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 “The consequence of secularism is nothing but that whosoev-
er adapts that as a way of life is destined to a life of no purpose, no re-
sponsibility and slavery of the self; whether it is adapted by an indi-
vidual, a group, a nation or a league of nations.” - Abul ‘Ala Mawdudi 
 
 India as a nation-state is celebrated as an epitome of secular democracy. 
Oxford dictionary defines secularism as “the principle of separation of the state 
from religious institutions.” In concept and practice, secularism is pure hypocrisy, 
in Indian contexts. Although opinions differ as to whether secularism is “good” or 
“bad,” indigenous or alien to the Indian context, there is, for the most part, a shared 
consensus that secularism is a temporally delimited phenomenon—a postcolonial 
project—that is primarily statist and institutionalist in its provenance and orien-
tation. These narratives ignore the history of the emergence of secularism. Indian 
secularism is predominantly influenced by Brahmanism. Shabnam Tejani, in her 
monograph “Indian Secularism: A Social and Intellectual History (1890-1950)” ex-
amines this side of Indian secularism. Her key arguments are twofold – first, that 
understanding the genealogy of secularism in India requires one to move beyond 
religion to a consideration of caste; second, that secularism assumed very particu-
lar historical meanings in Indian setting due to its emergence at the nexus of com-
munity and caste, liberalism and democracy and nationalism and communalism. 
 
 The recent Indian experiences of Indian secularism yet again proves it to 
be Islamophobic. The machinery, both state and non-state strives their level best 
to establish this.  Brahmanism masked with the excuses of liberalism is what sec-
ularism means in the Indian context. The latest major example of this can be seen 
in the Hadiya case.  This issue of The Companion deeply inspects the very concept 
and practise of Secularism in India.
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MINORITY JURISPRUDENCE 
(FIQH-UL-AQALLIYAT) & 

KERALA SCENARIO



 Kerala is one of the Indian states located in the south-
west of the Indian subcontinent, a coastal area overlooking the 
Arabian Sea and the Indian Ocean. It is distinguished by its geo-
graphical location and has a wonderful tradition involving all 
the population without regard to their religions and belief sys-
tems. Unlike other states, this made Kerala a quiet and reassur-
ing place where people live in peace and harmony. While the rest 
of the states in India have been plagued by sectarian riots and 
religious violence for centuries, recently, after the rise of fascist 
power, the danger has surrounded Kerala as well from all sides.
There are many kinds of research and studies that have exam-
ined the subject of minority jurisprudence, but the issues faced 
by Muslim minorities differ from place to place. The contempo-
rary issues faced by Muslim minority in Kerala are rarely seen 
in the other parts of the world, such as the rule on inaugura-
tion of the institutions and conferences by lighting a lamp as it 
has to do with the worship of fire which is known to Hindus, the 
slaughtering of cows by Muslims in front of people who worship 
them, the consumption of food offered to the Hindu gods, the 
participation in the temple dances, entering into marriage with 
Hindus considering them as the people of the book, and many 
other issues that may face the Muslim, requiring rulings by the 
jurists. Muslims in Kerala have been and still remain as a vital 
community since the advent of Islam in Kerala, and they had a 
history of peaceful coexistence with others, and they were not 
isolated by the followers of other religions as mentioned in the 
previous section. 
 The crucial role played by Muslims throughout the his-
tory of Kerala continued till the first quarter of the twentieth 
century until the Islamic Caliphate weakened. Muslims were the 
ones who led the revolutions and wars to resist colonialism and 
occupation for centuries, as the “jihad” ordered by the Holy Qu-
ran is what fuelled them in their battle against colonialism. In 
particular, the colonists when they came to India brought with 
them their cultures and habits, which were not in line with Is-
lamic law. So the defence of their sanctities became a religious 
duty that couldn’t be left out. In addition, the colonists who 
came from Europe did not enter India alone, but they had mis-
sionary groups to evangelize the people of India. The European 
occupation had economic, political, religious and other goals as 
well. For these reasons, Muslim scholars have made their fol-

Abdul Wasih Dharmagiri
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lowers aware of the danger behind colonial-
ism and declared war on them. The scholars 
knew and believed that the resistance of the 
colonists was achieved only by reviving the 
religious values and carrying out the Islam-
ic education. They took this task on their 
shoulders and showed the intensity of their 
hostility and resistance to the colonialists of 
the Portuguese, Dutch, British and others.
 In addition, the political develop-
ments that India has attained were also in-
herited from Muslims, as the Muslims ruled 
these areas for more than eight centuries in 
succession. These Muslim rulers were not 
just Sultans who enjoyed being rulers but 
were reformers who led the cultural and so-
cial renaissance, and this is what the natives 
of Malabar had missed. Rulers who ascended 
the throne after them were interested in the 
affairs of a certain sect, unlike the Muslim 
rulers who were carrying out a comprehen-
sive reform reaching all groups of society 
from different sects and affiliations. 
After the independence of India, the prob-
lems of Muslims increased, especially after 
the division of India into three countries, 
as the Muslims of India did not have a lead-
er who could lead and bring them together 
in many matters. Even the division of India 
and the emergence of Pakistan was a prom-
inent cause of the migration of qualified 
Muslims to Pakistan leaving in India those, 
who do not have the ability of leadership 
and political wisdom. This danger increased 
when the government offered to address is-
sues related to Muslims and to find appro-
priate solutions. This situation continued 
until the emergence of Islamic groups and 
movements in the twentieth century, which 
appeared due to the weakness or fall of the 
Ottoman caliphate. People gathered under 

these groups, which had different inter-
ests and different focuses. Among them 
were those who focused on purging 
Muslims of the heresies and supersti-
tions. Few others were interested in the 
political aspect of Islam, as a prelude to 
the restoration of the complete Islamic 
approach that the secularists spent on 
claiming the separation of the religion 
and the state. Another group considered 
propagation/preaching and education/
upbringing as the priority for their work. 
They went out to spread Islam through-
out the country. These groups and move-
ments - although they have negative ef-
fects, especially in their interaction with 
each other - have played a significant 
role in raising the educational level of 
Muslims in Kerala, and in carrying out 
religious awareness among them. The 
healthy competition among these Islam-
ic groups was a blessing for the Islam-
ic community in Kerala that resulted in 
the birth of many religious schools, Ar-
abic colleges, Islamic centres, Islamic 
preaching and others. 

Historical features of religious coexis-
tence in Kerala

 Whoever looks at the history 
of the state of Kerala - whether after its 
establishment or before - finds that it 
has maintained the social harmony and 
intimate relationship between the fol-
lowers of different religions since ages. 
The experience of the Muslim preachers 
who came to Kerala from the Arabs to 
spread the message of Islam and to in-
form its people is the best proof of this 
social harmony, as its rulers and kings 

Muslims were the ones who led the revolutions and wars to resist 
colonialism and occupation for centuries, as the “jihad” ordered by the Holy Quran is 

what fuelled them in their battle against colonialism
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welcomed them warmly and no one stood in between 
his or her call to the new religion. In addition, they al-
lowed Muslims to build mosques, which still remain in 
various parts of Kerala so far, and married their daugh-
ters to new guests until it was said that the main reason 
for the emergence of Islam in Kerala and its spreading 
was because of the marriage between the Arab Muslims 
who brought the trade and propagated Islam and the 
daughters of Keralite families. This marriage served as 
a crossroads between the two cultures, as the Muslims 
of Kerala came into touch with the Arab culture in terms 
of fathers, while at the same time the traditions of the 
people of Kerala and their customs remained in the way 
of the mothers. 
 The people of Kerala did not distance themselves 
from the Muslims and did not keep Muslims away from 
them, but showed them utmost respect until it was said 
that these preachers of the Arabs were the only group 
that had the opportunity to climb on howdah of Kings, 
when the kings did not allow people of their religion - the 
Hindus - to sit in it. It is noteworthy that some historians 
pointed to the great similarity between the mosques that 
were built in Malabar after the arrival of Malik bin Dinar 
and the temples that existed at the time. They found that 
this similarity might be for two reasons, either that these 
mosques were temples initially, and then when Malik bin 
Dinar and his companions came, they left it and gave it 
to the Muslims to pray in it, or mosques were built by 
the same carpenters - who built the temples – after the 
ordinance from king to build mosques for the Muslims. 
In short, the settlement of Arabs throughout Kerala has 
helped its people to improve socially and economically 
to the extent where its residents began imitating the set-
tlers in their habits and lives expanding the roads and 
streets and the bridge, ponds, orchards and others were 
built next to them. It was characterized by elegance and 
beauty until Kerala became one of the most developed 
regions of the era. It is, therefore, possible to say that 
the most precious historical legacy inherited by the Ker-
alites from their fathers is this social harmony and the 
basis of coexistence on which their system of life was 
based. It is this religious tolerance and social unity that 
has made Kerala rise and develop in various areas of life, 
even in the arenas like social, economic, political and 
others until it became famous for its features and prog-
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ress in the map of the world.
 It is worth men-
tioning here that there are 
some celebrations in Kerala 
where everyone participates 
regardless of their religion 
and culture. Among them 
are “Onam”, about which 
the historians differed con-
cerning its historical roots. 
Some of them believed that 
it goes back to the myth of 
Mahabli, who defeated the 
king of evil, while few oth-
ers opine that it goes back 
to the story of Cheraman Pe-
rumal’s conversion to Islam. 
There is no doubt that such 
ceremonies and rituals have 
played a prominent role in 
strengthening the link and 
coexistence between differ-
ent religions. It was this co-
operation and co-existence 
among the various followers 
of religions that kept the 
Kerala calm and reassuring. 
It was this that Keralites in-
herited and clung to in this 
era of racial violence in vari-
ous parts of India.
 An example to ana-
lyze the above matter is tak-
en up here. Kerala is home 
to many temples and there 
are many rituals and cus-
toms related to them. Many 
of them conduct rituals in 
which there are offerings 
(food) given to their Gods. 
The issue arises here about 
the permissibility of Mus-
lims to consume them if they 
are offered to them by them. 
Muslims invite others for 
food or send them food and 
sweets during Eid and oth-
er celebrations. Similarly, 
Hindus and Christians invite 
Muslims for food and their 
religious ceremonies. This 
exchange among followers 

of different faiths in Kerala has a great role in building a soci-
ety characterized by coexistence, cooperation and tolerance. 
This collaborative participation makes most of the religious 
ceremonies social until they become a meeting place for all 
without regard to their religion and gender, renewing their 
love and establishing their relationship. The participation of 
followers of different faiths in feasts, celebrations and others 
has led to the emergence of many issues that need to be ana-
lyzed in light of higher objectives of Sharia. 
The scholars in Kerala have differed in the ruling on eating 
these foods. Some of them considered it to be haram while 
others considered it to be permissible. The difference is 
about its relationship to the Hindu belief system and their 
polytheism. The one who looks at the texts in this case clear-
ly finds that the sacrifices that are offered to other than Al-
lah, such as idols, natural force, etc., are haram to eat for 
what is stated in the decisive evidence as mentioned in the 
Holy Quran “He has forbidden to you only carrion, and blood, 
and the flesh of swine, and that over which any name other 
than God’s has been invoked; but if one is driven by necessity 
– neither coveting it nor exceeding his immediate need - no 
sin shall be upon him: for, behold, God is much-forgiving, a 
dispenser of grace” (2:173). All the sacrifices that are sac-
rificed and presented for other than Allah may not be eaten 
by Muslims since Allah has expressly forbidden them more 
than once.
 The scholars who prohibit eating the foods offered 
to the gods, based their opinion on the same evidence stating 
that these offerings, even if not sacrifices, fall within the lim-

the political developments that In-
dia has attained were also inherited 
from Muslims, as the Muslims ruled 

these areas for more than eight cen-
turies in succession.



its of “that over which any name other than 
God’s has been invoked.” However, when we 
look at these texts, we see that they do not 
decisively indicate all foods without looking 
if they are sacrificed or others. The use of “مم 
 has been mentioned ”مم مممم مممم ممم مم“ or ”مممم مممم مم ممم
in the Qur’an four times, all in the context 
of talking about eating the meat of different 
animals. It is clear here that all the exegetes 
mentioned the sacrifices when they dealt 
with the ayat “That over which any name 
other than God’s has been invoked” and not 
one of them included all the foods offered 
to the gods. In addition, the word “ممممممم” has 
a linguistic connotation related to the sacri-
fices 
      The verb “ممممممم” was used in pre-Islam-
ic period to express the habit of raising the 
voice by Arabs invoking the names of their 
gods while slaughtering what they offered 
to their gods. As a result, it cannot be used 
for the ones that cannot be slaughtered, 
because the effective cause (ممممم) cannot be 
the same for what is slaughtered and what 
is not. 
 As a conclusion, the foods offered 
to the Hindu gods, or made to them if given 

to one of the Muslims, may be consumed out 
of necessity or need and to guard against 
harmful consequences. Necessity is mea-
sured in accordance with its true propor-
tions as long as there are no decisive proofs 
establishing its prohibition. In addition, a 
Muslim can consider it to be God’s blessing 
and can consume it with god consciousness 
without paying attention to the belief of 
the one who cooked it and offered it to his 
god. This is a wisdom collected by mankind, 
the application of this is that the Prophet 
accepted to pay Jiziya to the infidel’s one-
third of the fruits of Medina in the Battle of 
Ahzab and even if he did not apply it later. 
This was when the Arabs gathered from sev-
eral tribes, including the Banu Asad, Banu 
Murra, Banu Selim, and Ghatafan to fight 
Muslims, the Prophet wanted to hold a trea-
ty with them to break this ring. 
 A Muslim who considers himself 
part of the religious minority must not close 
the doors that are open to him to communi-
cate with others, and should not sever the 
intimate ties that exist between them in the 
situations characterized by extremism and 
lack of cooperation, because the Muslim’s 



The Companion | October 2018 11

refusal to accept such gifts creates unsatisfactory 
consequences. It leads one to not inviting others to 
occasions that are particular him. Therefore we be-
lieve that the Muslim should not take a position that 
does not serve the Islamic preaching in such issues, 
as long as there is no text that indicates its prohibi-
tion. If a Muslim does not want to eat these foods, 
he must at least accept them with respect and out of 
respect for those who have brought them to him, and 
to maintain the close relationship he has with him. 
Then he can get rid of them secretly without eating 
them. In short, the Fiqh held by the Muslim minority 
must serve the supreme goals that the Shari’ wanted 
to achieve through its legislation. It is improper for 
one to come with rulings that do not carry the spirit 
of Sharia and does not go along with the characteris-
tics and peculiarities of Sharia.

Conclusion

 The Kerala State, although there have been 
persistent attempts by extremists to destroy the har-
mony and coexistence of religions, has not met the 
wishes of their enemies. Keralites prioritize unity 
and tolerance over anything else because they re-
gard it as a legacy received from their forefathers. 
Whoever sees the ceremonies and functions held in 
Kerala at various events, finds convincing evidence 
of what we have pointed out here. Most of these 
ceremonies are held at public platforms where fol-
lowers of different faiths participate and trust their 
relationship with one another. Foods offered to the 
Hindu gods, or made to them if given to one of the 
Muslims may be eaten as long as there is no decisive 
evidence proving its prohibition, especially during 
necessities and needs. We have already pointed out 
that the harmony and cooperation found among the 
citizens of Kerala without looking at their religion 
has incited them and urged them to exchange love 
and respect by giving food and participating in each 
other’s joyous occasions in order to prevent harmful 
consequence. A Muslim who considers himself part 
of the religious minority must not close the doors 
that are open to him to communicate with others, 
and should not sever the intimate ties that exist be-
tween them in situations characterized by extrem-
ism and lack of cooperation, because the Muslim’s 
refusal to accept such gifts creates unsatisfactory 
consequences.

Muslim 
rulers were 

not just 
Sultans who 

enjoyed being 
rulers but 

were reform-
ers who led 

the cultural 
and social 

renaissance, 
and this is 

what the 
natives of 

Malabar had 
missed
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Introduction: 
 Discussing secularism, principally, it a study the 
cultural degradation of the Muslim community from the self 
efficiency and self reliance that of the rich full Islamic prin-
cipality to inferiorous parasitical mode that on the cultural 
‘other’. This, the corner-stone of the political ‘westerniza-
tion’ and inevitable outcome of the cultural ‘modernization’, 
secularism has put drastic change on the Muslim society. 
It has impacted worsely on all the educational, cultural 
and social aspects of the world Muslim life. The subjects of 
west became the yardstick of its major curricula, life style 
of the Europe engulfed its life simplicity and also the lib-
eral political western concepts, deprived of religious eth-
nicity, became the manual s of its constitutions. Then, the 
secularism, it has defined and discussed in several aspects. 
Especially, majority of these were cultural analytics and so-
cial criticisms that are done in Muslim community after the 
emergence modern era. Even though, we can see some fea-
tures of secularism in the pre-modern Islamic history, start-
ing from 130 A.D, it is happened so because of the formation 
of such an ideology is only happened succeeding European 
Enlightenment in 16th century. 
 Starting from Jamaludheen afgani,muhammed 
abdu , sayed qutub, allama muhammed iqbal,abul a’la 
moududi,muhammed asad,malik bin nabi,ali hasan nad-
wi to the contemporary ziaudheen sardar sayed Husain 
Nasr, ali asgar enjineer jadul haq jad, bassam tibi,sayed 

Rethinking Islam In a New 
Reading of its Cultural 

Heritage with Secularism
Muhammad Shaheer UT
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muhammed naquib al at-
tas and fuad zakariyya a 
number of Muslim done dif-
ferent works on this topic. 
Idea, Origin and Evolution 
(i)Idea Defining the secu-
larism, a number of defini-
tions are opted by different 
intellectuals of different 
thoughts. Some of the opin-
ions are given below. The 
secularist modern academi-
cian Bassam Tibi explains: 
The term secularization is 
derived from the Latin sae-
culam (Arabic alam) mean-
ing generation, age.
 In short, secular 
means ‘worldly’, that is con-
cerned with the affairs of this 
world. An early Arabic trans-
lation of the European term 
secularism was almaniyya 
this was accurate but didn’t 
prevail long. It was replaced 
by the new Arabic term il-
maniyya ‘which derived from 
ilm (science, knowledge 1. 
In the terms of the contem-
porary Muslim secularist 
critic academician sayed 
muhammed naquib al attas : 
The term secular, from the 
Latin saeculam, conveys a 
meaning with a duel con-
notation of ‘time’ and ‘loca-
tion’; the refers to the’ now’ 
or present sense of it, and 
the location to the ‘world’ 
or ‘worldly’ sense of it. Then 
the saecullam means ‘this 
age’ or the present time re-

fers to events in this world, 
and it also then means 
‘contemporary events’.2 
Whatever the derivations 
and definition are, the ide-
ology, secularism, we can 
explain that, is a belief that 
the religion should not be 
involved in the organiza-
tions of society as politics, 
economics and culture.  And 
also it is divided as three 
kinds, which are secular-
ity, the state of affairs in 
society, secularization, a 
social process and secular-
ism, an ideology that are 
wholly concerned only with 
the material life. (ii) Origin 
What about its origin, the 
expression, secularism was 
a reflection a civilizational 
condition, which is appeared 
in Europe at the dawn of 
renaissance, and it is what 
still distinguishes the west’s 
position on religion. In fact, 
secularism was inevitable 
out come of the decades pro-
longed clash between the 
church and political king-
dom of Europe, where the 
church was dominated the 
thought and divinity of its 
adherents and took rigid and 
blind approach to the sci-
entific developments and in 
other the political kingdom 
was occupied and privatized 
the political sphere and took 
the leadership of scientific 
and material advancements, 

taking care of religion from 
interfering in all these.
 In addition to that, 
there in the Europe, in the 
period of educational and 
scientific stagnancy that 
hammered by the church on 
society, there was formed a 
new trend of materio-spiri-
tual merging, inspired from 
the cultural experience of 
educational enlightenment 
and social renaissance that 
exchanged from the Muslim 
community1. But the Prot-
estant-Catholican churches 
locked the doors of reli-
gio-scientific co-existence 
and there by the material and 
educational advancement. 
Gradually it turned to the 
separation between the 
church and its adherents. 
 The church also 
turned to the defensive 
mode and at last, to the 
apologetic tune but with 
out avoidance of the old 
complex dogmas and theo-
ries instead of the scientific 
progressive missions of the 
political kingdom. It is what 
the ideology; secularism 
got emerged, controlled the 
almost west and later in-
truded to the Muslim world. 
(iii) Evolution For about sev-
en hundred centuries after 
the ideology formed, it had 
evoluted and transformed as 
several forms as regarding 
the provincial and geograph-

secularism was a reflection a 
civilizational condition, which is 

appeared in Europe at the dawn of 
renaissance, and it is what still distin-
guishes the west’s position on religion.
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ical natures. It has been essentialized by Europe, yet now, as a separation 
of religion from the public sphere and also the have been claiming for the 
abolition of it from all parts of life. In other case, some of the West-Asian 
countries, following the footsteps of India, put the secularism as their con-
stitutional policy, defining it as acknowledging all religion with equality 
but not giving everyone of it the superiority of legislation or any other cases 
or it is nonpartisan tendency of the state between religions.It offers all the 
religious right to the people.
 The third phase of these evolution is the case of some Arabian 
countries , that they constituted on the Islamic teaching but give complete 
freedom for followers of any other religions to execute their own religious 
practices as in the case of civil right.Islam, Muslim and Islamization Islamic 
Concept of Material Life As we defined earlier that the secularism is con-
nected with only the material world, it is necessary to identify the Islamic 
approach to the material life and thereby to the ideology, secularism.The 
Islamic view of worldly life is that it is the cultivation land for the fruitful 
and secured another world life, which is Hereafter. But this is not disen-
gouraging and disregarding of the worldly life. On other, it is unavoidable 
and inevitable duty of everybody, every Jinn (a kind of spiritual beings) and 
human being to devote only the God, Allah and it is only one goal of their 
creation. The innermost purpose of Islamic law is the righteousness in in-
dividual sense. And it is equally noteworthy that it could be more effective 
only if it coordinated by different individuals, that is the communal effort.
This is based on enjoining of what is right and forbidding of what is wrong. 
The social and public life are not ever out of the Islamic circle of theoretical 
principles. Besides, there is no any point of the life of a Muslim, whether it 
is social or individual, free from the divine laws and prescriptions. There-
fore everyone who believes in the God, Allah, not approved and can’t do 
anything that is not according with the divine law. In addition, There is in 
Islam, certain and ordained laws and directions for the human being, indi-
vidually, socially, politically and other. 
 There is no need of separating the religion from material and col-
lective life surroundings. More notably, the Islamic laws are came down to 
the prophets, as more regarding the human nature, that he is created from 
a matter and spirit (madhah and ruh ). And it is not possible for human be-
ing to outgrow life problems and to gain life success without considering 
and enjoining both these two factors. A state based on secular politics is 
identified by only one thing, nation’s progress, and it is based on only one 
criterion, nation’s interest, whether it is danger to the human nature or it 
is on contrary with its different citizen’s interest. The thing is that, there in 
secular state and ideology, not a stable and reasonable norm to justify be-
tween good and evil. Therefore only a stable religious norm that is equally 
addressing both the spiritual and material instinct of the human being can 
lead the mankind rightward perpetually and solve its problematic life con-
ditions accurately. That is the relevance of the Islamic principle. In Islam, 
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there is no place for the old theory of Gospel, ‘give Caesar what belongs to 
Caesar and give God what belongs to God’. But, it takes a theoretical ide-
ology that admits to both moral and socio-economic requirements of man-
kind.The integral components of secularization are the disenchantment of 
nature, the desacralization of politics and the decosecration of values3. 
These do not exist in the theoretical structure of Islam. In detail, disen-
chantment of nature, to be free the nature from its religious overtones, is 
right contrary with the Islamic perspective of the nature. The Holy Quran’s 
description of nature and man as ayat (sentences, signs, symbols) is self 
explanatory in the respect that, nature has cosmic meaning and must, be-
cause of its symbolic connection with God, be respected. 
 Man according to the holy Quran is Gods vicegerent (caliph)and 
inheritor of the kingdom of nature. According to the Quranic teaching, 
he must treat must nature and must be harmony with it, and he must feel 
the presence of the God, Allah. And the second thing, desacaralazation of 
politics, that the abolition of sacral legitimation of political power and au-
thority. Everything that is politically and spiritually moral, is ought to be 
legitimated and if it is done in a good niyyah(intention) it also owe to the 
divine reward. And the third one, deconsecration of values, that is the sec-
ularist definition as rendering transient and relative all cultural creations 
and every value system including religion, and in the way of history, the 
future is open to change and man is free to create the change. Even though 
we selected this case under a special sub-title, we can identify that what 
the religion, Islam, has been doing is that to essentialize the deeds and 
directions of the mankind of every age according to the sharia’. Human be-
ing is ought to live according to the divine intention, that is completed in 
the form of sharia. Otherwise, it will more dangerous for a religion, to put 
change on the religion based on the mutable and changing human nature. 
 The essential features of secularism, like rationalism, liberalism 
and nationalism have their own problems, in enjoining all of them with 
religion especially Islam. Islam agree with reason, that is separating the 
mankind from other beings and enable them to judge between good and 
evil and fact and fallacy, but it disagree with rationalism, that claim for the 
rational and there by the philosophical supremacy over the mankind. Such 
as the great pre-medieval philosopher Al farabi, argued for a republic led 
by philosophers. The concept of liberalism in the human life, especially in 
the political field is not applicable with Islamic view of life, that is governed 
by immutable and ordained norms and conditions, even though it is opened 
phase toward the progress and modern developments absorbing its posi-
tive features. Thirdly, the nationalist concept of secularism, which is based 
on national ethnicity, will never applicable with the Islamic umma concept 
that is based on the broad-brotherhood of Muslim community without con-
sidering the national boundaries. Muslim Community; Action and Reac-
tionThe Muslim community’s advancement and approach to the secularism 
can be dividing to two phases.



1. before the fall of caliphate in 1924 2. after the fall of caliphate 
(i) Before the fall of caliphate Even though, the term and ideology, sec-
ularism formed in the enlightenment period of Europe. We can find out 
some features of the secularism from the early periods of the Umayyad 
caliphate. The contemporary Muslim intellectuals ziaudheen sardar1 and 
sayed Husain Nasr2 are defined and evaluated that in different aspects. 
By the end of caliphate al Rashida(of first four good successors of proph-
et), the Islamic caliphate turned to a semi secular ruling, that is based 
on autocracy and personal authority. By the swiffin war it bedded and by 
the succession of Umayyad caliphate it got formed. The political sense 
of Islam became divorced from divinely revealed principles and fell in to 
power politics based on human ambitions.By the advancement of Islam-
ic caliphate to the northward countries, to the political domains of Per-
sian and Byzantium empires, Islam encountered another kind of political 
and fiscal institutions and laws that are challenging the unified struc-
ture of early madinian community. As part of the genetic cultural inte-
gration nature of Islam and Islamic society, many of them absorbed to 
the Islamic law of politics and even many of them Islamized. Yet anoth-
er some adaptation of Byzantine and Persian customs, just like taxation, 
put hetereogenetic political tendency on the unified and unifaced form 
of Islamic political law, and it played an important role in secularizing 
process of Islamic society later in nineteenth and twentieth centuries. 
By the coming of Abbasid caliphate, new forms of political systems in-
troduced. Exploiting the internal conflict and weakness in Abbasid ca-
liphate, some of the provincial rulers came to scene, like Sunni dom-
inated Seljuk’s and shia dominated fathimids, where both kingdoms 
didn’t based on the theological political directions, but left the religion 
behind privet life and introduced a new kind of kingship in the name of 
sultan alongside the caliph and the sacred law. Similarly it absorbed dif-
ferent kinds of foreign elements in to muslin world, by turning to the 
ancient Mediterranean civilization from Persia to some parts of India. 
In this period there were formed the important element of secularism, that 
is rationalism. It was based on the Greco-roman, neo platonic and Hellenis-
tic thoughts of reason and rationalism, namely philosophy. 
 It claims for the exclusive and ultimate validity of judgments that 
are made by human reason alone. Some of the muslin factions, namely 
mu’thazalites, absorbed this theory entirely and applied it to the Islamic 
theology. Occasionally, there was a number of sufis and sufi orders that 
are based on spiritual world alone, get ridding of the material life. That, we 
cannot put in the case of secularism for several causes that deserve a vast 
discussion, this like it is not a abolition of material life from the rule of reli-
gion. Suffice it is to say that the role model of all these sufi orders, the proph-
et Muhammad(PBUH) was at this same time a sufi and a political leader. 
In this course of the Islamic history, what the more devastated and destruc-
tive secularism is invade the Muslim community is about after the eigh-



teenth century, where the weakened Ottoman Empire was on the helm of 
Islamic caliphate. Through a series of administrative reformations, various 
kinds of European political codes are intruded to the political constitution 
of Islamic caliphate that was based on the quranic law of social livings. 
More clearly, the starting of this destructive secularizing of Muslim com-
munity is begun by the defeat that the ottoman army faced in advancement 
to Vienna in 1683. As consequence of this military defeat, because of the 
poor equipments, the ottoman caliphs forced to send a group of Muslim 
students to the European countries to study the mystery of European mil-
itary superiority. And the seeds of liberal thoughts in Islamic society, can 
find out from the activities of Rifa’ Al Tahtawi, the first Muslim scholar to 
go Paris. He was returned from there, intoxicated with the western cul-
tures, and later claimed for the cultural borrowing from the west. Rightly 
it was the seeds of cultural modernism and liberalism, led by Muhammed 
Abdu,Jamaludheen Afgani, Ameer ali and Al Zahawi, that took in the strong 
hold on the Muslim community worldwide and impacted on it very severely. 
 As the part of that, a new faction, namely Bahaism, formed by Ba-
haullah in nineteenth century, came to the Islamic cultural scene translat-
ing the western secular ideologies to the expedient and immutable Islamic 
principle. (ii) After the fall of Caliphate. The second phase of the secular 
invasion on the Muslim community started by the fall of Ottoman caliphate 
in Turkey in 1924. This was the start of a wide and exotic cultural colonial-
ism and ultra secularism, which is led by Kamal Ataturk, which the almost 
Muslim countries and Muslim community shocked. We can also divide this 
phase to two parts. 1) that is appeared when the Islamic community es-
pecially modern Arab world. Is subjected to the civilizaitional shock that 
the west put on its body. Even though it was started from the last quarter 
of 19th century; almost adaptation of the theory was happened by the fall 
of caliphate. There was, in Europe, a new tendency and hope that the sci-
ence will answer for all the problems of human race. This message was also 
handed over to the Muslim world, besides of the inferiority complex and 
in security that the Muslim community entrapped by the fall of caliphate.
The Arab leaders convinced this self that only by adopting the European 
secularist model; they can save from the danger of middle ages backward-
ness. This attitude was also differed to about three different opinions that 
are:· Reconstruction of Arab society alongside the lines of modern Euro-
pean model· To modernize all parts of Muslim life in the western fashion. 
To follow the footsteps of Europe in order to achieve emancipation from it 
2) The contemporary secular prospect that occurred in the second half of 
the 20th century. In this current, the first attempt was to gain freedom 
from the imperialist rule. By the Arab world’s advancement to freedom, 
it shifted to the question economic developments to maintain minimum 
level of livelihood. In spite of the fact that, the Islamism, nationalist, left-
ist and liberalist factions were took part in this course, the Islamist ide-
ology was more popularized. Therefore, the political authority took anew 
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decision of using the Islamism fac-
tion to silence those who advocate 
for democracy and social justice. 
That was by supporting the Isla-
mists morally and economically. 
In the present, the Arabian political 
scenario is changed utterly. Secu-
larism, which was in the defensive 
mode because of the torrential Is-
lamic emergence, has been, now-
adays, becoming the ruling factor 
of the countries. Notwithstanding 
of that this was the outcome of the 
propaganda-led media propaga-
tion done by western media, it was 
really reached in such condition as 
unavoidable outcome of the earli-
er caliphate’s liberal political ap-
proach to the western secular ideas. 
After the recent currents of Arab 
spring almost Arab countries are 
forced to put entire secular policy, 
but the willpower of their own lead-
ers, seems to have been leading the 
Arab generation through a secure 
path, that is based on Islamic law 
of ruling, giving its entire minori-
ty all the civil and religious rights. 
Reading anew of Islam-
ic Experience with Secularism 
In this, I try to read anew the Islamic 
cultural experience with secularism 
in the light of modern currents that 
is taking place around the globe 
with preference to the identity crisis 
that the minority Muslim communi-
ty, who live in non-Muslim majority 
countries especially the secularist 
countries.
 The thing is that, the rel-
evant question that what kind 
of approach and ideology they 
should keep in these countries 
The basic principles and directions 
in such like issues, we can find out 
that from the Quranic and prophetic 
verses, some of that are given below: 
1.”O my servants who believe! Tru-
ly, spacious in my earth. There-
fore, serve you me (and me alone)4 
2. Allah forbids you not, with regards 
to those who fight you not (for) faith, 
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nor drive you out of your homes out, from dealing kindly and 
justly with them: for Allah loveth those who are just. Allah only 
forbids you, with regards to those who fight you for (your) faith, 
and drive you out of your homes, and support (others) in driving 
you out, from turning to them (for friendship and protection). It 
is such as turn to them (in these circumstances), that do wrong.5 
3. All the nations are God’s own and all the servants are God’s own. 
Therefore, wherever you get goodness, you san reside there6. 
Every state and condition is favorable for a Muslim, but not a 
state that is not save his cultural identity. He could stay under a 
non-Muslim ruler according to Imam Abu Hanifa. And according 
to the religious scholars, sometimes his electoral representa-
tion in such like nations, would be necessary, where it is use-
ful and good for the community’s all case of healthy conditions. 
But the absorbing of western secular norms abandoning aside 
his own religion is not ever acknowledgeable with Islamic princi-
ple. Essentially, Islam is gnostic, prescribing its adherents to be 
aware of universal realities and to reform self. But, the modern-
izing concept made by Jamaludheen Afagani, the Martin Luther 
mode of religious reformation, is not matching with the Islamic 
view of self renovation. Even though he was used the religious 
modernism to combat with material modernism of west, was 
ironically prepared path way to intrude for secularism to the Is-
lamic body easily. And also it was only aimed the destruction 
of sufi orders, by different forms o puritanical rationalism like 
Wahhabism in Arabia and Ahl-e-hadith in India. But the fact is 
that, the tendency of young generation of the Muslim world, to 
imitate the western civilization and to assimilate their culture in 
it, was also because of the unwillingness of the Muslim scholars 
and intelligentsia to the progresses and developments. But the 
matter of fact the cultural reformation and religious moderniza-
tion could be realized according to the ideas of two great Mus-
lim intellectuals. The first one of them, Muhammed asad writes: 
‘We must have the will to learn and to progress and to be-
come scientifically and ethnically as efficient as the 
western nations are. But don’t wish to see with west-
ern eyes, to think on western patterns of thought, don’t 
Wish to exchange the spiritual civilization of Islam to the ma-
terialistic civilization of Europe. And secondly the contem-
porary Muslim academician, Sayed Husain Nasr defines: 
Only by accepting the validity of sharea and especially of the per-
sonal laws promulgated by it and by relying upon these laws can 
Islamic society face the problems of the modern world. And only 
through the sharea can meaningful change be brought about, 
if we were to lose the sharea, we would lose that very thing for 
whose subsistence we are trying to reform our present society. In 
such a case, our reformations would only become deformations. 

Conclusion
 
 To conclude this paper, I acclaim that this paper on the 
so-called problematic topic, secularism, concerning with the 
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immutable Islamic principle, considering its cultur-
al heritage with Islam and corresponding it to the 
present experience of the community in the light of 
reading anew of the Islamic scriptures, establish-
es that the secularism, which is emphasized on the 
separation of religion from the public, political and 
social spheres, could not to be legitimized in any re-
spect. That any point of every Muslim is not coming 
out the circle of Islam, the complete religion, corre-
sponding to both the spiritual and material instinct 
of human being. Meantime, it agree with reading 
anew of the traditional texts and principles, based 
on the Quran and Sunnaih, in the light of modern 
experiences, as taking place in the cases of mod-
ern fiqh,al fiqhul aqalliyya and al fiqhul muyassara. 
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 The way in which Kerala state machineries, civil 
society and the political leadership denied a convert to Islam 
his final wish to be buried in a Muslim Kabarstan and allowed 
the ‘rationalist’ family members to cremate at their home 
shows the very Brahminical underbelly of the oft celebrated 
‘progressive’ ‘secular’ Kerala. Najmal Babu aka T N Joy is not 
an unknown face to Kerala, and being one of the leading fig-
ures of the radical left movement in Kerala, he and his con-
version to Islam has always been in the news. He had already 
given letters to the Masjid committee to bury him there after 
his death, and had repeatedly said it to the media and in the 
interviews. Having seen Hadiya’s case, it is no wonder that 
the Brahminic rationalism is exposed again in Kerala.
 But, this leads us to ask telling questions on the 
question of conversion and its aftermaths, not only in life, 
as could be seen in Hadiya case, but in death also, as Najmal 
Babu’s and also the earlier case of Muhammed Haji aka Si-
mon Master’s death, a Christian convert to Islam whose wish 
was also to be buried in a Mosque was turned down by the 
family, would show us. The cold response of the state and so-
ciety earlier towards the murder of Faisal, another convert 
to Islam, by RSS would add up to the dangers to be faced 
by conversion. It is no news that Kerala always showed and 
placed its ‘other’ in Islam and Muslims, evidences such as the 
UAPA prisoners being mostly from Muslims, Muslim majority 
districts being labelled as ‘mini Pakistan’, state machineries 
taking special efforts to tap the emails of Muslim leaders, 
legible demands for Muslim political representation always 
being portrayed as ‘communal’ and ‘sectarian’, substantial-
ly Muslim populated regions being highly underdeveloped 
in terms of educational institutions and socio-economic fa-
cilities, demands for an Arabic University being vehemently 
rejected by a public campaign and many more would testify 
to this fact.
 Let alone the case of the public manifestation of 
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Muslim political self, as ‘terror’ and ‘fanatic’ labels and narratives which hunt 
each and every Muslim activist and organization, be it in campuses or else-
where in the national public sphere. As the Najmal Babu incident would tell us, 
it is even the most intimate political choice of a person, conversion, which is 
not allowed to be performed. As he himself had once said, the left would blunt-
ly continue equating Muslim organizations with the right wing forces, and it 
shows, more than their intellectual bankruptcy, the very Brahminic core they 
carry within.

Much has been said on how a Muslim ‘other’ has been created and maintained 
in India so that the political parties and their discourse here sustain, and each 
and every day multiple examples come from all over the country, be it in the 
continuing encounter killings in UP; shockingly the recent one in Aligarh, the 
bail given to the murderers of Junaid, party tickets being given to the lynch 
mob leaders, high cut in distributing minority scholarships, the ‘secular’ par-
ties suggesting themselves to keep away from Muslims so that they don’t turn 
out to be a political liability and upto today when the Delhi High Court has 
allowed the CBI to file a closure report in the case related to Najeeb Ahmed. It 
is this stark vulnerability of Muslims, especially boosted after the Babri masjid 
demolition and continued through the Gujarat pogrom which forced the radi-
cal left activist T N Joy to convert to Islam and take the name Najmal Babu, as 
he strongly believed conversion to be the extreme form of possible political 
solidarity.

Of course, beyond this external political reasons, Babu had also acknowledged 
how the spiritual dimension of Islam renders him a new life-world, and that 
how much he had enjoyed his new life, which he called as journey towards Al-
lah. Conversion of the novelist Kamal C Chavara to Islam in protest to the in-
justice being done to Najmal Babu and the earlier conversion of whole family 
of Faisal should also be read along this line. The political potential of Islam 
and conversion as an anti-caste gesture is very well known and the left is yet 
to acknowledge the spiritual potential thriving from Islam, and would always 
perplex in the face of religious assertions or vocabularies, as was evident in 
the ‘Insha Allah’ debate in JNU. ‘Insha Allah’, being an everyday vocabulary for 
Muslims, would of course bring in the spiritual politics along, carrying the high 
potential for political transformation, as the very basic tenets of Islam would 
inform us. It is not even strange to notice that still the SFI JNU unit believes 
Islamophobia as a mere jargon created and propagated by some facebook ac-
tivists!
Starting from the most intimate act of conversion, via the political subjectiv-
ity of Muslim organizations or individuals and up to the public performance 
of religious vocabularies, the very core of Islam and Muslim sociality evades 
every attempt to divide the public and private life, which is why even after 
Najmal’s death, conversion to Islam troubles the ‘secular’ public sphere. Na-
jmal Babu’s choice and his death is not only an occasion to recall his contri-
butions as a socio-political activist, but also an apt moment when the ‘sec-
ular’ fabric of the ‘progressive’ spaces comes bare, and makes possible 
the very contradictions and pretenses there to come out visible in daylight. 
SIO | JNU
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Muslims being the largest minority of the largest democracy several provisions 
concerning education of minorities were incorporated in the National Policy of ed-
ucation- 1986 and in its Programme of Action (1990), it was proposed to design 
varied kind of programs and schemes to modify the madrasah curriculum, minority 
education and its development. But, the whole efforts might not achieve any signif-
icant targets for different reasons: lack of incentives, gap between theory and prac-
tice, government’s indifferent attitude. But, the fact could not change and Muslims 
remained backward in educational development. Not only this, the prime minister’s 
15 Point Programme was issued with guideline 11 and 12 pertaining to education 
which could not change the fact but some statistics. The Sachar committee Report 
(2006) made it quite clear that Muslims are far behind other communities.

Musim Education 
In India : A Reality Check

Mohammad Ansar
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The case can be contend-
ed by referring to the 
Sachar committee re-
ports on many issues re-
lated to the Indian Mus-
lims. The overall literary 
rate in India has been 
around 74% for quite 
some time, the literary 
rate of Muslims is around 
60%. The data later falls 
down with the increase in 
the level even at the high 
school level due to drop 
out scenario. Muslims 
fall far behind others, 
where, in general, 26% 
of those aged 17 years 
and above have complet-
ed matriculation. This 
percentage is only 17% 
amongst Muslims.
 Muslim Enroll-
ment ratio was far less 
than any other commu-
nities in higher educa-
tion sector in India are 
exposed by the official 
records of government 
itself. As per the data of 
All India survey on High-
er Education, Muslim 
student ratio was only 
4.9 – 5.0 % in 2017-18 in 
proportion to their popu-
lation of 14%, it is explic-
itly proving Muslim com-
munity is having much 
lack in getting their rep-
resentation. Community 
representation among 
teachers is also nothing 
short of bad representa-
tion. There are only 4.9% 
teachers from the com-
munity in the higher ed-
ucation.
 In northern In-

dia the average enrolment of  Muslims in Non-minori-
ty universities is around 1-3 %, average enrolment of 
Muslims in Jamia Millia Islamia is 50% and 75% in 
Aligarh Muslim University (Source: Indian Muslims 
and Higher Education: A Study of Select Universities in 
North and South India). In such a scenario, it is deliber-
ate and intentional on the part of Central Government 
to oppose the Minority status because of the discrim-
inatory perception of the government functionaries of 
viewing the Minority Status not as a bridge for educa-
tional development of marginalized community but as 
a University associated with Muslims against which 
the government is prejudiced and biased.
 Centre for Educational Research & Training 
(CERT) studied 34 universities of India in which 63,325 
Muslim students pursuing their education out of total 
9,15,806 students, it is noticed that the data of All In-
dia survey on Higher Education, Muslim student ratio 
was only 4.9% in 2016-17, vast section of Muslim pop-
ulace remains illiterate due to lack of facilities for pri-
mary and secondary education.
 The Educational backwardness of the Muslim 
community in India has been established and high-
lighted by a number of officials report such as the 
Gopal Singh Minority Panel Report, the reports of the 
43rd Round and the 55th Round of the National Sample 
Survey, and the programme of action under the New 
Education Policy (1986) and NEP revised (1992) and 
Sachar (2006). The various schemes launched by gov-
ernment to ameliorate the economic and educational 
condition of Muslims have remained mostly on papers, 
the benefits of various government schemes, aimed at 
improving the socio-economic condition of the weaker 
sections of society, have not accrued to Muslims in any 
significant measure. Many schemes did not succeed, 
but that should not deter us from continuing the en-
deavor.

EDUCATIONAL DEVELOPMENT OF MINORITY CON-
CENTRATED DISTRICTS
 Based on 2001 census data, a directory of 90 
Minority Concentration Districts (MCDs) in India has 
been prepared by the previous Government.  In the 
latest list of 20 most backward districts in the coun-
try released by Niti Aayog in the Month of March, 2018 
eleven are Minority-concentration districts. 
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 One of the best Ex-
ample is Mewat (India’s Most 
Backward district)
 Mewat region lin-
gered underdeveloped still 
after India’s independence 
and the creation of Haryana 
state in 1966. The agricul-
tural opulence of Mewat re-
gion during 1980 was rich. 
Paradoxically, the proximity 
to the national capital made 
Gurgaon District a new mil-
lennium hub as an industrial 
centre in the1990’s. The ar-
eas which were demarcated 
for Mewat district from Gur-
gaon (Gurugram) in 2005 
remained agriculturally and 
industrially backward. It 
lacked vital infrastructure 
such as education, health, 
basic amenities viz. railway 
links for the development 
of transport and commerce. 
According to 2011 Census, 
Mewat district had total 
population of 1,089263. 
88.61 % percent of its popu-
lation is rural and just about 
11.39 % per cent is urban.  
Muslims, account for 79.20 
% per cent of the total. The 
total literacy rate is 54.08%, 
gender wise, male and fe-
male literacy were 69.94 
and 36.60 respectively. The 
Muslims living in Mewat dis-
trict are called Meo. They 
are listed under the OBC 
category which means they 
are recognized as part of 
the backward class commu-
nities. 493 primary schools 
exist in the District but only 
45 High Schools are there, 
approximately 80% Muslim 
concentration district has 
352 sanctioned positions for 
Sanskrit, 116 for Hindi and 
03 for Urdu. A report claims 
that out of 162,000 stu-

dents registered in prima-
ry schools, 48,000 reached 
class 8 and only 12,000 
passed class 10 in the year 
2015. The district is also 
lacking in educational infra-
structure. It has 3 colleges 
and only one polytechnic 
and 7 ITI/VEI which reveals 
the precarious situation of 
educational facilities. Pri-
mary schools exist in 78.14 
per cent of the villages, but 
there is a short fall of Mid-
dle, High School and Senior 
Secondary Schools which is 
9.30, 6.91 & 3.77 per cent 
respectively. Therefore girls’ 
formal education suffers 
from neglect. The girls be-
longing to Muslim communi-
ties prefer to go to Madara-
sas and not to high schools 
which are not located in 
the villages. Mewat has 77 
Madarasas, 18 of them are 
common for boys and girls.
 In pre-school, out 
of school, drop out at high-
er education, according to 
NSSO, NUEPA, UNICEF and 
various reports, ‘Muslims 
are at ladder at each level 
of education, educationally 
backward’, it should be in-
cluded and addressed with-
out which India should not 
be Knowledge society. Non-
existence of Pre-schools, 
Kendriya Vidyalayas, Navo-
daya Vidyalayas in Minori-
ty concentrated areas; non 
availability of trained staff 
in respective medium is a 
big challenge. Major gaps 
in quality of Govt. - Private; 
Urban- rural, English- Hin-
di/Regional language / 
Urdu schools is a challenge 
in education system. Un-
der Teacher Development, 
Training modules, material 
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in regional languages, Urdu 
is not available or it is not up 
to the mark. Three centres 
of MHRD for Professional 
Development of Urdu Me-
dium Teachers do not fulfill 
the requirement at national 
level. With a framework for 
providing quality education 
to the weaker sections in 
society, as part of PoA, NEP 
1992, Human Resource De-
velopment Ministry has ap-
proved setting up of Block 
Institutes of Teachers Ed-
ucation (BITE) in 196 dis-
tricts in 2013, less than 25 
BITEs are established and 
functional as planned in mi-
nority areas. The NEP draft 
acknowledges greater and 
focused attention for SC, ST 
and Muslim students to curb 
high rate of Out Of School 
Children, but it miserably 
fails in suggesting any policy 
initiative in this regard. GER 
in Higher Education for gen-
eral, SC, ST categories, but 
for Muslims which is again 
very low as compared to na-
tional average, greater and 
focused initiatives for GER 
improvement of Muslims in 
higher education is urgently 
needed. The findings of Na-
tional Achievement Survey 
(NAS) for general, SC, ST, 
OBCs is mentioned in the 
NEP draft as challenge, ne-
glecting for Muslims which 
is again worst. It requires 
special measures for their 
betterment. 
 It is a fact that all 
Minorities in India are not 
educationally backward, 
only Muslims are (see India 
human development re-
port of Niti Aayog, current 

MHRD annual report 
on education, and 
NSSO report). The 
1986 policy was sensi-
tive about minorities. 
NPE 1986, considered 
their education which 
proves its sensitivi-
ty towards a human 
rights perspective. 
The Govt. reports have 
accepted Muslims as 
‘educationally most 
backward’. Muslims 
SC and ST constitute 
more than one third 
population of India; 
Govt. is silent on the 
educational issues of 
these communities. 
How can we dream of 
India to become a Su-
per Power if one third 
population is devoid 
of Quality education? 
But most unfortunate-
ly, NEP 2016 didn’t 
mention any such ini-
tiatives for education-
ally backward classes 
of this country. Can a 
country become su-
perpower, when its 
more than one third 
population is illiterate 
or mal-literate? Al-
though, Indian Consti-
tution under Part III, 
Fundamental Rights 
15.(4) Nothing in this 
article or in clause 
(2) of article 29 shall 
prevent the State from 
making any special 
provision for the ad-
vancement of any so-
cially and education-
ally backward classes 
of citizens or for the 
Scheduled Castes and 

the Scheduled Tribes. 
15.(5) Nothing in this ar-
ticle or in sub-clause (g) 
of clause (1) of article 19 
shall prevent the State 
from making any special 
provision, by law, for the 
advancement of any so-
cially and educationally 
backward classes of citi-
zens or for the Scheduled 
Castes or the Scheduled 
Tribes in so far as such 
special provisions re-
late to their admission 
to educational institu-
tions including private 
educational institutions, 
whether aided or unaided 
by the State, other than 
the minority educational 
institutions referred to in 
clause (1) of article 30.
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AMU Sedition Row: Being A 
Kashmiri In 

Campus Has Become
A Crime Now

Kashish Azeem
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The sedition charges on two students in Aligarh Muslim University has fueled the 
controversy that started after a AMU PhD scholar Mannan Wani joined the mil-
itancy rank in Kashmir this January. Earlier it was circulated on media that on 
Friday, 12 October, the students hailing from Jammu and Kashmir and studying 
at AMU performed  ‘namaz-e-janaza’ (funeral prayers) and shouted slogans of 
‘azadi’ (freedom) following Wani’s encounter on Thursday, 11 October, and thus 
violated the University’s laws and peace in campus. In this backdrop, the Univer-
sity has suspended two students and issued show cause notice to seven other 
Kashmiri students.

The students have termed the allegations of University as baseless and fabricated 
to vitiate the atmosphere. They wrote an open letter to the Proctor alleging that 
they are being vilified. In the letter they have said that they gathered in the Uni-
versity lawn just to discuss the tensions raised in the valley following the encoun-
ter and the sitting was within the legal framework. They allege that some non 
Kashmiri people armed with Lathis attacked the sitting students and caused a 
massive disturbance and noisy scenes. However, the Kashmiri students dispersed 
immediately and no protest or law and order violation took place. They also de-
nied any news of funeral prayers held at the Campus.

While the issue of performing funeral prayers and shouting azadi slogans in cam-
pus is being debated whether to be considered as reason for imposing sedition 
charges or not, former Judge of Supreme Court, Justice Markandey Katju in his 
open letter to the AMU committee says that ‘namaz-e-janaza is part of the funda-
mental right in Article 19(1)(b) of the Constitution of assembling peaceably and 
without arms. Though of course it can be regulated by the authorities to ensure 
public order, it cannot be prohibited altogether even within the AMU campus.’  No 
any case of possessing any type of arms by Kashmiri students has been report-
ed  in their gathering in AMU campus. Further in his letter, the former Supreme 
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Court Justice has added that shouting slogans 
for azadi is part of the fundamental right of free-
dom of speech guaranteed by Article 19(1)(a) of 
the Constitution. He clarified the law that de-
manding azadi by itself is no crime. Many people 
demand it in India e.g. Khalistanis, Kashmiris, 
some North East people, etc.

Meanwhile students of Jammu and Kashmir 
studying in AMU consider that imposing such 
sections threatening the Kashmiri students at 
the University is a cause of serious concern. 
They say that with the burden of these political-
ly motivated and fabricated charges, they find 
it difficult for them to stay at the Campus and 
demanded an immediate revocation of suspen-
sion orders/show cause notices and an end to 
defamation and vilification campaign against 
highly educated Kashmiri scholars. In case, 
the sedition charges and relevant legal sec-
tions against AMU scholars are not withdrawn 
soon, the Kashmiri students studying at AMU 
have warned that they would quit the campus 
en-masse on Sir Syed Day (17 Oct, 2018) and 
12,000 students would surrender their degrees 
and leave for their homes for reasons of safety 
and security, adding that all the responsibility 
in that case will fall on the University and local 
administration.

Kashmiri students at AMU are being suspected 
frequently after the AMU Geology PhD scholar 
turned a militant, who once was awarded with 
the prestigious ‘Best Paper Presentation Award’ 
in an International Conference on ‘Water, Envi-
ronment, Energy and Society (ICWEES), held at 
AISECT University in Bhopal. After joining the 
militancy, he had also written  two open letters 
in which he had explained the reason of picking 
up the gun besides the pen and had expressed 
his critical and analytical views on ongoing 
movement for Kashmir freedom and on social 
and political issues of Kashmir in India. The first 
letter was immediately taken down from the 
news portal by Indian Agency for safety issues 
while the second letter came through a non In-
dian news portal. His joining militancy and con-
tents of his two letters had stirred the thought 

process of people on 
highly educated people 
revolting against ‘Indian 
occupation in Kashmir’, 
as they term it.

The students have con-
cluded their letter by 
requesting the Univer-
sity’s  office and the 
concerned to solve the 
matter at the earliest so 
that they can study at 
the campus with peace 
as they are threatened 
and challenged and 
find their career devel-
opment at stake under 
such fearful conditions. 
They further assured 
that peace at AMU is 
their first concern and 
they will always stand 
by their commitment to-
wards AMU.

The MLA Sheikh Abdul 
Rasheed who was also 
detained, said Kashmi-
ri students “are being 
targeted only for the 
reason that they are 
Kashmiris and being a 
Kashmiri has become a 
crime in India”.

Though the sedition 
charges and show cause 
notice against the stu-
dents by the University 
have been condemned 
by people on social net-
works, no any news of 
further action on this 
case has been reported 
so far.
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An Odyssey Through Fuad 
Sezgin’s Life: Deconstruction, 
Authenticity And Reciprocity 

In Muslim Sciences
M. Abdul Fathah 

The epoch when Muslim intellectual was abysmal, termed by Algerian 
Muslim philosopher, Malek Bennabi, as civilization bankruptcy, the intel-
lectual pedagogy was captive to euro centrist tendencies. Spanning across 
the realms of art, literature, culture, and politics, euro centrist theories 
were ingrained into where ever the human psyche discoursed upon. Euro 
centrist thought currents, tainted by colonialism and imperialism, show-
case modern science as a prerogative of European civilization and predate 
a marked interest in negating and subsiding non-European creative ele-
ments underlying many of recent developments. Though modern science 
made giant leaps from archaic oriental tradition, a comprehensive reading 
on catalysts that shaped the modern world and science prerequisites an 
explicit representation of these elements. Presently, many of de-colonial 
studies were serious efforts to address the lacunae we discern in the eu-
ro-centrist history, exposing many thoughts that could possibly provide 
a fillip to modern science. What imminent such an endeavor can hardly 
be construed as apologetic orientation, rather these cultural moorings 
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strongly underpin identity construction of many.

Among the grand line-up which steered this approach to hitherto ignored 
tradition, Aydin Sayih and Fuad Sezgin, two Turkish scholars, lasered their 
reckless charisma to the farthest balcony. Making a defining argument on 
Muslim scholars precedence in astronomical observatory, backed by their 
requirement to precisely measure the prayer times, Aydin Sayih, a Ph.D. 
scholar of Harvard University is no doubt a forerunner in this regard. Nev-
ertheless, who enlivened this de-colonial response, sweetening and enno-
bling the pursuit through his own revolutionary ideas, Fuad Sezgin, who 
recently passed away on June 30, deserves much more ecstatic gratitude .

Among his counterparts, Fuad Sezgin was a man different in many aspects. 
Even though hailing from Turkish region of Bitlis , traditionally educated 
and himself bearing an orthodox background, Sezgin identified himself 
in the lineage of German orientalists. Sezgin’s research methodology and 
thought currents were consequently moved by German parlance, notably 
by those German orientalists as Eilhard Wiedemann and Franz Woepcke. A 
ten-volume biography of German language Arabic and Islamic studies and 
the fact that many of his published works were in German would firm this 
belief. Verily what distracted his mind from the faculty of engineering, a 
passion he caressed so determined and led him to the densest reposito-
ries of Arab Islamic science was the lectures provided by Helmutt Ritter, 
a German philosopher of Istanbul university during the Hitler’s Third Re-
ich regime. Ritter was a mentor with resolute commitment and in Sezgin’s 
own words, “given him what he has learned, that you can’t find anywhere, 
you can’t find in any books.” Earlier, a decade-long work of Ritter had 
paved the way for a phonological approach to Arab, Turkish and Persian 
science. Sezgin, in turn, worked along these lines, galvanizing them by 
fruitfully engaging in the tremendous Arabic treasures in Istanbul library. 
Later, Sezgin who found it desperate to live in his motherland following 
the military coup of 1980 that ascended left Kamalist junta to power, was 
fortunate enough to get innumerable vistas before him for research in 
Frankfurt. However, Sezgin was unfortunate to have pretty unusual things 
to happen in the nick of his life time, i.e., to lock horns with German govt. 
over the ownership rights of the manuscripts in his institution.

Widely recognized as a masterpiece among the copious amount of works 
written in his long writing odyssey, Geschichte des Arabischen Schrift-
tums was shaped under most unsparing circumstances. At the outset, 
thirty-year-old Sezgin was primarily concerned with revising Carl Brock-
elmann’s first chronicle of Istanbul library with his own new recipes and 
newly fangled values, evidently, to write a continuation to his work. But 
amidst the work, he began to conceive that it was not a continuation, but 
itself an independent work encompassing the entire world’s works. How-
ever, initial responses from his colleagues and mentor to his embarking 
upon this herculean task were rather disgusting. Many a man said, “nobody 
in the world can do that, you will be self-tired.” However, with the publish-
ing of the first volume in 1967, the initial resentment soon gave to what 
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obviously is emblematized 
by Ritter’s comment “no 
one has ever been able to 
do so, until now, other than 
you.” Meanwhile, revival 
projects for long lost Islam-
ic science were on an up-
ward trajectory. The book 
that chronicled umpteen 
ways by which Arab Islam-
ic science and technology 
advanced, and channeled 
unrivaled insights into a 
fruitful interlude, between 
7th and 14th centuries, 
is presently deemed to be 
the cornerstone reference 
in academic circles. The 
17 volume book straddles 
in its descriptive accounts 
subjects varying from Qu-
ran, and hadith studies, 
History, Poetry, Sufism, 
Islamic theology together 
with natural sciences in-
cluding medicine, zoology, 
chemistry, mathematics, 
meteorology.etc. More 
than 4 lakh manuscripts 
on which this over arching 
study was based largely 
owes to ancient libraries 
of middle east America and 
Europe, carrying in them 
the residues of Arab Islamic 
literature. These included 
works known only through 
biographical references till 
date or at the time known 
only through quotations. 
In particular, researches 
in the field have been ren-
dered an impetus and novel 
destiny with these unparal-
lel works.

Unlike Brockelmann who 
sparred of general remarks 
on the history of the vari-
ous branches of literature, 
Sezgin, who left no room for 
skepticism, attempted to 

give a survey of a particular disciple at the beginning 
of each chapter. The technical accuracy with respect 
to name, date, catalog numbers and citations are in-
deed impressive enough to surpass Brockelmann. 
Moreover, Sezgin’s strict adherence to standards he 
himself set, i.e., inspecting the actual manuscripts, 
to rely on translations for his research and determi-
nation with which he mastered in 30 languages were 
sufficiently paid off in his research. Sezgin still rec-
ollects how under his influential teacher, Ritter, who 
wants his students to learn a new language every 
year, he excelled in Arabic, many times pouring over 
difficult Arabic texts 17 hours a day. Nevertheless, 
Sezgin’s efforts were in no terms perfect as were his 
ancestors and contemporaneous. The details to the ci-
tation he gave itself denote no far presence of some 
unreliable catalogs and many whose existence would 
become apparent in coming years. Remnants of in-
complete and consequently unidentified manuscripts 
too could not be out rightly denied. Alongside, the lit-
tle heed the author paid to pre Islamic Arabic tradition 
of sciences and his negligence of some of core Islamic 
achievements, mainly, Muslim achievements in astro-
nomical timekeeping have come under harsh criticism 
from reviewers.

Though his works have come in criticism on these re-
gards, the risks with which he ventured on the long 
journey to ancient libraries of Europe and Near East, 
a great deal frustrations he confronted while pour-
ing over hand lists in ancient libraries, many of them 
devoid of catalogues arranged as per subject matter, 
were brownie points to note. The intellectual fervor 
with which he attended to much of enigmas existed in 
previous works, the division between astronomy and 
mathematics and the absence of hitherto publications 
on sources, to list a few, were rather satisfactory.

Sezgin bought into his treasures an array of acco-
lades, most prominently, the glamorous King Fais-
al award of 1978 by virtue of the sterling talent he 
displayed for the Islamic world. In fact, King Faisal 
award session, attended by various avatars of the Is-
lamic world, scholars, Arab businessmen and royal 
delegates, offered him an idyllic atmosphere to chan-
nelize his thoughts and metamorphose them. His own 
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magazine entitled “Arab Islamic Science” and the institute 
of Arab Islamic science in Frankfurt owes a great deal to 
financial and diplomatic support of well heeled Arabs. It 
is a premier destination much sought after by researchers 
on the intellectual heritage .Adjacent to it, the Frankfurt 
museum, called by one of his friend  as Indiana Jones of Is-
lamic manuscripts, showcases 400, 00 texts tracked down 
by Sezgin over a life period. All of them were manually 
binded by Sezgin himself. It also brilliantly captures siz-
zling replicas of 800 complex and sophisticated tools em-
ployed in Islamic golden age, mostly in Bagdad, Andalusia, 
and Western Europe.Sezgin’s initiativeno doubt stemmed 
from his determination to provide a lucid account of these 
inextricable features .Gaining inspiration from German 
physicist Eilhard Wiedemann , who had made five such in-
struments in a time span of 30 years, Sezgins initial doubt 
while working on these was whether he could make 30 of 
such.

Alongside, Sezgin propounded fresh thoughts on age, au-
thenticity, and continuity of written scholarly tradition 
in Islam. Sezgin was of the stand that an unambiguous 
appraisal of the authority of Islamic and pre Islamic tra-
ditions demands a gigantic overhaul of certain studious 
constructions on Hadees literature and retrieval of many 
thoughts that are subsided from the banalities of Orien-
talist studies. Sezgin’s discourses on hadith tradition may 
now well be read from this dimension. Verily, as David A 
King rightly put it, Sezgin’s research genius is more evi-
dent in this regard. Fairly distanced from oriental notions 
on the subject and in times subjecting them to critical 
inquiry, Sezgin’s discourses on the historicity of Hadees 
transmission and collection were almost in line with main-
stream Muslim scholars thought paradigm.

The first ever serious western criticism on the authority of 
Hadees literature was aired by Alois Sprenger. Sprenger’s 
reservation on the reliability of Hadees as a historical 
source was later taken up by William Muir. These repudi-
ations from western scholarship culminated in the works 
of Ignaz Goldziher, unquestionably the most influential 
of that sort in the nineteenth century. Goldziher’s claims 
were posed from the vantage point of Hadees as a source 
of beliefs, conflicts, and concerns of the later generation 
of Muslims, rather than the other way round, i.e., the rise 
of Islam. Goldziher’s contributions remained untouched 
until Joseph Schacht whose thesis that Isnad -the chain 

of narrators of the hadith 
reaching back to the proph-
et- have a tendency to grow 
backward and common link 
theory had a defining ef-
fect on scholars who came 
after him. Following Azmi 
who lampooned Schacht’s 
assumption that few if any 
Hadees originated from the 
prophet, Sezgin’s approach 
was directed against Goldzi-
her’s historical claims on 
Hadees literature.

Through his Turkish disser-
tation on the source of Sahih 
Bukhari – a compilation of a 
respected collection of legal 
sayings from the prophet – 
Sezgin take a head on the 
taken for granted notion 
that written sources were 
alien to Islamic history and 
prerogative of European 
intellect. Sezgin clearly 
elucidated that the written 
sources employed by the 
author reach back to the 
seventh century. However, 
a contrast to most of the 
Muslim scholars who gen-
erally believed in the oral 
tradition of Hadees trans-
mission during the first 
century Hijra, Sezgin was 
of the opinion that many of 
them were in written form 
from earliest times itself. 
Sezgin sources out a number 
of early Muslim texts name-
ly Ilal of Ahmad b. Hanbal, 
Tabaqat of Ibn Sa’d and 
Tarikh of Al Bukhari.etc to 
cement this claim, but forgo 
the fact that many of them 
were contemporaneous with 
classical Hadees tradition. 
A similar conviction seems 
to be employed in his works 
on the commencement of 
Arabic science among early 
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writers who used Greek 
sources. Sezgin’s research 
on Arab chemistry and 
alchemy, one of his out-
standing works made use 
of authentic transmission 
of Greek sources in the cit-
ies of Syria and Iraq by the 
seventh century, mostly in 
the hands of polyglot aca-
demicians. They were lat-
er translated into Arabic 
in the wake of 8th century 
Arabicization.

Much of Sezgin’s research 
and study hover over two 
inflicting ideas, perhaps 
what I could discern as the 
leitmotif of his whole life. 
Coming as it does from 
forerunners in his path, 
in the first stance, Sezgin 
emphasized the contribu-
tion of Arab Islamic cul-
ture wedded with Greek 
science in Europe’s awak-
ening. However, he was 
of firm conviction that it 
should not come to the 
point that Muslims could 
patent whatsoever scien-
tific advancement Europe 
further ended up at, from 
space shuttles to nuclear 
theories, which bought 
them into the global expo-
sure. Secondly, they were 
an espousal of commonal-
ities in thought paradigm 
of Europe and Islam and 
how they have inherited 
similar scientific rea-
soning, one that takes on 
still greater resonances. 
Sezgin, who centered his 
research on Frankfurt, 
was rather counterpoised 
to Huntington’s civiliza-
tion wars and, in turn, was 
an ardent advocator of co-
operation with Europe. His 

constant beaconing to readers was to strip them-
selves of the long worn leaves of animosity.

Sezgin’s interventions in the social milieu too were 
steered by these ideals. While apologetic of the by-
gone golden era, when it spearheaded the knowl-
edge production and inspired others to do so, 
Sezgin was deeply conscious of historical and con-
temporary undercurrents that made it so baffling 
at present. This was an enigma that haunted many 
of his German friends, who though impelled to ad-
mire the relics in the museum often, aired those on 
him. It is thus no surprise that he profoundly con-
ceived no less role of Muslims in fortifying euro 
centric history, a history that they themselves are 
polemic of. He was more a self-critic when he says 
that the detrimental factors to the decline of the 
Ottoman Empire, his Turkish ancestors, should be 
searched in the inner circles of Muslim civilization.

From one who despised the recesses of his moth-
erland for being hesitated to surrender to dom-
inant Kamalist junta, Sezgin’s turn out to be an 
overarching persona for his nation was rather an 
archetypal replica of prophetic Hijra. Years after, 
the Turkish govt. etched the name of this hitherto 
expelled scholar on one of the streets, paying obei-
sance to his works. In the land of Ataturk, Presi-
dent Recep Tayyib Erdogan, extending condolenc-
es over the demise of the historian, declared 2019 
as Fuad Sezgin year. Over a prolonged time, they 
were striking contrasts.

Even after 80 years of age, this man with irrepress-
ible energy and inveterate optimism sparred no 
time through which he could determine the future 
contours of Arab Islamic science. Under the AK 
party, Sezgin spearheaded a number of scientif-
ic-historic projects ranging from Ministry of Cul-
ture and Tourism, Istanbul Islam and Technology 
Museum, History of Science department in Fathih 
University and Dr. Fuad Sezgin Institute of Sci-
ence in Islam .While passing away at 90, Sezgin 
was in the workshop of the 18th volume of his 
most renowned work. Nevertheless, Sezgin, who 
acknowledged significant gaps and loopholes in 
Arab Islamic scientific traditions, rekindled hope 
in the maneuvers of posterity. In a more pessimist 
reading, these shortcomings ought to be taken as 
what his reviewer Franz Rosenthal rightly put it 
“Arabists have no reason to despair. There is still 
scope of discoveries”


