reasonable possibility of 
leading to the imposition of a boycott.” 
Israel has also started the implemen-
tation of the above-said law as in July 
last week, five members of an American 
interfaith delegation to Israel and the 
occupied Palestinian territory were pre-
vented from boarding their flight from 
Washington D.C. to Tel Aviv allegedly 
due to their activism with the BDS move-
ment. It is very important to note that 
this year marks the 50th anniversary of 
Israeli military rule and nearly 70 years 
of Palestinian dispossession and ethnic 
cleansing. 
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The question of Palestine can be analyzed as a prolonged 
conflict among various actors throughout periods, which 
still continues even after the Second World war similar to the 
questions of Kashmir and the Kurds. In this flow of historical 
measures of occupation and colonialism, the urge for a lib-
erated nation comes in contact with the resistance and strug-
gle. The armed battles in the name of Palestine by various 
Arab and West Asian countries with the state of Israel made 
huge tragedies to the Arab block. The continuing occupation 
under the Israeli military raises grave concerns over the fu-
ture of Palestinians living across the world. While discuss-
ing the struggle of Palestinian people, Hamid Dabashi points 
out: “Palestinians are Palestinians not just by virtue of their 
historic rootedness in their ancestral homeland of Palestine, 
but also by a sustained course of resistance to the Zionist 
theft of their homeland and the collective and the cultural 
memory that resistance has generated”.

 The historical transformations of Palestine and the Israe-
li-occupied territories are mostly reflecting a scene of defeat 
and despotism from the hands of Israel. The Ethnic Cleans-
ing of 1948 (Nakba) and the establishment of Israeli State 
made a huge crime against humanity, which expelled Pales-

tinians and made them refugees to the world countries. The 
battles of 1956, 1967 and 1973 affected vehemently on their 
future survival. The succeeding regimes of Israeli Knesset 
implementing various means of elimination and expulsion 
of Palestinians from their land. Here we can not see any dra-
matic change in the policies of Right-wing or Liberal regimes 
towards Palestinians. Currently, the whole scenario is under 
huge threat by the emergence of a far right government in 
Israel under Benjamin Netanyahu. The ghettoization of Gaza 
strip and gradual control of West Bank region have been exe-
cuted by the Israeli governments and Armed Forces with the 
policy of illegal settlements and construction of an apartheid 
wall. Ilan Pappe observes the apartheid nature of Israel: 
“The colonialist history has many chapters in common and 
some of the features of the apartheid system can be found in 
the Israeli policies toward its own Palestinian minority and 
toward those in the Occupied Palestinian Territories”. 

 While looking into the strategies adopted by the Palestin-
ian people and their movements, we can see a pragmatic 
transformation in the means of struggle and resistance. But 
the aim and objectives are very much constant even after 
half a century of prolonged confrontation. The emergence of 
various movements for the sake of the liberation of Palestine 
reveals ample models of resistance, but one’s failure gives 
birth to next, as in the case of PLO and Fatah. The upheavals 
of Intifada made the voices of Palestinians heard on a global 

THE QUESTION OF 
PALESTINE AND 

SIGNIFICANCE OF 
SOLIDARITY AT 

PRESENTHisham ul Wahab
Research fellow , Centre for West Asian 
Studies, JNU , New Delhi

COVER  STORY
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scale while receiving various measures 
of solidarity and support to their cause. 
In the present time, we can see the major 
players of Palestine territories as the Pal-
estine Authority with the support of Fa-
tah who rules the West Bank and Hamas, 
who rules Gaza strip. The emergence of 
Hamas through a democratic election in 
2006 made many ambiguities to the Is-
raeli-American policy makers. Soon after 
Israel started the blockade and sanctions 
on the people of Gaza strip -who gave the 
mandate to Hamas in the election- and 
made it literally an ‘Open Prison’. The 
pathetic condition of Fatah dealing with 
Israel under the jurisdiction of Palestine 
Authority leads to an internal political 
passivity and external Israeli aggression. 
The discussions on a unity government 
of Fatah and Hamas have been going on 
without any pragmatical implications.

 The question of Palestine largely cen-
tered on the question of Al Quds or Jeru-
salem and its status quo. This Holy site 
of major three religions has been known 
as a space of rivalry through out histor-
ical periods. The legitimacy of control 
over this site made huge battles among 
Muslims, Christians, and Jews in vari-
ous junctures of history. The emergence 
of Zionism in Europe made a great deal 
in the course of history with their direct 
intervention to create a Zionist state un-
der the slogan of ‘A land without a peo-
ple for a people without a land’. Even 
though Zionism emerged as a Secular 
ideology with a political agenda, they 
have been declared their convictions on 
the ancient Judaic traditions of ‘Greater 
Jerusalem’ and a ‘homeland for Jewish 
People’. Their support to the British Co-
lonialism in the wake of the First World 
War and later tragic events of the Second 
World War especially Nazi Holocaust 
made a huge cry for the establishment 
of a Jewish state in the territories of Pal-
estine. The site of Al Quds declared as a 
part of International Community under 
the United Nations. Since 1967, this site 
comes under the protection of Jordan 
Waqf under an agreement, in which 

Muslims can pray at Al Aqsa and Jews 
can only visit their holy places. Later the 
aggression of Israel towards East Jerusa-
lem and various battles threatened the 
status of Al Quds and its Al Aqsa com-
pound. The Israeli policies of gradual 
aggression and control of Al Aqsa area 
through surveillance and restrictions 
of people under age of 50 to enter the 
mosque premises led to large outrag-
es in the global scenario. Recently, the 
move of Israel to shut down Al Aqsa 
compound for the first time since 1969 
and to install new security measures at 
the Al Aqsa compound invited huge con-
demnation and protest across the world. 
The International Community observed 
‘the day of rage’ on Friday, 21st July to 
protest against the Israeli aggression on 
International laws and treaties. Later, Is-
rael agreed to remove such security ma-
chinery and allowed everyone to enter 
the compound.

 The encroachment of Palestinian land 
and their homes by the Israeli settlers in 
the West Bank and Gaza still continues 
with coercion and impunity. The latest 
report of the occupation of Abu Rajab 
Family’s house in Hebron in West Bank 
on 28th July reveals the real story of il-
legal settlements. The hundreds of set-
tlers with the help of Israeli police and 
military took over the house and hoisted 
Israeli flag on it. It was an outrageous act 

by settlers, in which it violates the Oslo 
Accords of 1993 with the aim of expan-
sion of settler colonies in West Bank. 
Even the Israeli Prime Minister Benjamin 
Netanyahu directly involved in this case 
to allow settlers to remain in the house, 
which clearly reveals the mentality of 
the Israeli government towards Palestin-
ians. The protesting voices of Palestini-
ans were heard little in the ears of global 
community throughout the years, where 
the protection of land itself is the meth-
od of survival and steadfastness. 

 While analyzing the current scenario 
of solidarity gestures to the Palestini-
an people across the world, we can see 
a large chunk of countries are standing 
with the Israeli colonialism and settle-
ment regime. The expressions of solidar-
ity and support are in high demand in 
these times of trouble from internal and 
external arenas. The regional interests 
and the influence of Jewish Lobby of the 
United States of America always support-
ed Israel against every move from other 
countries and movements. The Boycott, 
Divestment, and Sanctions (BDS) Move-
ment is getting threats and challenges 
on daily basis to sustain economic inter-
ests of Israel. At the same time, the sup-
porting countries of Palestine are also re-
ceiving an aggressive form of the boycott 
in a global level. The recent sanctions of 
major GCC countries and Egypt against 
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Qatar since 5th June 2017 can be seen as 
an example of this growing Zionist sup-
port. Saudi Arabia, Bahrain, United Arab 
Emirates and Egypt have severed the 
diplomatic relations with Qatar on the 
pretext of Qatar’s support to ‘Terrorism’ 
and Al Jazeera Channel and relations 
with Iran. The one of main accused Ter-
rorist organization was Hamas, in which 
Qatar has supported them financially 
and diplomatic ways. Qatar’s support for 
the people of Gaza and Hamas is a part 
of their soft power strategy and they have 
their own stands on the Anti-Israel diplo-
macy. The same patterns of restrictions 
and sanctions can be analyzed in the 
matter of Iran, in which it has been por-
trayed as an adjacent danger and threat 
to the existence of Zionist Israel. Mean-
while, Israel is the single country with a 
Nuclear weapon in the whole West Asian 
region. Here the matter comes clear that 
when a country is acting against the 
interests of Israel and the American re-
gional security, it would be treated as 
‘Terrorist sympathizer and supporter’. At 
the same time, the terror which the USA 
and Israel have been creating in the West 
Asian region and Palestine never been 
questioned before the global community. 

 We are witnessing a growing support 
of countries to Israel and its colonial 
aspiration towards Palestine, latest by 
the visit of Indian Prime Minister Nar-
endra Modi to Tel Aviv. The rise of Don-
ald Trump in America and Narendra 
Modi in India would create a situation 
of keeping Israeli interests at best by 
excluding every aspiration of Palestin-
ians from the table. On the other hand, 
the long-lasting support of Turkey, Iran 
and Qatar to the Palestinian people gives 
hope and confidence to the Internation-
al Community. The recent upheavals of 
protests against Israeli restriction in Al 
Aqsa mosque across the world sustain 
the vigor of resistance and liberation of 
Palestine. As Hamid Dabashi argues “ir-
respective of being Muslim, for Palestin-
ians at large, Haram al-Sharif (Al Aqsa) 
is also the symbolic summation of their 
homeland”. It is high time to form larg-
er solidarities for the sake of oppressed 
people on a global level and to make our 
voices heard at the citadels of power. 
The question of Palestine could only be 
answered by the perpetual political pres-
sure and pragmatic means of solidarity.
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The present world is entrenched with the portray-
al of various kinds of gender justice stereotypes. 
Injustice hurts everyone, but I feel the stereotypes 
which are popular in the society in the name of 
gender justice are themselves the reasons for much 
of gender injustice in the world. Stereotypes can be 
both negative and positive. For example, “women 
are weak” and “women are nurturing.” The stere-
otypes which crash the social system are the neg-
ative stereotypes. The stereotypes regarding both 
genders start working right from the pregnancy 
when the child is in the womb.  Such myths con-
cerning both genders are so deeply enshrined in 
the minds of the people that even the strongest ad-
vocates of gender justice step back unconsciously 
and pay tribute to the stereotypical thinking.

When we hear about gender justice, the first 
thing which comes to one’s mind is Islam i.e. in 
Islam there is no equality between men and wom-
en. There are numerous distorted stereotypes 
prevalent in the world about Islam. Consider these 
for examples: Islam is an enemy of woman, it de-
grades her and lowers her status holding her in-
tellectually deficient, and assigning her a position 
very much akin to that of animals, she is reduced 
to no more than a mere means of sexual gratifica-

tion for man and a machine for the propagation of 
human species, she has no rights in any aspects 
of life, she is oppressed because of dominant male 
culture, which is sufficient to show how subservi-
ent to man she is in the sight of Islam, etc.

But we need to deliberate from where such ste-
reotypes originated and promoted. Before ascrib-
ing such notions to Islam, we need to understand 
that there were various shades of feminist move-
ments that originated in the West decades ago. 
Did we ever think about the reasons which led to 
such movements? Why did women come out on 
the streets asking and demanding for equality and 
rights? Before refuting the misconceptions regard-
ing gender justice in Islam, we need to study the 
history which made non-Muslim women fight for 
equality and their rights. That is we need to look 
at the history of the movement for women’s eman-
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cipation in Europe, for it is this very source of mis-
chief whence all the defecting trends in the modern 
east flow.

The women in the Europe and all over the world 
were looked upon as a mere non-entity. They were 
no more than means of diversion and entertain-
ment for the impious rich who applauded their 
appearance in public out of sheer vanity and 
poor conceit. This position of women continued 
for many decades. When the industrial revolution 
took place in Europe, it brought in the worst possi-
ble sufferings for women yet experienced by them 
throughout the history of mankind. The industrial 
revolution made her status lower than a domestic 
animal. They expected her to “look like a woman, 
behave like a lady, think like a man and work like 
a dog.”

The women who were the queens of the house, 
who were the foundations of the family and fu-
ture generations were enslaved with the concepts 
like “career woman,” modern women, free women 
and liberal women wherein they demanded equal-
ity with men regardless of their own difficulties in 
all spheres of life. They even started entering late 
night-shift jobs at MNCs and BPOs. Such stereo-
types like “women are treated lower than man” 
regarding woman were spread by the capitalists 

because they needed a huge number of workers at lower wag-
es. When women started opting for such careers, it declined the 
importance of family and social life. It came up with new con-
cepts of life such as “live-in relationships,” “casual sex,” etc. The 
motive behind spreading such stereotypes was to make all time 
availability of women workers having no family responsibilities. 
The reality was being hidden to such an extinct that even women 
started ignoring reluctantly the negativities which were affecting 
them mentally, physically and socially.

Another kind of stereotype which made women not less than 
a commodity was why a woman does not have the freedom to 
wear any size of clothes like men? Such stereotyping framed 
by capitalistic imperialism made her a market product. In this 
filthy trend, its biggest helper turned out to be media. We could 
see the impact of this movement everywhere. In newspapers, 
magazines, social media, posters, advertisements, films, the in-
ternet, everywhere women are presented as attractive toys to be 
enjoyed. Such stereotypes made the body of a woman a mere toy 
and made her as much naked as possible. Comments like “sexy,” 
“bimbos,” “hotties” are tagged for such liberated girls. Though 
the woman has made herself naked in the name of liberalism, 
we see men wearing full clothes compared to women in today’s 
world. While men enjoy wearing full clothes, women are ready 
to be naked in the name of equality.

The worst impact of such stereotypes has women entered even 
the field of pornography. Many countries like the US and Korea 
earn millions of dollars annually just from the pornographic 
industry. The blind minded activists who fought in the name of 
gender justice never bothered about what made woman enter 
into such a cheap state. Fortunately, now even the extreme lib-
erals are accepting that pornography gives birth to rape cases. 
In the name of liberation, few women even entered the space 
of prostitution. Prostitution existed in the early times too, but 
it was never honored. But today’s open-minded civilization has 
made it a legal trade. Prostitution is made legal mostly in those 
countries which are prominent in providing gender justice. Now 
the point is clear that the stereotypes are the trickery of the cap-
italists who wanted low-wage workers. Though Islam is seen as 
most targeted religion for gender justice stereotypes, women of 
other religions suffer more of such negative stereotypes which in 
a disguised form are ruining her in all the aspects of life.

Muslim women are the victims of all kinds of stereotyping re-
garding justice and equality. Women in Islam are thought to be 
subjugated, degraded, oppressed – but are they so? Islam is a 
religion that treats women fairly. The Muslim woman was given 
a role, duties, and rights 1400 years ago that most women do not 
enjoy even today in the West. These rights are from God and are 
designed to maintain a balance in society; what may seem “un-
just” or “missing” in one place is compensated for or explained 
in another place. Let us evaluate the stereotypes regarding gen-
der justice in Islam.

 When we look at the anti-caste 
engagements of this community, one 

thing is very clear. Here one of the major 
concerns of this ex-untouchable com-

munity was the question of religion 
or with Hinduism. Caste was clearly 

seen as an aspect of the Hindu religion, 
which was then sought to be reformed, 

abandoned or as something that one 
had to convert out of. In fact, there were 

different positions regarding this but 
all of them recognized the centrality of 

religion and Hindusim in the oppression 
of the Ezhavas.
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In Islam, girl child has no right to live:

Islam is a religion that holds women in high regard. Long ago, 
when baby boys were born, they brought great joy to the family. The 
birth of a girl was greeted with considerably less joy and enthusi-
asm. Sometimes, girls were hated so much that they were buried 
alive. Islam has always been against this irrational discrimination 
against girls and female infanticide.

The Qur`an, which is the divine word of the Creator, strongly con-
demns the pre-Islamic practice of burying the girl child alive. Islam 
upholds the “right to live” for the girl child right from the beginning 
of the life in mother’s womb. Qur’an says, on the Day of Judgement 
the perpetrator would be asked: “For what sin was she killed?” 
(Chap 81, verse 9).

In Islam, women is subservient to men:

Islam is the only religion which accords not only equal dignity but 
also equal rights to women in the most unambiguous way. It de-
clares in Surah Baqarah (chap 2), verse 228: “And women have the 
same rights against their men as men have against them.” All com-
mentators agree that this is a declaration of equality of rights for 
men and women. Maulana Abul Kalam Azad in his commentary on 
this verse in his Tarjuman al-Qur`an says that (this verse) is a clear 
declaration of equality of sexes more than 1400 years ago.

 It is well known that in Islam marriage is a contract and no nikah 
can be valid without specific consent of the woman. The Qur`an 
itself describes marriage as ‘mithaqan ghalizan’ i.e. strong cove-
nant. A contract cannot be unilateral. Both parties have to agree to 
it. Thus in Islam, for a nikah to be valid, two adults have to bear 
witness that such and such woman has agreed to marry so and so.

The second right of a wife is maintenance. Despite any wealth she 
may have, her husband is obligated to provide her with food, shel-
ter, and clothing. He is not forced, however, to spend beyond his ca-
pability and his wife is not entitled to make unreasonable demands.

Not only that, the woman has every right to stipulate conditions 
under which she wants to marry, and if the man does not agree to 
these conditions, marriage cannot be valid. Also, according to the 

Hanafi school of thought to which a large number 
of Muslims adhere, a woman can also insist on 
what is called ‘tafwid-e-talaq’ i.e. delegation of the 
right to her to divorce her husband on his behalf. 
Has this any parallel in any religious law in the 
world?

Also, since marriage is a contract, if a woman is 
married off in childhood by any of her gaurdians, 
she has the right to reject the marriage on achieving 
puberty. It is called in Shari`ah terms ‘hear al-bu-
lugh’ i.e. option at puberty. Thus for a girl child, if 
she is married off during her childhood, she has the 
option to accept it or reject the match on achieving 
adulthood.

Thus, in Islam, the right of a woman to marry a 
man of her own choice is quite absolute, given by 
God, and not even her father can take it away from 
her. There is no way she can be married off without 
her specific consent in most unambiguous words. 
No school of Shari`ah law allows a man to marry a 
woman without her consent. This rule is firm like 
a rock.

Also, if a man has hidden certain facts from his 
bride at the time of nikah (i.e. if he is impotent or 
HIV-positive, for instance), she is entitled to disso-
lution of her marriage as a matter of right. Howev-
er, if a man discloses such facts before contracting 
nikah and she marries him knowing it fully well, 
she will not be entitled to dissolution of marriage 
on those particular grounds.

Islam has also given the woman the right to lib-
erate herself from a marital bond (khula`) and this 
right of hers is also absolute. The Holy Prophet 
(PBUH) allowed a woman called Jamila to obtain 
khula` from her husband though he loved her and 
gave her a maintenance allowance as per her wish-
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es. But because she did not like him, she said to the 
Prophet (PBUH), `I am afraid if I remain with him I 
may not be able to observe Allah`s limits.’ What an 
empowerment of women by Islam!

Presently, there is a wave of rumors against Islam 
in our country that “triple talaq” implicates injus-
tice to woman. But the funny fact is that few cases 
of triple talaq practiced by an insignificant number 
is not Islamic at all and is misused. The people who 
are forming such stereotypes regarding “triple talaq” 
have some other hidden agendas to implement by 
defaming Islam.

Women are forced to wear hijab which op-   
   presses her: 

In Surah Al-Ahzaab (chapter 33), verse 59, Allah, 
the Exalted Almighty Says: “O Prophet, tell your 
wives and your daughters and the woman of the be-
lievers to bring down over themselves (part) of their 
outer garments. That is more suitable that they will 
be known (as free respectable women) and not be 
abused. And ever is Allah Forgiving and Merciful.”  
This verse shows that Islam makes wearing a Hijab 
necessary. Hijab is the word used for covering, not 
only the headscarves (as some people may think) but 
also wearing loose clothes that are not too bright.

Sometimes, people see covered Muslim women, 
and they think of this as oppression. This is wrong. 
A Muslim woman is not oppressed. In fact, she is lib-

erated. This is because she is no longer valued for something 
material, such as her good looks or the shape of her body. She 
compels others to judge her for her intelligence, kindness, hon-
esty and personality. Therefore, people judge her for who she 
is.

When Muslim women cover their hair and wear loose clothes, 
they are obeying the orders of their Lord to be modest, not cul-
tural or social mores. In fact, Christian nuns cover their hair 
out of modesty, yet no one considers them “oppressed.”  By 
following the command of Allah, Muslim women are doing the 
same thing.

Muslim Women have no right to education:

In Islam, a woman has the right to be educated, contrary to 
what the contemporary world might think. The responsibility 
is that of the person who is raising her.

The Prophet Muhammad (PBUH) said: “Seeking knowledge 
is mandatory for every Muslim (male and female).” Men and 
women both have the capacity for learning and understand-
ing. Since it is also their obligation to promote good behavior 
and condemn bad behavior in all spheres of life, Muslim wom-
en must acquire the appropriate education to perform this duty 
in accordance with their natural talents and interests.

Muslim woman has no right to earn and has no economic 
rights:

For the first time in history, women were granted economic 
independence in Islam. The money they bring in to marriage is 
theirs as well as the money they earn.

The mahr is a compulsory part of an Islamic marriage con-
tract. It is the obligatory marriage gift from husband to his wife 
during marriage. Allah commanded in chapter 4 verse 4: “Give 
women their faridah (obligation) as a free gift.” It is a gift of 
money, possessions or property made by the husband to the 
wife, which becomes her exclusive property. It is an admission 
of her independence, for she becomes the owner of the mon-
ey or property immediately, even though she may have owned 
nothing before.

On the other hand, maintenance of their homes, providing 
support to the husband and bearing, raising and teaching 
children are among the first and very highly regarded roles for 
a woman. If she has the skills to work outside the home for 
the good of the community, she may do so. However, this is 
allowed only as long as her family obligations are met because 
women are the best homemakers. Concerning motherhood, 
the Prophet Muhammad (PBUH) said: “Heaven lies under the 
feet of mothers.” This implies that the success of a society can 
be traced to the mothers who raised it. The first and greatest in-
fluence on a person comes from the sense of security, affection, 
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and training received from the mother. 
Therefore, a woman having children 
must be educated and conscientious to 
be a skillful parent.

Polygamy allowed in Islam is injus-
tice towards woman: 

Islam allows limited polygamy, i.e. 
four wives at a time. This was allowed 
as during the numerous wars during the 
Prophet’s time in Arabia; many Muslim 
men lost their lives. Thus, the women 
outnumbered the men. The war-widows 
and orphans became destitute as they 
had no standing in the society and led 
miserable lives. To prevent injustice, 
Quran allows limited polygamy through 
the following verse: “marry the women, 
who seem good to you, two or three or 
four, if you fear that you cannot do jus-
tice to so many, then one.” (chap 4:verse 
3)

Justice refers to equal love and affec-
tion as well as boarding and lodging. 
The Quran has another verse stating: 
“you will not be able to deal equally 
between your wives however much you 
wish to do so” (chap 4:verse 129). Thus, 
it can be safely inferred that though Is-
lam permits four wives at a time, it is 
actually in favor of monogamy. Though 
polygamy is allowed in Islam, most of 
the Muslims follow monogamy strictly.

Woman has lower status in Islam: 

Men and women worship Allah in the 

same way, meaning they worship the 
same God (Allah), perform the same acts 
of worship, follow the same scripture, 
and hold the same beliefs. Allah judges 
all human beings fairly and equitably. 
Allah emphasizes the just treatment and 
reward to both men and women in many 
verses of the Qur’an:

“Allah has promised to the believers, 
men, and women, gardens under which 
rivers flow, to dwell therein, and beauti-
ful mansions in gardens of everlasting 
bliss.” (Qur’an 9:72)

“Never will I allow the loss of the work 
of any worker amongst you, male or fe-
male; you are of one another.” (Qur’an 
3:195)

These verses show that reward is de-
pendent upon one’s actions and not 
one’s gender. Gender does not play any 
part in how a person is rewarded and 
judged.

If we compare Islam to other religions, 
we see that it offers justice between the 
sexes. For example, Islam dismisses 
the idea that Eve is more to blame than 
Adam for eating from the forbidden tree. 
According to Islam, Adam and Eve both 
sinned, they both repented, and God for-
gave them both.

No stereotypes can be effective on a 
person unless he blindly accepts the 
myths without deliberating upon them. 

Hilarious fact is that due to such nega-
tive stereotyping where women have got 
more rights, more movements and more 
days dedicated to them like “Mothers’ 
Day”, “Women’s Day” etc., men too have 
started fighting for their rights question-
ing why there is only “Women’s Day”,  
why not “Men’s Day”? Why more reser-
vation for women, why not for men? etc. 
Now the people who initiated negative 
stereotypes regarding women are unable 
to answer men who are demanding their 
rights. No man made laws or policies can 
ever be able to compete with the laws 
and system provided by the Creator of 
universe in providing justice to both the 
genders.

The lives of the people who responded 
to the Quran have changed drastically. 
It had a tremendous impact on so many 
people, especially women, since this 
was the first time that the souls of men 
and women were declared equal — with 
the same obligations as well as the same 
rewards and balance and justice was 
provided in every aspect of life.

Islam recognizes and fosters the natu-
ral differences between men and wom-
en despite their equality. Some types of 
work are more suitable for men and oth-
er types for women. This differentiation 
in no way diminishes the effort or ben-
efits of one gender over the other. God 
will reward both genders equally for the 
value of their work, though it may not 
necessarily be within the same sphere of 
activity.
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Kakkoos, a compelling documentary film on manual scav-
enging in Tamil Nadu is all about showing the practice as it 
is without any filter. The pictures are shocking and watch-
ing them is easier said than done -- toilets teeming with shit, 
sanitary napkins lying scattered, people collecting faeces 
with their uncovered hands, cleaning hazardous medical 
waste, handling maggot-ridden corpses and much more. 
Kakkoos, which means toilet in Tamil, is set to be an exposé 
of manual scavenging, a practice forbidden through a legis-
lation since 2013 in India.

Manual scavenging is really about caste discrimination

The film, shot over a year across 25 cities and towns of 
Tamil Nadu, showcases the individual perspectives of the 
workers, predominantly the Dalits engaged in manual scav-
enging. At a recent screening in Delhi, the audience was at a 
loss for words seeing footages of entrenched caste discrimi-
nation and indifference of policymakers and society at large. 
Interacting with the audience at the screening, Divya Bhara-
thi, the 25-year-old filmmaker narrated how the death of two 
manual scavengers in a septic tank in late 2015 prompted her 
to make a film on the subject.

Born in Arapukottai near Madurai, Bharathi joined the left 
movement at a young age and went on to graduate from the 
Madurai Law College. Though she got to watch alternative 
cinema at a young age, it is the street protests following the 

death of the two sanitary workers after inhaling poisonous 
gas from a septic tank that Bharathi decided to film it. She 
got into political documentary filmmaking, her role model 
being Argentinian director Fernando Solanas. The apathy of 
the Indian left towards addressing caste issues disappointed 
her. The film also takes a dig at the Dalit organisations for 
taking advantage of a manual scavenger’s plight, even par-
taking a ‘commission’ from the workers’ families for getting 
them monetary compensation in case the workers die on the 
job. The practice of manual scavenging continues illegally 
as the definition of ‘manual scavenger’ in the Prohibition of 
Employment as Manual Scavengers and their Rehabilitation 
Act 2013, is inadequate. For example, sanitation work with 
gloves is not considered unlawful.

Debunking the lies of Swacch Bharat

In a harrowing scene in the film, a man is seen distraught 
about having to do this work. “I’m also a human being,” he 
cries, “think about me as well”. He goes on to remove faeces 
from the corner of a washroom with his hands and dispose 
of it without any protective gears or cleaning equipment.

The film, through its harrowing footage, depicts the gov-
ernment failure aptly. More so in the backdrop of the am-
bitious Swachh Bharat Mission costing about Rs 2,00,000 
crores. Why can’t a cleaning programme of this scale take up 
the issue of manual scavenging and deal with it wholly once 
and for all? Why machinery can’t be deployed instead of 
manual scavengers. Why has the budget for the eradication 
of manual scavenging come down from Rs 570 crores to Rs 10 
crores?  The film reasons that as long as the Dalits are seen as 
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cheap labour meant to do such work by 
the other castes, they will never get res-
pite from this. The scenes from Swachh 
Bharat Mission campaign juxtaposed to 
the ground reality of manual scavenging 
are a high point of the film.

There could not be a more potent im-
age of the caste system at play than in 
the practice of manual scavenging the 
film depicts. Arunthathiyar, Kattu Naick-
er, Chakiliyar, Irular, Kuravar and many 
other Dalit sub-castes are compelled to 
join the practice as options for working 
elsewhere are limited. Bharathi, while 
offering her introductory remarks at 
the screening, says she hopes that the 
120-minute film on the brutal reality of 
manual scavenging and the inherent 
caste injustice stir up anger and not pity 
to bring in radical change. She says she 
named the film Kakkoos after she met a 
manual scavenger’s child who told the 
filmmaker that her name was Kakkoos 
because people around her called so. 
The small child had actually internalised 

this prejudice.

A ‘360 degrees’ look at the practice

Bharathi speaking to the manual scav-
enging workers (Image: Divya Bharathi, 
Facebook)

Bharathi speaking to the manual 
scavenging workers

Speaking of the banned practice, the 
national convener of the Safai Karm-
achari Andolan who recently won Ra-
mon Magsaysay Award, Bezwada Wilson 
in an interview in the film says, “The 
government take steps to deal with the 
banned practice and improve the lives 
of lakhs of manual scavengers in our 
country but never goes to the extent of 
abolishing it fully. NGOs speak about 
nuclear hazards but are mum on manual 
scavenging. In that, lay the conspiracy 
of silence of the civil society.” The film 
is dedicated to those who indulge in this 
conspiracy of silence and let the dehu-
manising and dangerous practice con-
tinue, says the filmmaker. “Avangalukku 
kutra unarchi varanum (People should 
feel guilty),” she says.

A large chunk of manual scavenging 
work is done by women. The film takes 
on a feminist lens and depicts the inher-
ent sexism and the assaults the women 
face on a daily basis. These women are 
made to work night shifts. They are often 
sexually exploited by their supervisors, 
sanitary inspectors, conservancy officers 
and contractors. Yet they have no option 
but to work. The film also shows how 
ignoring the caste as well as the class 
angle weakens the fight against manual 
scavenging.

False official statistics rolled out by the 
government are available to refute the ex-
istence of the practice. Hazardous wastes 
are still being removed by humans and 
not machines. In other countries, lay-
ers of safety gear are worn by workers 
when they enter sewers. But that is not 
the case in India. Technology will come 
to the rescue only when non-Dalits have 
to do this, the filmmaker says. The prac-
tice has been privatised and the work-
ers hired through private contractors. If 
the worker dies on the job their families 
don’t get any compensation as there are 
no records to show their employment as 
most of them are either proxy workers or 
work under private contractors. 

A number of screenings of the film were 
shut down in Tamil Nadu by the police 
on the grounds of “law and order prob-
lems”. With Swachh Bharat Mission pro-
viding no solutions to the issue of man-
ual scavenging, it is up to the people to 
take action.  

The film ends with a song; the excerpt 
is below:-

Are you there to poop

Tell us

Are we here to clean

come and clean

Are you there to poop

Tell us

Are we here to clean

come and clean

If an animal poops, no other animal 
cleans

Oh fool with six senses why did this not 
reach your brain

We die in shit pits. You have no guts to 
question

Are you there to rule

Tell us

Are we here to die

come and clean
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Bashirhat in North 24 Parganas district of West Bengal has 
recently come into limelight for the ‘riots’ that erupted there 
over an offensive cartoon that was posted on Facebook by a 
Hindu resident of Baduria village named Souvik Sarkar. A 
lot has been written about this, but all including facts and 
rumours served to reinforce stereotypes of Muslims as reli-
gious fanatics and as riot-mongers. This piece is based on 
a fact finding done by this author, Sukriti Ranjan Biswas 
and Ananta Acharya of Samya Shanti o Sampriti Manch – a 
Dalit-Muslim solidarity front that was launched on 13th May 
this year at a meeting held in the Calcutta Buddhist Temple. 
I place here, facts, rumours, half-truths and interpretations 
of this recent conflict and contextualise them for an explana-
tion of what happened there and why.

Being a district along the Indo-Bangladesh border, North 
24 Parganas, in particular, Muslim majority Bashirhat has 
come to occupy in the Bengali Hindu imagination as a place 
which is occupied by Muslim infiltrators from Bangladesh 
bent on creating security issues for India. Yet both Muslim 
and Hindu residents of Bashirhat we talked to have claimed 
that communal harmony has been largely maintained here 
in the past. But in this incident the older generation people 
from both the communities stated that they could not con-
trol the younger generation: those who participated in van-
dalism and violence all belonged, with a few exceptions, to 
the age group of 18-22 years.

Polarisation

Because of the distrust generated for and in minorities 
there has been an increasing polarisation between the two 
communities. This became clear to us during our visit to 
Bashirhat. Muslim leaders both there and in Kolkata told 
us that to some extent, a few religious leaders too were re-
sponsible for such incidents. They informed us how in the 
past and the present some religious leaders gave speeches 
that intentionally or unintentionally served the purposes 
of polarisation.  This was also the view of a sizeable num-
ber of local Muslim residents we spoke with in Bashirhat. 
Such leaders and residents further discussed with us how 
communal tensions are not what Muslims want and how 
creating hatred for others is un-Islamic. They underscored 
the reluctance of the polarised Indian society to accept such 
views on communal harmony held by the Muslims. For such 
a reluctant society, they feel that at least government statis-
tics would show that Muslims want to live in peace. Hinting 
at the statistics of Muslims as worst sufferers in all commu-
nal violence, they underlined the need for non-Muslims and 
communally charged Muslim leaders to realise that majority 
of Muslims detest and reject communal violence. The par-
allel fanning of communization happening due to incen-
diary speeches of a few religious Muslim leaders has been 
acknowledged by the Jamaat, other leaders and residents we 
spoke with. We (the author and members of the fact finding 
team), however, want to make a qualification with regard to 
this acknowledgement of parallel fanning of communisa-
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tion by some Muslim leaders. Even when 
such communisation occurs, its scale in 
terms of its spread and the intensity of its 
effects cannot in any way be compared 
with that of Hindu communalism.

Muslim leaders like Quamruzzaman 
and Abdul Matin asserted that it is the 
lack of education both in Islamic values 
and the Indian Constitution that have 
propelled Muslims from this age-group 
into such action. According to them 
these boys have not passed school, are 
unemployed but have Jio 4G mobile net-
work and thus have access to online in-
flammatory materials over which these 
leaders have no actual control. Quam-
ruzzaman pointed out that these boys 
then easily fall prey to the dangerous 
communal designs in which the Muslim 
minority is always the worst hit. Seeing 
administrative inaction these leaders 
and other Muslim residents in Bashirhat 
took immediate steps to control the mob 
but failed in their effort in some areas 
where the Muslims were in a minority.
On the flip side, Hindu Samhati leaders 
have urged Hindus to ‘rise up’ and teach 
the Muslims a lesson. A peep into Hindu 
Samhati leader Tapan Ghosh’s posts on 
Facebook leaves us in no doubt about the 
real intentions of Hindutva groups. No 

wonder Tapan Ghosh hailed the Hindus 
of Bashirhat for showing the rest of Ben-
gal the way to fight ‘Islamisation’ and 
‘Islamic terror’. Lack of timely and effec-
tive action from the local administration 
and the police force also account for the 
continuation of mob violence. But clear-
ly Muslim leaders did not seem to have 
any power over the Muslim mob in some 
places and that has baffled them. In this 
episode of violence, Abdul Matin made 
an important point that initially the vio-
lence did not take the shape of a commu-
nal one. It was not a Hindu versus Mus-
lim violence rather one of the protesters 
versus police violence. But soon it took 
the form of communal clashes. Quam-
ruzzaman noted (a point I mentioned 
above in passing) that the violence and 
the rioting mob could still be controlled 
in Muslim majority blocks of Bashirhat 
by Muslim leaders and residents but the 
violence could not be contained in Hindu 
majority blocks. This raises the question 
of a larger Hindutva conspiracy of keep-
ing the violence alive. Hindutva groups 
succeeded best in Hindu majority blocks 
by forcing a sense of siege among the mi-
nority in those areas by rioting against 
Muslims. The last decade has seen a rise 
in the cadres of Hindu Samhati and such 

organisations. Arathayatra fair held near 
Bhyabla Kali temple created ideal condi-
tions for the spread of rumour and mob 
violence. A rumour that there was an im-
mense possibility of an attack on the Kali 
Temple helped in instigating the Hindu 
crowd into anti-Muslim actions.

Yet, the communalized, indeed the 
Hinduised common sense of Bengali 
society sees Hindu violence and such 
calls only as a response to Muslim ‘Jiha-
di’ politics. In this Hinduised common 
sense, some events and aspects have 
become marginal to making sense of the 
Bashirhat violence. I shall place here 
some of these unknown or lesser known 
aspects. We came across these from local 
inhabitants and reporters most of whom 
spoke to us on conditions of anonymity. 
First I shall devote some space to discuss 
the facts of the events leading to the riots 
in Baduria-Bashirhat, for these belie all 
the reports we have so far received from 
media.

‘Invisible’ events: Origins of the riot 
and more

Event 1: How did the Baduria ‘riot’ take 
place? A local reporter associated with 
TimesBangla.in with whom I spoke on 
two occasions had minutely covered the 
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disturbances from day one. Of the de-
tailed report that he provided me with, 
I mention only a few aspects because 
of lack of space. On 3rd July Muslim 
protesters put up a barricade and were 
protesting peacefully demanding ac-
tion from administration against Souvik 
Sarkar. The provocation came from the 
RSS in Saystanagar which is an RSS belt. 
This provocation triggered the protest to 
take violent forms. An arrow shot from 
one of the Hindu shops (most of which 
are owned by Dalit Bengali refugees) hit 
a Muslim on his arm. Incited by this vi-
olent attack, the protesters went berserk 
and vandalised that shop. The tussle led 
to vandalising of two more shops when 
neighbouring shop-owners came to the 
defence of the instigator who shot the ar-
row. The violence had taken its form and 
it spread to the next day. Muslim shops 
were razed to the ground the next day.  
In this spiralling of violence, a 74-year-
old Muezzin of Bashirhat mosque was 
beaten up mercilessly by the Hindus 
and a Muslim man was hacked to death 
on Bashirhat bridge. In a spate of the 
violence which followed a mosque was 
vandalised and a temple was attacked in 
retaliation. A mentally unstable Muslim 
beggar named Mohsin Ghazi from neigh-
bouring Anantapur village claimed that 
he was attacked in Rajib Colony near 
Bashirhat station when he went there 
begging for alms on 4th July. He was tak-
en to R. G. Kar Hospital Kolkata and is 
battling for his life. Six Muslim men are 
in critical condition in SSKM Hospital 
in Kolkata. The roots of the Baduria riot 
had its origins in the violence that Hin-
dus initiated in Saystanagar. In a perfect 
Gujarat-style politics the RSS has suc-
ceeded in bringing under its umbrella 
Bengali Dalit refugees of Bashirhat. Mus-
lims were hounded out of their homes, 
their shops and homes destroyed, many 
injured and a few killed and it became 
difficult for them to find safe shelters in 
many places.

Event 2: Within 24 hours of the out-
break of violence, Muslim policemen 

holding the ranks of Sub-Inspector, As-
sistant Sub-Inspector, or Habildar were 
‘benched’: they were either sent on 
forced leave or not assigned any respon-
sibility/orders to contain the violence. 
This happened in Bashirhat and Bara-
sat sub-divisions and partly in Bonga 
sub-division.

Event 3: A friend of ours who is a doc-
tor and who was once associated with 
the Government Hospital at Bashirhat 
confirmed our fears about some rumours 
(rather facts) about Muslim youths miss-
ing within a few days of the outbreak of 
violence at Baduria. We heard that three 
Muslim youth went missing. Rabiul Is-
lam, who teaches at St. Xavier’s College 
and is a resident of Bashirhat says that 
family members of two missing youths 
filed complaints with the police but they 
are unaware whether the police regis-
tered their complaint as a General Di-
ary or as a FIR. Those two victims were 
from two different villages, Bagundi and 
Dandirhat both of which fall under the 
jurisdiction of Bashirhat Police Station. 
A Hindu friend of the reporter Mizanur 
Rahman informed him that one of the 
youths who was missing from Dandir-
hat was killed and his body was taken to 
some unknown place.It was confirmed 
by Rabiul Islam too. We requested the 
doctor referred to above to find out if 
there were any unclaimed bodies in the 
morgue at Bashirhat Government Hospi-
tal. He personally went there and found 
that three unclaimed bodies were lying in 

the morgue. He checked and found that 
all the three youths were circumcised 
(an indication of their ‘Muslimness’). 
According to the police diary entries 
that he checked, these bodies arrived 
at the morgue on 6th July. When some 
local media persons went to the hospi-
tal, the Medical Superintendent refused 
to shed any light on this matter stating 
that he did not have the necessary per-
mission to talk about this. Three days 
back we learnt that the bodies have been 
shifted to the morgue at RG Kar Hospi-
tal in Calcutta as the one at Bashirhatis 
not advanced enough to preserve dead 
bodies for a longer duration. Today we 
came across an unconfirmed report that 
another reason for shifting these bod-
ies to Kolkata was because some media 
persons were ‘harassing’ the police for 
information.

Event 4: Some two weeks before the 
outbreak of violence few people from 
outside Bashirhat came and stayed in 
the local lodges particularly the corpo-
rate guest houses in Bashirhat town. 
They registered themselves in Hindu 
non-Bengali names. Was their presence 
merely coincidental?

Event 5: The incidents surrounding the 
attack on Kartik Ghosh and his subse-
quent death have almost taken legend-
ary proportions. From media reports 
available we learn that Ghosh – a poor 
man who earned a living by selling dead 
chicken etc. was brutally attacked by 
a Muslim mob near Bhyabla gate while 



aThe Companion   |   September  2017       23 

he was conversing with his friend Fazlul 
Sardar. When Sardar tried to save Ghosh 
he too was attacked. Both were taken to 
the hospital by the locals but Ghosh did 
not survive. The magnanimity of Ghosh’s 
son gets highlighted as how despite this 
major tragedy he still visits Sardar and 
enquiries about his health and needs. 
Locals, refugee and non-refugee, upper 
caste and Dalit, involved with restor-
ing peace also underscored the event of 
Ghosh’s death and placed great value on 
his son’s good actions. But the facts seem 
to tell us another story behind Ghosh’s 
death which did not find its way into the 
media. The Economic Times on 7th July 
2017 while reporting the death of Ghosh 
stated that he was a local RSS-BJP work-
er. An article on Scroll (July 6, 2017) citing 
Hindustan Times reported that Ghosh 
was returning home from the market 
when he was attacked by a Muslim mob. 
News18.com gives us more delightful 
stories about this attack where Ghosh 
is painted as an innocent RSS victim.
But these are far from the truth. Kartick 
Ghosh was a part of the RSS-Hindu Sam-
hati mob that went on a rampage in the 
suburbs of Bashirhat vandalising shop-
cum-living quarters and Muslim homes. 
An angry mob pursued Ghosh who after 
vandalising 21 such shops (19 of which 
belonged to Muslims) came back to his 
village Bhyabla. When that mob reached 
Bhyabla, a peace procession was also 
heading towards Bhyabla Gate from the 
opposite direction. The people in the pro-
cession witnessed this murder and some 
confrontation occurred between them 
and the mob. Ghosh was with his friend 
Fazlul Sardar when he was attacked. 
Sardar was attacked too while saving his 
friend Kartik Ghosh. Locals speaking on 
conditions of anonymity and Rabiul Is-
lam gave us the details of this unknown 
part of the Ghosh murder.

Event6: Finally, Rabiul Islam informed 
me that of late the police is randomly ar-
resting only Muslims from Bashirhat and 
falsely charging each of them under var-
ious sections of IPC. Rabiul Islam is in-

volved in providing legal help to several 
such Muslims arrested on false charges 
from his village.

Hinduised common sense

These events I mentioned above point 
towards the larger phenomenon of nor-
malisation of majoritarian violence. Our 
Hinduised common sense renders invis-
ible acts of aggression by Hindus that 
forced Muslims to retaliate as in the case 
of Kartik Ghosh’s murder and the mur-
der of three Muslim youths whose bod-
ies remained unclaimed in the Bashirhat 
morgue. The marks of injury on these 
bodies prove that the attacks on them 
took place from behind, there was no 
face-to-face action: two of the bodies 
have long and deep marks on the back 
left by either iron rods or bamboo sticks, 
one body has a hole on the back made 
by a bullet. The same common sense cre-
ates moral panic among Hindus about 
their Muslim neighbours and around the 
very idea of the ‘Muslim’. In the context 
of an area home to the refugees (mostly 
Dalit) from Bangladesh allegedly fleeing 
religious persecution such moral panic 
finds a fertile ground for its growth. Dalit 
refugees we interacted with point out 
their fear of becoming refugees again. 
This fear reaps a good harvest for Hin-
dutva politics.A Dalit refugee associated 
with the Matua sect, Samudra Biswas 
whom I interviewed told me very percep-

tible that the resistance, which Dalit ref-
ugees along with local Muslims had put 
up against the Muslim mob and Muslim 
outsiders has been rendered a ‘Hindu’ 
resistance because of the success of Hin-
dutva. He pointed out that local upper 
castes have been most secure and only 
Dalits were the so-called Hindu victims 
of the violence. Stating that although up-
per castes had hardly participated in re-
sistance these same upper castes handed 
over the weapons used at Ram Navami 
procession to Dalit refugees. Yet, Biswas 
also glorified Probashish Ghosh’s (son 
of Kartik Ghosh) actions, condemned 
Ghosh’s murder as senseless and unpro-
voked and as the biggest tragic incident 
in this violent episode; and remained 
noncommittal about Ghosh’s involve-
ment in RSS led violence. Admitting that 
he could not forget that he and other 
Dalits came to West Bengal because of 
Muslim violence, he asserted that he 
was still working for communal harmo-
ny in Bashirhat. I think it is a reflection 
of the Hinduised common sense. This 
participation in such a Hinduised com-
mon sense, despite perceptive critiques 
of Hindutva politics is what makes it 
shared one and aids in incorporating 
Dalits as ‘Hindus’.

Like Samudra Biswas, another Dalit 
refugee Harashit Sarkar who accompa-
nied us on our way back argued about 
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Hindu-Muslim violence that reflected 
his anti-Muslim prejudice. On being 
contested by Sukriti Ranjan Biswas 
a refugee and a veteran leader of the 
Bengali Dalit refugee movement across 
India and Ananta Acharya a second gen-
eration refugee Sarkar claimed that all 
refugees came here because of Muslim 
rioting. Sukriti Biswas pointed out that 
communal rioting was not the only or 
the main reason for migration. As an in-
stance, Acharya then cited conflicts over 
agricultural lands that has led Hindus 
to migrate to West Bengal. Upper caste 
Hindus had migrated long ago. Many 
of those Dalits who owned some land 
or were middle peasants left for West 
Bengal fearing trouble when they had 
a conflict with their Muslim landless la-
bourers. This is not to state that Bangla-
desh does not exhibit different forms of 
Muslim communalism or that riots had 
not taken place there, but a large num-
ber of conflicts leading to migration was 
not communal, they were mostly eco-
nomic or social conflicts.But they are in-
terpreted as communal violence or even 
as riots. Acharya informed us that, since 
1971 only two large-scale riots worth 
mentioning have taken place in Bhola (a 
large island) and in the Chattagram Hills 
in Bangladesh. In fact, Acharya pointed 
out that Bengali Hindus were much re-
spected and well-treated there as even 
small incidents would show. Recently a 
Hindu teacher was made to do sit-ups in 
a class by Muslim students in a college in 
Dhaka suburbs. A procession condemn-
ing this as taken out in which Muslims 
turned up in large numbers. But Har-
ashit Sarkar held on to his position. West 
Bengali Hindus always see Bangladesh 
as a riot-prone zone. Sukriti Biswas ex-
plained that the power of anti-Muslim 
prejudice is not easy to overcome, for 
that to take place a sustained political 
education is necessary. In a conversation 
with a group of people in Kolkata recent-
ly, Sukriti Biswas noted a fact he came 
across many times in Dhaka and Jessore: 
how local Muslims defended local Hin-

dus against slurs or rumours spread by 
West Bengali Muslim migrants to East 
Pakistan/Bangladesh; these local Mus-
lims also warned these refugee Muslims 
against fomenting any trouble there. But 
these alternative perspectives are often 
brushed aside or challenged through a 
Hindutva lens.

Referring to the Geneva Camp in mo-
fussil Dhaka Acharya described to me 
the humiliating treatment that is met-
ed out to Urdu-speaking Muslims who 
were arrested by the new Bangladesh 
state on suspicion of being allies of Pa-
kistan against the liberation war, 1971. 
Rendered homeless, facing arrest or 
even death the survivors were sent to the 
UN Geneva Camp. These Urdu speak-
ing Muslims are only allowed to leave 
the area of the Camp on Fridays for two 
hours to offer the Friday Namaaz. Before 
leaving the Camp on Fridays they are re-
quired to wear anklets as marks of iden-
tification. As a part of understanding 
communalism and our history we need 
to realise that just as there are dominant 
or hegemonic narratives, there are also 
counter-narratives. A brief mention of 

cross migration is necessary here. Acha-
rya during one of our discussions point-
ed out to this absence of any narrative 
of cross-migration: that of West Bengali 
Muslims to East Pakistan/Bangladesh. 
Through field surveys the organisation 
he belongs to DAFODWAM(Democratic 
Action Forum of Dalits, Women & Minor-
ities), came across irrefutable evidence 
of such migrations in three phases: 
1964, 1965 and 1971. These migrations 
undoubtedly took place under commu-
nally charged conditions in the border 
districts of North 24 Parganas, Nadia, 
Balurghat belt of Dinajpur and the Cal-
cutta suburbs. 1964 was infamous for 
the Calcutta riots that had its effects into 
the border districts; 1965 was the year of 
India-Pakistan war and the environment 
was obviously communally charged; 
1971 was the Bangladesh Liberation War 
was again a similar situation obtained. 
Indeed, Muslim suffering due to com-
munalism has remained immensely un-
der-documented and unrecognised.

Finally, one may not overlook the sig-
nificant presence of Bharat Sevashram 
Sangha (BSS) in all districts of Bangla-
desh. One of my refugee respondents 
in an earlier research detailed to me 
the role of the BSS in ensuring that the 
remaining Hindus in Bangladesh could 
live with ‘honour’ as Hindus there and 
would not have to convert to Islam. An 
opinion has been manufactured that 
the BSS saved Hindus from becoming 
‘extinct’ in Bangladesh else they would 
either have been forced to convert to Is-
lam or would have had to live losing their 
‘honour’ to the Muslims there. It was this 
manufactured fear of the ‘Muslim’ that 
the BSS and other Hindu organisations 
had whipped up and effectively used it 
to serve their Hindu upper caste politics 
in undivided Bengal since the early 20th 
century. It is this same moral panic that 
is being re-created now in West Bengal. 
Bashirhat might well be a mere tip of the 
iceberg.
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The prominent early twentieth century English novels from India are his-
torical fictions which have the nationalist struggles in their background. The 
novels considered to be  more significant ones are obviously Kanthapura 
(1938) by Raja Rao, Untouchable (1935) by Mulk Raj Anand, and Waiting for 
Mahatma (1955) by R.K. Narayan, otherwise called ‘Mahatma Novels’. These 
three novelists Raja Rao, Mulk Raj Anand and R.K. Narayan are called the 
trinity of the first flowering generation of Indian English fiction. Here I am 
trying to analyze how their novels nullify the possibilities of a non-national-
ist narrative of the Independence struggle.

Nationalism and its metanarrative subsume the divergent voices into its 
fold on the imagined basis of ‘shared history’ and ‘national unity’ and rel-
egates the minoritarian differences as agents of colonialism. As Benedict 
Anderson puts it, “Newspapers and Novels are the major propagators of na-
tionalism”.[1]

The so-called Gandhi/Mahatma novels Untouchable, Waiting for Mahatma 
and Kanthapura are aware of the limitations of Gandhism and thus envision 
a nationalism by resolving the disillusions with Gandhian nationalism by 
bringing in Nehruvian socialist ideologies and accepting technology without 
compromising the ‘Indian traditional values’. But again they are very much 
situated within the Gandhian aspirations of nationalism. Dr. B.R Ambedkar 
who had an alternative political perspective for empowering the Dalits with 
separate political representation is nowhere in these novels, which are on 
the other hand not much contented with Gandhi. Snehal Shingavi tells how 
the Gandhian and left socialist politics worked in vain for the goals of erasing 
casteism,  “Gandhi’s paternalist solution offered the untouchables tempo-
rary moral relief but left varnashrama and caste prerogatives relatively in-
tact, while the left-wing’s economic determinism, which argued that nation-
alism would lift all economic boats, had no specific plan for the untouchable 
future.  And even though the moderates and the left were convinced that 
caste-based discrimination had to be ended and had themselves engaged in 
social activism to that end, neither had a coherent plan that it could imple-
ment and neither was willing to open a rift with the orthodox right wing to 
defend the principle of equality.  And more to the point, none were able to 
convince substantial numbers of untouchable political activists that their 
plan could produce the desired end[2].”

David Arnold[3] in his book titled “Gandhi” analyses the power profile of 
Gandhi and how Gandhi had used his immense popularity among Indians in 
making Ambedkar sign the Poona Pact in 1932 and thus remove the chances 
of political empowerment of Dalits in India through separate political rep-
resentation. The question is about the violence of non-violence. Gandhi 
aware of his popularity was going on a strike until death and Ambedkar was 
very much aware of the consequences of probable death of Gandhi and how 
India would react to Dalits and attacks against Dalits on the issue had already 
begun. Wasn’t Gandhi coercively convincing Ambedkar by threatening with 
his own life, thus not only narrowing the destiny of Dalits, but also violating 
the ideals of Gandhi’s own Satyagraha and ahimsa – peacefully persuasively 
convincing the enemy/oppositioner of the truth? To be read together with 
this is the tale of Palwankar Baloo[4] who was a Dalit, highly talented and 
enthused in cricket, but was denied batting and even team captainship due 
to his caste status. Baloo, always socioculturally destined to bowl for the up-
per caste and foreign batsmen, was a major figure in convincing Ambedkar 
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to sign Poona pact along with MC. Rajah. In October 1933,  Baloo contested to 
Bombay Muncipality but lost election as his opponent was a high caste Hindu, 
highly favourable.

Let’s come to Mulk Raj  Anand’s Untouchable. It’s the tale of Bhaka an un-
touchable who does scavenging in the colonial India and lives through every-
day’s casteism. Bhaka, who is respectably different from ‘his own lot’, after the 
epiphanic moment of realizing his ‘self’, the omniscient narrator tells us,   lis-
tens to Mahatma’s speech and gets enthralled by being addressed as ‘Harijan’ 
and knowing that a Brahmin scavenges in Sabarmati Ashram. Yet he is confused 
of Gandhi’s remarks like ‘all jobs are equal’, ‘scavenging is service, cleansing 
Hindu society’, ‘Harijans should give up alcohol, meat and adapt to Hindu 
cleanliness’.  At the end from the talk of Iqbal Nath Shershar, Bhaka is hopeful 
about the apolitical solution of technology, “the Flush system” which can liber-
ate the scavengers. It is obvious, that the absence of Ambedkar in the novel is 
not incidental, rather deliberate as the Dalit movements under Ambedkar were 
already active by then. Especially in a book titled and themed untouchable, the 
Dalit leader Ambedkar who was very much critical of the Gandhian rhetoric of 
anti-untouchability, envisioned annihilating caste through a political, social, 
cultural, social, spiritual project,  is not merely absent rather made invisible. 
Anand’s letters on India give a glimpse of his politics and how he viewed that 
Indian National Congress has the exclusive authority to speak on the behalf of 
the whole India including the minorities and how he thought that separate elec-
torates will damage the unity of India[5].

Why did Raja Rao choose a Muslim character for a policeman who constant-
ly surveils on the nationalist struggle in Kanthapura and who unlike the other 
Hindu villains is portrayed using bestial images like He ‘growl[s],’ ‘prowl[s],’ is a 
‘bearded monkey,’ a ‘bearded goat,’ a ‘dog,’ and so on. All the political activities 
are taking place inside the temple and the pariahs,   hindu and Muslim charac-
ters are outside this parliament. Considering that Kanthapura has always been 
metaphorically analyzed as the microcosm of India, isn’t Raja Rao constructing 
an image of India which is Savarna? Is a multi-religious, de-casted India/Kan-
thapura possible?

The acceptance of difference, and the inherent social heterogeneity are always 
feared to fragment the nation. This fear of minority comes out in the form of 
the embodied villains of Badekhan in Kanthapura and solely Hindu Indias – 
Hindu nations or rather savarna Kanthapuras and savarna Malgudies.  Murthi 
the protagonist, who is in the forefront of building the temple and nationalism 
in Kanthapura is the ‘Guru’ of the Pariahs as well. Delighted of the ‘touchable’ 
treatment Pariahs joins the national struggle. Likewise, Anand’s untouchable 
characters lack the political consciousness, as historically seen in the forms 
of Sweeper’s Union 1928, Depressed Classes Movement of Ambedkar, the Gan-
dhi novels though aware of the limits of Gandhism, turns a blind eye towards 
Ambedkar, indicative of not only the sociological subjective caste positions of 
these authors, but also how historical fictions create a literary memory of na-
tional struggle which only reflects one-side of the nationalist struggle. Rumina 
Sethi[6] in Myths of the Nation remarks on the same as how historical fictions 
use the loophole of being fiction, yet create historical narratives thus memories, 
of a struggle which was highly heterogenous as the nation is, into a homogenous 
narrative which is nationalist and making the marginal voices and leaders like 
Ambedkar invisible.
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“Shut up! Don’t make noises. Don’t you know this pain is 
natural? What more should we say to you? Aren’t you a big 
girl?” This is how my period pain was rationalized to me. The 
alibis I made to both male and female colleagues and staff 
was the old cliché headaches and vomiting.

As if menstruation was a taboo. As if being women was a 
taboo. Will they ever consider menstrual leave? Like they 
consider pregnancy leave. Why are the people so stubborn 
about one but lax about the other? Since the dawn of human 
race we’ve had menstruating women. No doubt, those who 
conceitedly establish themselves as a higher power came 
from a menstruating womb, in fact the very human race 
itself, yet women have asked for nothing in return despite 
bearing the pain of giving birth to that anti-feminist.

After intellectual maturity, the human species have adapt-
ed to sex, masturbation and menstruation as in-extraordi-
nary normal processes, but one of them is still treated with 
debilitating stigma even in apparent developed economies. 
But biological processes of similar nature like giving birth 
are widely celebrated.

Perhaps the answer lies in the rooting out of the ignorance 
still prevailing in societies of the current world. A better 
understanding of menstruation as a biological process will 
shake the prejudices of the people. And allow women to lead 
better lives. The women who’ve lived their lives hiding men-
struation will claim to know better of it but their own bodies 
are against them.

What is this stigma that surrounds menstruation but not 
pregnancy? During our Higher Secondary biology classes, 
many girls would cringe at the level of detail the menstrual 
cycle is being taught to a mixed class. They would say there 
is no need for such detail. I’d say it’s necessary to butcher the 
ignorance of their parents.

How many dissenters know of the purification of their 
own moms and sisters?

The maiden woman is being imposed with a quest for the 
queen-hood in the society. The rules and regulations are 
compulsory to practice. To some extent, it may be good for 
health. Beyond that why is the lady also marginalized? Why 
are those people who are talkative about sexuality and relat-
ed processes, become speechless in this matter?

Both men and women need to be made aware of this mat-
ter, they live in recline unawareness. During the menstru-
al periods, when there is immense pain in the abdomen, 
those who are suppressing this pain transmitted to the veins 
which freeze the organs stand ashamed in front of her fa-
ther/ brother to buy a napkin. They are afraid of you! Her 
father/brother/husband!

I happened to read the post of Manasi which describes the 
experience of a young girl who had to face the brunt of the 
ignorance of society for not packing her napkins properly.

The Government here decides the private matters of wom-
en, unashamedly they impose taxes on being a woman, 
what is their reasoning for this? Why does even the Gov-
ernment see periods with stigma? Why are napkins taxed 
but condoms are not with this GST? Has our Indian culture 
seeped into our parliament too? Democracy after all is the 
will of the people. The questions remain but the answers are 
in the hands of our society.

SELECTIVE STIGMA : 
MENSTRUATION AND 

PARTURITION

Shamna Sherin
Research fellow , Centre for West Asian 
Studies, JNU , New Delhi

OPEN SPACE
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On my first day in a corporate college, coaching for a com-
petitive exam, I was equal parts nervous, scared and excited. 
But a small graffiti on the wall beside my bench added an-
other emotion to this mixture of feelings; shock. It was just 
a four-letter word scribbled in red. I was baffled. How can 
a junior college be compared to that? Weren’t the two years 
after tenth class supposed to be the best time of your edu-
cation? Not adults, but not schoolkids. Growing up, but not 
grown up yet. Lesser rules, no uniforms, more freedom and 
of course, the most eye-opening experiences. Intermediate, 
that’s how its referred to as, in local academic jargon. Admit-
tedly, I had enrolled here for only a month, a crash course for 
the entrance exam, but other students had to spend a mini-
mum of two years here. Classes XI and XII. Aren’t they sup-

posed to be the pivotal, most stimulating, identity-revealing 
years of a student’s life? Mine were, so I just dismissed it as 
vandalism by a particularly rebellious student.

After a month of dreary classes, cutthroat competition, dai-
ly tests, eight different lecturers teaching the same four sub-
jects, class rankings and practically no social life, I finally 
understood that wall art. The word  ‘JAIL’ finally made sense 
to me.

Now, more than two years after my own experience, and 
hearing of others similar views, I’ve come to realize that it 
was not the students who were vandals in that situation. 
It was the college, its education system which was at fault 
there.

FROM AN 
EXPERIENCE OF 

LEARNING TO 
STUDYING ONLY

FOR EXAMS
Sidra Maheen
3rd year Physical Therapy student
 from Hyderabad.

CAREER
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Ah, education. A good, old friend of ours. Defined as” a process of giv-
ing or receiving systematic instruction; an enlightening experience.” 
So when I was in school, I was always told and taught new things, 
not for the sake of passing exams but for the sake of actually learning 
them. For gaining knowledge, which was supposed to be the main pur-
pose of education. But lately, the big E-word with all five vowels with 
it,  has connotations of commercial, expensive and basically, a stress 
and a burden on kids as well as parents. After ninth level especially, it’s 
now something that’s been stripped bare of its true meaning, robbed of 
is the true aim, sucked out of its true essence.

As far as I can remember, the reason we all spent more than half of 
our waking hours everyday at school, trying to achieve a so-called ed-
ucation, was to learn new things. To seek knowledge and through that, 
discover yourself. It was made clear that there are many options as ca-
reers and you get to choose what you like, and what you’re good at. It 
would open up our minds, broaden our horizons, teach us how to give 
back to the society, construct and create something and thus inspire 
others to make this world a better place to live in. It would let you be 
anything you ever wanted to be. It was the ultimate power, a source of 
achievement and happiness combined with relief then you’d complete 
it. It was honor and dignity and a ticket to creating your niche in the 
world. It still is all that I presume, for those of us who completed its 
formal years before the ‘Age of Racers’ set in. I mean, I’m still told the 
same things, even at my undergrad university,i.e., to study for gaining 
knowledge and not for passing exams, and that’s what I still believe in.

But the connotations of the same education aren’t the same for my 
siblings. I don’t know whether I felt his huge shift in such matters due 
to changing boards of education that there’s this great chasm of differ-
ence between mine and my brother’s intermediate education, who is 
only three years junior to me.

Now, what I gather from him, and from my friends and cousins who 
attended such colleges is that they are told clearly in the classroom to 
avoid studying anything that’s non-evaluable. To skip the concept and 

to focus on the solutions. The entire approach 
of the teaching method is not aimed at making 
the student realize, relate and relive experi-
ences they’ve had, in a whole new light of rea-
son, logic, and understanding, but its purely a 
problem-solving based approach. A chapter is 
not measured by how many lessons and ideas 
it gives a student, but by how many questions 
from it can appear in the exam. There’s a  very 
rare inclusion of hands-on practical experienc-
es which are supposed to be necessary. There’s 
barely any relativity of what’s taught within 
the four walls of the classroom to what hap-
pens in real life. There are no more awaken-
ings at random points of time like “oh yes, this 
occurs due to a phenomenon I learned about 
last week” which, if you ask me, was the best 
part of learning new things. And of course, stu-
dents there have absolutely no co-curricular 
activities planned or organized by the author-
ities. If no co-curricular, forget extra-curricu-
lars. No sports, no moral classes, nothing. And 
I’ve also heard some of the colleges don’t allow 
you to step out of campus even during breaks. 
Some don’t even allow you to offer salah or 
pray! That’s depriving you of a constitutional 
right, right there. And we allow them to.  No-
body stands up against them because they’re 
corporate giants and can do anything. Because 
they make students get first ranks in the entire 
state, so they can do no wrong.

All this has resulted in the aim of the en-
tire education experience to shift gears from 
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learning and gaining knowledge to passing in exams. I asked a bunch of 
my friends for reviews on their inter years and here’s what I gathered. Very 
rarely there are students who find ways to balance their lives with extra ac-
tivities, make good friends and manage to find a way of praying on campus. 
But the otherwise, the general views are: Instead of opening their horizons, 
it’s restricting young minds to textbooks and workbooks where every prob-
lem is solved, every multiple choice question’s option selected, every theory 
answer printed, ready to be memorized. There are little amounts of thinking 
and reasoning involved. Instead of giving various options for choosing a ca-
reer, this system marks out a handful of pre-set and pre-determined ways 
of spending one’s life. Doctor, Engineer, CA, MBA and that’s pretty much 
it. And there’s rarely a sense of accomplishment at the end of the two-year 
process. Just acute relief. The entire college experience just consists of sitting 
in a classroom for 8-10 hours per day, under tons of pressure to score well in 
meaningless daily tests, with no time or energy left for friendships, hanging 
out, competitions, debates, group discussions, practicals or any other activi-
ties. I’ve never met anyone who went to such a college and says they’ve had a 
happy time during these years and that they enjoyed them. And, no surprise, 
there are instances when students from such colleges committed suicide.

So now,  teens and their parents are starting to look at intermediate as a 
necessary evil, something you just have to get through in life to get good 
marks, get into a good college, when they should realise that it’s a discovery, 
a search of your inner self. At the end of those two years, you’re supposed to 
know what you’re going to do with your life. If you don’t, no worries, you’ll 
eventually figure it out.

As we have just been through the exam season for tenth graders, there are 
thousands of innocent  -15 or 16-year old – being pushed by parents, ads, 
friends, counselors, etc. to pick corporate colleges that promise the highest 
marks, 100% results, guaranteed ranks. But none of these institutions seem 
to dispense knowledge, none of them invite you to find yourself, figure out 
what you’re good at and show you ways of doing it for the rest of your lives. 
Nobody wants to help you give back to the society you took so much from, or 
to help change the world.

So to all the tenth graders out there, take your time, utilize this vacation to 
sit down and think of what you want. Are you ready to sacrifice real knowl-
edge, deep friendships, sports and other extra curriculars, social life, family 

time and lots of your freedom just to get 
good marks? Are you ready to leave your 
birthright of praying to God just to get a 
high rank? Sit your parents down and ex-
plain to them that its not necessary to get 
into a corporate college to get good marks 
or get into a good college. You’ll perform 
according to your capability in whatever 
college you pick. Give them examples of 
students who are from regular colleges and 
still managed to get into good universities 
and explain to them that its not necessary 
that whoever gets into corporate colleges, 
only gets a rank and admission into a good 
university, that their advertisements only 
show you the minority who topped and 
hide the majority whose results are aver-
age.

And parents please, kindly listen to your 
child. Try to understand what he or she in-
tends to do with life. It might not be what 
you approve of, but if its what makes them 
happy, please let them do it. As long as 
it’s legal, that is.  Because I promise you, 
you’ll prefer a happy child who does what 
he likes much more than a rich miserable 
one who hates his job and claims he did 
everything in life just to make you happy.

As we have just been through 
the exam season for tenth 

graders, there are thousands 
of innocent  -15 or 16-year old 
– being pushed by parents, ads, 
friends, counselors, etc. to pick 
corporate colleges that prom-

ise the highest marks, 100% 
results, guaranteed ranks. 

But none of these institutions 
seem to dispense knowledge, 
none of them invite you to find 
yourself, figure out what you’re 

good at and show you ways 
of doing it for the rest of your 

lives.
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KAVYASHREE’S 
MYSTERIOUS 

DEATH : STUDENTS 
ON STREETS FOR 

JUSTICE
Faisal Ahmed Malpe
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Kavyashree (16), a national level badminton player was 
found dead under mysterious circumstances on 20th  July in 
her hostel room. Kavya was a student of 10th  STD in Alvas 
Education Institution at Moodbidri, Dakshina Kannada.

Parents of kavyashree suspect that there may have been 
foul play in their daughter’s death. In fact they are justified 
in their doubts for there are  many questions that surround 
kavya’s death. The parents of the deceased have made seri-
ous allegations against the educational institution and stat-
ed that the death of their daughter is a planned murder.

Baby Poojary, mother of Kavya , said that she is certain that 
Kavya’s death happened not on account of suicide but she 
was murdered. The physical education teacher of the school 
should be investigated. Neither she nor her husband, Lokesh 
Poojary, had ever told the authorities that it was not a case of 
murder. Speaking at a dharna, organised by the district unit 
of the Karnataka Rakshana Vedike, in front of the Clock Tow-
er Udupi, she asked “What was the hurry to shift the body 
from the hostel to the mortuary? She wanted to know who 
shifted the body”.

Kavya’s body was shifted to the mortuary even before her 
parents came to see her. The parents were not allowed to 
even see her body. Kavya’s physical education teacher was  
one who informed her parents. Hearing this the grieved par-
ents rushed to the hostel and found that her body had al-
ready been shifted to mortuary. Reports claim that they were 
not allowed to see her body and this has given rise to further 
suspicions about her death

A day before her suicide (Wednesday 19th july), Kavya 
spoke normally with her parents on call, she was mental-
ly fine and there was no sign of depression or facing any 
problem. She told her mother over phone that she had 
sports training at 4:30 a.m. But on July 20, she was found 
hanging in her tracksuit. Although, school authorities 
are claiming that Kavya allegedly ended her life over low 
score in her Hindi exam paper. They believe that Kavya 
was a sportsperson and she could have never ended her 
life over low marks in an exam.

Dr Mohan Alva, chairman of Alvas education institution 
has said that he is ready to face any investigation into Ka-
vya’s  death. He told, “The administration is completely 
transparent. Unnecessarily, our institutions are being tar-
geted by misusing the suicide of Kavya”. There has never 
been a ”murder” at their institution before and with re-
gard to Kavyashree’s suicide they are ready for inquiry by 
police, media or any individual”.

Meanwhile, there were several protests and demands 
by Various student and social organisations demanding a 
fair probe in mysterious death of kavyashree. Students Is-
lamic Organization (SIO) Udupi unit staged a demonstra-
tion on Saturday. Addressing the demonstrators, Yaseen 
kodibengre said “Our intention is to fight injustice in the 
society wherever we face any, and if protests don’t work 
we are ready to take up legal course too”. Student organ-
isations such as campus front of india, Akhila Bharatiya 
Vidyarthi Parishad,  Democratic Youth Federation of India 
and Students Federation of India, National Student’s Un-
ion of India, All College Student Association of Mangalu-
ru,  Friends Ballalbagh Biruver Kudla, joining voice, on 
Saturday demanded CBI probe into the death of the said 
16-year-old sportsperson.

While these questions lie unanswered, one is forced to 
wonder whether parents still consider sending their girls 
to Dakshina Kannada – a hub of education. For, Kavya’s is 
not a lone case of a mysterious death being reported from 
this region.

Baby Poojary, mother of Kavya, speaking at a dharna in Udupi

Demonstration by Campus Front of India

Baby Poojary, mother of Kavya , said that 
she is certain that Kavya’s death happened 
not on account of suicide but she was mur-

dered. The physical education teacher of the 
school should be investigated.  Neither she 
nor her husband, Lokesh Poojary, had ever 

told the authorities that it was not a case of 
murder.
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Tu #Katua hain?

Ji nahin!?

Accha toh #aatankwadi hain tu!

Ji,kya…?

Toh tu Pakistani bhi hai!

Ji hum toh #Ganga kinaare…

Abey chupp kar Babar ki aulaad… Haath main kya hain?

Ji ghar walon ne khaana baandha hain.

Accha toh #Beef khaa Raha hai tu!?

Nahin ji yeh toh Mutter paneer hain.

Abey chup, tum Mulle beef ke alawa Kahan kucch khaatey ho?

Nahin ji, yeh to Mutter…

Abey katuae zabaan ladaata hain!?

Nahin ji, ham Kahan…?

Abey gaali deta hain. Dekho bhai log, yeh Babar ki aulaad Pakistan 
Zindabad keh raha hain!

Kya bol rahe hain aap,main toh…?

Abey Pakistani Mulle, Gau maans khaata hain aur Hindustan Ko 
Gaali deta hain. Naam Bata Tera Naam. Abhi sabak sikhate hain tu-
jhe!

Ji hamaara naam ‘Devi Prasad’ hain.

Accha…(long pause) Aur Devi bhai, Kaise ho? Hamein bhi khilao 
Yaar Mutter paneer. Mazaaq kar rahe the Katuae samajh kar, Seri-
ously na lijiye.

Ji koyi baat nahi. Lijiye khaaiye.

***

‘Devi Prasad’ gets down on the next station, rushes out to catch an 
auto , wears his skull cap that was in his bag, looks into the mirror 
and sighs with a relief like never before “Bas bhaiyya, ghar le chal-
iye”.

Auto driver turns ‘kahan hain ghar?’, then looks at his cap and 
then at his bag … and asks ‘bag main kya hain?’

TRAIN DIARY OF 
FUTURE INDIA


